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         Ranald:   Tape number JK 82.5.  Jocelyn Keeshig is interviewing 
         Mr. Casper Solomon in Toronto on August 11, 1982. 
          
          
         Jocelyn:  Okay, there we go.  Mr. Solomon, what nationality are 
         you? 
          
         Casper:   I'm an Ojibway. 
          
         Jocelyn:  Ojibway?  Where are you people situated in Ontario? 
          
         Casper:   Cape Croker, Cape Croker Reserve on Georgian Bay. 
          
         Jocelyn:  On Georgian Bay.  Were you born on the reserve? 
          
         Casper:   Yes, I was born on the reserve. 



          
         Jocelyn:  In your home? 
          
         Casper:   Yeah. 
          
         Jocelyn:  Who delivered you?  Was there a doctor? 
          
         Casper:   No, not at that time.  There was usually... it was 
         the, a midwife.  Some of the old ladies, some of the old 
         ladies, the old women were very good at it.  And sometimes 
         there was... a lot of times there was no doctors.  Either you 
         couldn't get the doctor, or maybe the doctor would come later, 
         afterwards, you know.  But most of the time the, the women, the 
         older women delivered the, the babies and they were very good 
         at it.  Some were good at it, some were, you know, it was, 
         there were certain ones who were very good at it.  So it's... 
          
         no, I don't remember whether I had a doctor, but it's the most 
         likely that I, there was no doctor, and I was born right in the  
         home, because I remember my, uh, later on when my sisters, 
         younger sisters, you know.  Well, some of them, you know, there 
         was no doctor present.  Just, we would just go and call this, 
         this lady -- these women were usually, you know, older women 
         maybe fifty-five, sixty, or even seventy.  You know, they, 
         that's... they were very good at, as midwives, you know, a 
         midwife, midwifery, really.  They were really good at it, you 
         know, and they hardly ever lost a child.  And they knew what 
         they were doing.  And they would, you know, they had the, they 
         did everything just about, about everything that a doctor would 
         do.  So, but later on...   
          
         It was always difficult to get a doctor right on time, because 
         he -- it took him a long time to come.  The, the, the... 
         Wiarton, our home town, you might say, was about, well, fifteen 
         or eighteen miles away.  And in those days usually the doctor 
         came in a horse and buggy, now, no car in those days.  So it 
         took him anywhere from, well, five to six hours, you know, to 
         get, to get to the reserve.  And oftentimes he might be busy, 
         you know, and he wouldn't be able to come right away.  So  all, 
         you know, so they, that's, that's where these old women came 
         in, you know.  That's where they, you know, they, they were... 
         in fact, that's what they did you know they were very, they 
         were very good at it and people depended on them.  Because 
         they... everybody knew what they were doing.  So, but, of 
         course, later on, you know, things changed a little -- a doctor 
         was more available.  But then again, in those days, the... you 
         wouldn't be able to get a doctor right away.  And oftentimes 
         the, the, women didn't go to see a doctor for a check-up in 
         those days.  They knew when the baby was coming, well, they 
          
         would just, you know, wait, you know, oftentimes without any 
         check-up.  
          
         Jocelyn:  Yeah, I see.  Could I ask what your birth date is? 
          
         Casper:   Born in, on September 13, 1913. 
          



         Jocelyn:  1913.  Do you know any of the history of people 
         living at Cape Croker? 
          
         Casper:   Well, yeah, well, I know a lot of it, I know a lot of 
         it.  I know that we... that the band, the Cape Croker band, 
         they used to be at Owen Sound, what they call at the... Well, 
         where Owen Sound is situated now that, that bay, that Owen 
         Sound.  They were situated there -- just exactly where it was I 
         don't know.  But the band, the Cape Croker band...  And also 
         the place where the, where they were living was called 
         (Indian).  You see that they were living on a point of land, on 
         a peninsula.  And that's why today, you know, Cape Croker, 
         that's the, that's the Indian name for Cape Croker, you see. 
          
         Jocelyn:  (Indian).  Now what does that...? 
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         Casper:   (Indian), you see, that's the point of land or, you 
         know, or the peninsula, you see.  It, but it was much like 
         the... Cape Croker is much like the, like the, must be much 
         like the place where they, where they originally came from, 
         where they were at first, you see.  That's probably the reaso
         why they choose Cape Croker, you see, because it was so much 
         like the place where they had been living.  You know, on the 
         water and lots of fish, and, you know, everything was 
         plentiful.  So, but then another, there was another ban
         at Saugeen, where Saugeen is now, you see.  Saugeen is at the 
          
         mo
         Saugeen means in Ojibway, really, is you know, Saugeen means 
         "at the mouth of the river." You know, at the outlet of this 
         river, you know, flowing into Lake Huron, you see.  And then 
         there was another, another band living in between -- I think i
         called Colpoys Bay.  So those three bands of Indians really -- 
         they were really-- they had the, they had, they had a council 
         for the three bands, you see.  You know all that, that, you 
         know all the, all the surrounding land, you know, I mean it w
         their own.  I mean it was... they owned it, you know, the three 
         bands owned it, you see.  They shared all this land, you see, 
         among these three Ojibway bands, you see.  And that used to 
         be... they had a council, you see, of the three bands, you 
         know, they had one council.  Of course they, the other bands
         would also have a council, too.  But when any important 
         decisions were to be made, well, then they would call thi
         council in, you see.   
          
         An
         they, the government came along and, and asked them to give up 
         their land -- surrender their land.  You know, at the first 
         time was that they surrendered a large tract of land, a very 
         large tract of land.  I think almost... a very large tract of 
         land just south of where they were, you see.  But they kept the
         peninsula, what is known as the Bruce Peninsula now.  They 

.           still had that, but later on they also surrendered that land
         And later on, and all the islands around it -- not all at once, 
         you know.   
          
         An



         that the, that the Naywash(?) band moved to Cape Croker.  So, 

ey, they stayed where they were, you see.  And, but the other 
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         and, and well, they settled there and, you know.  And the 
         other, like the, the other bands, Saugeen band, well they, 
          
          
         th
         band in between, the Colpoys band, well, they were; although, 
         they were invited to come to Cape Croker to settle with the, 
         with the Cape Croker band.  They, for some reason they didn't 
         want to, and some of the people, and they were moved, I think 
         the majority of them were moved to Christian Island and others 
         to different places, wherever they wanted to go.  But maybe a 
         few came to Cape Croker, maybe, I don't know.  But anyway, 
         that's when they surrendered everything -- their whole land, 
         all the whole reservation.   
          
         And the, the white people wanted it and, you know, and it's...  
         So, you know, I mean this is, this happened over a, you know, I 
         mean this was a, probably took over, took, well the first 
         treaty they signed was I think in 1936, you see, I mean 1836.  
         Now, well, whether the last treaty they signed was maybe 
         around, maybe 1884 or 1883, later on.  And finally giving 
         everything, surrendering everything -- all the islands around 
         the Bruce Peninsula, and the rest of the islands that they had,
         you know, that they still kept.  So finally, you know, just all 
         they had was the reservation and...  And at one time the, the, 
         the trust fund was quite large. 
          

celyn:  The trust fund, what's         Jo
          
         Ca
         surrendered this land they also had, got a financial se
         besides other, other benefits, and other promises that they 
         were, you know...  And the money that they received for the 
         land was, was held in trust by the government.  And I've hear
         some people say, or somebody, that the, that the, that it was 
         about $700,000 that the band had at one time.  I think this  
          
         is
         interest accruing from this trust fund, it used to be paid ou
         every, every, twice a year, you know.  And I remember, I was 
         very small then, I remember it was twenty-five dollars per 
         member.  Every memeber on the reserve, every man, child, wom
         child was registered on the band would... would get this, would 
         get twenty-five dollars.  The first payment of the year and the 
         next payment of the year would be, it would usually be these, 
         it was in May and November.  Well, then in November they would 
         get about twenty dollars each one.   
          

t as time went on this, you know, s         Bu
         funds, the funds were getting smaller.  I think maybe the band 
         was spending it and maybe, you know, and putting the local 

h          improvements on the reserve such as roads and all that, whic
         they shouldn't have, I don't think they should have used the 
         funds.  Because they were, you know.  I don't think it was 
         their job to, you know, I don't think they should have been 
         asked to spend their, to spend the money to do, to do that.  



         think the government should have.  Now, I understand at one 
         time, too, that they used to, they used to pay the teachers.  
         That the salary, the teacher's salary would come, would come 
         out of the trust fund that had been set up, you see.  The 
         government wasn't paying for it at all, and they, they were 
         just dipping in this here trust fund and...  Until later 
         somebody got smart, got wise and that was, that was the end of 
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         that.  And you know the government then paid, paid the 
         teacher's salary instead of taking it out of the trust f
          
         So I can remember that, at each, you know, year... you know, in 
         course of time.  I mean the, we were getting it, we were 
         getting less and less, and the population was increasing, 
         wasn't increasing that much, you know.  The population didn't 
          
         re
         you know.  Then there was the population explosion.  But before 
         that time, the population of the reserve remained static, you 
         know, I mean there wasn't much change.  You know, you can go 
         back in the records, you know.  I, I, I was looking at the Cape 
         Croker censuses of 1904, and 190-- the period of 1904 and 1907.  
         Well, they were, they were taking the census for, there was 
         supposed to be a Potawatomi cenus, you see.  They were trying 
         to find out how many Potawatomi there were on the reserve.  But
         you see, what they did was they, they put everybody's name on 
         it, you see.  Because there was, you know...  The people always 
         felt that they should get this Potawatomi money also, or the 
         whole thing should come to the reserve and benefit everybody, 
         you see.  Because they had been given the Potawatomi people a 
         place to come, you know, a refuge, you see.  
          

celyn:  Where were the Potawatomis coming f         Jo
          
         Ca
          
         Jo
          

sper:   Well, they came from different parts -- Wiscons         Ca
         Michigan, and Indiana, and all, from all over, you know.  The 
         Potawatomi occupied a large territory in the States, you see.  
         But, of course, the Potawatomi were always travelling -- they 
         were always coming into Canada anyway, back and forth, back and
         forth, you see.  Either to come in and trade, or come in and, 
         oh, for different reasons because they were, they were close 
         allies of the British, you see.  You know, I mean, in those 
         days the British depended on the Potawatomi quite a bit, you 
         see.  And even the Potawatomi often fought for the, for the 
          
         Br
         presents, you see.  You know, and this is why they were always
         coming and going back and forth, you see.   
          

 course then when they were made to move,          Of
         asked to move when, this was forced removal, you see, when they 
         were...  The U.S. government then, when they surrendered all 
         their land and they signed treaties, and then the government 
         wanted to move them west of the Mississippi River where they 



         had moved other Indian people.  Now some of them didn't want to 
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         move over there, you see, they wanted to stay where, where they 
         are.  Of course the government didn't want them there, or the 

          people -- the settlers were coming in they, they wanted all the
         Indian people out, you know.  Wherever they, you know, they 
         wanted them out anyway, you see.  And there was a lot of 
         pressure on the government to move, to move all the Indian
         people somewhere else, you see.  So the, some of the Potawatomi 
         apparently moved, went west of the Mississippi, they did move.  
         And others refused to move, you see.  But then when they knew 
         that they were going to be forced anyway, this is when they 
         started coming into Canada and staying there, you see.  Of 
         course they knew... they had been here before, you know, jus
         back and forth all the time.  They, so this is when they began, 
         really began to come in in large numbers and, and stay, you 
         know.  They wouldn't go back, because if they went back, well
         they would forced to move to somewhere else, you see, which 
         they didn't want to do, you see.  They'd rather -- for some 
         reason they wanted to move to Canada.  For whatever reason, b
         anyway large numbers came.  And, you know, different groups and 
         they would come and they would stay.  They weren't, I mean the 
         bands, the different bands, oh, welcome them and told them they 
         could stay.  Of course a lot of them weren't, weren't 
         registered on the band, but they were, you know, they w
          
         know, they were given a place to live or they were tolerated, 
         you know, they weren't driven out.   
          

cept the, except a lot of, I think          Ex
         them because these people were very traditional.  And some of 
         them were non-Christians, they hadn't been converted.  And the 
         missionaries didn't welcome them at all, because they thought 
         they were, they were a bad influence on the, on the rest of 
         the, on the other Ojibway who had become Christians.  That th
         missionaries looked on them as, you know, as they want to 
         corrupt the people, you know.  You know, these people here,
         they were still practicing their traditional rights.  (Indian
         of the Potawatomi was very strong, and, you know, they were 
         still...  
          

celyn:           Jo
          
         Ca
         it a religion, it's the Ojibway religion, or it's also the 
         Potawatomi religion, or...  It's a belief, you see, it's, it
         sort of sacred, you see.  They perform their sacred ceremonies  
         and, a little but, some teachings, and (Indian), you see.  Of 
         course, it was required that you, you could be initiated, or 
         you, you didn't have to be, but you, you could participate in 
         the ceremonies for, for, you know.  I mean if you wanted to get
         some benefit from it.  You know, supposing you wanted to have a 
         healthy life or... You could participate in it, oh, whenever, 
         whenever you wanted to, but not necessarily be initiated, you 
         see.  The reason why we would be initiated would be to, to be 
         instructed in the, in the (Indian).  And then later on, maybe, 
         as you're older, get older and if you recieved the, enough 
         instruction, you would be a sort of, become a teacher, or...



          
         At these ceremonies you would be asked to instruct people, or 
         to instruct those who wanted to be initiated, you see, that was 
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         the main purpose.  But, but you could, you could participate in 
         the (Indian) ceremony without being initiated.  It wasn't that 
         secret at all, you know.  Some people liked to call it a secret 
         society; it wasn't a secret society at all, not really.  You 
         know, these, you know, you could... you could recieve these 
         instructions, you know.  If you wanted them, you know.  You 
         know it was... I don't think anybody was ever refused, becaus
         some people would have to be instructed in order to carry it 
         on, you know, and in order to make it, you know.  Otherwise it
         would die out, you see.  It would... if you didn't bring new 
         people in, you know, sometimes.  That's the way it really was.  
         I think, you know, there's a lot of it.  But that's...   
          
         But anyway these Potawatomi were very traditional and they were 
         strong traditionally.  And this is why they weren't welcomed at 
         all.  The missionaries didn't welcome them, and they...  Of 
         course the other people, too, those who had become Christians 
         already, they sort of looked upon them as strange, you know, 
         because, because of their more traditional ways, you know, and
         because they had been taught, already.  You know, I mean, 
         Christianity was already deep-rooted in some of these Ojibw
         people that you see and anything like that, well, they thought 
         that was old you see, you know, they can't, you know... 
          
         Ex
         the Potawatomi all, all became, you know, almost, you know, 
         they were apart from the community.  They weren't too involve
         you know, except maybe a few times.   
          
         Bu
         because the Potawatomi people knew that, you know, in order
          
         ma
         they must do other things, you see.  So they always encouraged
         inter-, intermarriage, you see.  Young girls would marry 
         Ojibway people and, and once they married into the, once t
         married an Ojibway well, they had to, you know, their children 
         also would have a, would have a stronger... be more secure on 
         the reserve, because, you know, I mean, that's, they become 
         part of other people you see.  And this was why they were 

o         always encouraging...  So it's not very likely today that y
         have a pure Potawatomi, and a lot of, and a lot of Ojibway 
         people, too, got Potawatomi blood in them.  Because they, th
         was just, this intermarriage all the time, you see.  You know, 
         because this was, and that way the Potawatomi people, you know, 
         they made their own position more secure by doing this, you 
         see.  So this is the way they did it, you know.   
          
         So
         remember when I was a child -- even today, you know.  I mean
         there were three reserves there, and three communities on the, 
         on Cape Croker.  There was another community at Cape, at the, 
         you know, at the other end you know.  Like, probably, the main 
         community, where the council all was and where the two churches 



         were.  The United Church now, that's a very old church, great 
         big church.  And then the other, the Catholic Church over the 
         other side of the, you know, around the, just around the bend, 
         just around...  They used to always call it the other side, you 
         know, in the old days like, you know, I don't know why...  
          
         You know when I was a young kid I would always hear this, the 
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         other side.  You had almost like separating these two, two 
         communities, you know.  On this side there would be the 
         Protestants, you see, and that's where the United Church 
         stand, you see.  There would be some Protestants there, a few, 
          
         no
         main communities would be in Port Elgin or Sydney Bay; but I 
         mean this one here.  And on the other side of this here...  I 
         don't know they always, always called it (Indian) meaning 
         that's the other side, the other side.  Well, that's where the 
         Catholic Church was, you see, and all the Catholic families 
         would be clustered around the church, you see.  You'd be, and
         they, they, you know, I mean they, the priest was in full 
         control, you know.  You could, you all lived close by, you 
         know, and that's what he'd, you know, and they'd come to chu
         every Sunday and of course, you know.  So that was...  Actually 
         I never saw anybody, anything there that, that would divide 
         these here.  I don't know why, just kept all on the other sid
         you know.  You know, but that's, you know, that's just the way 
         I always knew it, you know.  When I was a kid I heard that word 
         'the other side,' you know, 'the other side.'   
          
         So
         then, most... everybody, just about, practically everybody there
         would be Protestant.  And many of the families were Potawatomi 
         families, too.  Some who had, you know, some who were still, 
         could be, were still identifiable Potawatomi people, you see. 
         You know, I mean, they, you could tell by their speech, you 
         know, when they were, they didn't speak like the Ojibway 
         people.  They had, they would have an accent, you see.  An
         maybe just, maybe some of them would be able to speak very go
         Ojibway, you see.  Because, you know, the Potawatomi language 
         is a little bit different than Ojibway.  But, you know, they 
         were still identifiable in those days, you see.  Also at Sydne
         Bay, the other community, you know, they were all predominantly 
         Protestant people; and, you know.  They'd be...  And so these 
         Potawatomi were scattered among these people here and I think  
          
         th
         Protestant people, because I think the Protestant people were a 
         little bit more tolerant, you see.  You know, they weren't, but 
         those of Ojibways who had become, who had been converted to 
         Catholicism, well they were, you know, sort of, you know...  
         They were brought up to believe that, you know, that was the 
         only thing that would save them, you know, that was the only 
         thing, nothing else, you see.  And anybody else there was...  
          
         We
         the way the priests taught them you see, so they tended to, you 
         know...  If any among them were a Potawatomi, well, they would 



         soon, you know, they would never say this, you see.  You know, 
         that's was...  So I wasn't, I might... I don't think I would be 
         far off if I said that, that the Potawatomi would find the 

Now          Catholic community, the Catholic Ojibways very intolerant.  
         that's, you know, that they would, it would be very hard for 
         them to have survived, you see.  But whereas in these other 
         communities they, you know, they found the, the, you know, they 
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celyn:  Had all the Ojibway lost their spiritual ways, or 

sper:   Well, well, no, not quite.  I don't know how it is 

d even spiritual...  But, you know, they tried to, you know, 

         were more welcomed, you know.  They could, you know, they 
         weren't discriminated you see.  This is why you found them 
         among the, the Ojibway who had been, who were... 
          
         Jo
          
         Casper:   Protestant, Christians, you see.  These people were 
         more tolerant they (inaudible).  And so, then, like, Port 
         Elgin, you know.  But today you don't, you don't hardly see
         any, any difference today, I don't imagine, in the communities, 
         you know, between the two communities, they are not that, you 
         know.  In fact the young people today, who are living today, 
         the younger generation don't really know how it was like, you 
         see.  Because they, you know, probably they, they've never hear
          
         of it, you know, it's... Maybe they think, "Well, things were 
         always like this."  Well, things weren't always like that you 
         see, especially in my time there.  When, when I was growing up,
         you know, there was, you know, people were divided.  And these, 
         and oftentimes these, you know, cooperation among these 
         communities.  They mistrusted each other.  The Protestant
         would mistrust the Catholics, and the Catholics would mistru
         the Protestants.  And they would mistrust us Potawatomis too, 
         whoever, you know, whoever... Although the, the Potawatomi were
         very strong on Cape Croker.  Not as strong as they were, say, 
         on the Walpole Island where they had their own band council at 
         one time, the Potawatomis, you see, because they were very 

it          strong.  And places like Saugeen, maybe they were a little b
         stronger there, because there were large numbers of them, you 
         know.  They were, they were, they were probably, and also the 
         Saugeen Indian Reserve being a predominantly Protestant 
         community, you know, it was a little different.   
          

u know, as I said, you know, the Potawatomi foun         Yo
         they couldn't have survived in the, in the, among the Catholic 
         Ojibway, you see.  And also the priest wouldn't want them 

          either, wouldn't welcome them because they, he figured they
         were a bad influence on the Ojibway people, because they, the
         were so traditional.  They were very traditional people, you 
         see. 
          
         Jo
         were there any that maintained any of it? 
          
         Ca
         now at Cape Croker.  But in my time I think a lot of the 
         Ojibway... even all the, even though they had become Catholics, 
         they would still believe in some, in some of their old values, 
          
         an



         like they didn't come right out and say so, you know.  Because 
         they were afraid that they might, they might anger the priest 
         you see.  Because the priest had already become such a, such 
         a powerful influence, and such a powerful figure in the 
         community.  Whatever he said was that, that was the law.  And 
         the people had already, you know, right from the beginning, 
         like, they were taught, well, this is, "My medicine is stronger 
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celyn:  That was with herbs, and different roots? 
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         than yours," you know.  That kind of approach, you know.  So 
         then the Ojibway people began to, to depend on the priest as 
         much as they used to depend on their, on their Medicine Men, o
         their Medicine People, you know, such as their Medicine Women.  
         But, but in spite of this I mean some of the people, the old 
         people were still practicing, were using, using their own 
         medicines and believing in this -- believing in their medicine.  
         And so, you know, I mean, and so I mean, you know, it wasn't 
         altogether lost, you know.  I mean some, some people were 
         still known to, to believe, you know, and to have this 
         knowledge of medicine.   
          
         I myself was saved and my mother used to often tell me, I was, 
         I was only a young baby about two or three months old.  I 
         became sick -- she didn't know what was wrong with me.  But
         I said, doctor was hard to, you know, you couldn't just have a 
         doctor any time you want, or you'd be hard to get to town and, 
         you know.  And it was very difficult so, you know, so I was... 
         Well, she thought I was going to die, there was nothing... I 
         wasn't eating or nothing, I was, just that was it.  I was 
         just... dying, you know, I was a baby.  Until... she used t
         have a neighbor, our next door, almost next to our place, ther
         was, used to be an old lady and I remember that old lady when I 
         was a boy there.  Well, she had died a short while ago.  But I 
          
         st
         house there, you know, coming out and...  Very, very old lady 
         then.  Well, she said, the old lady come in.  And my mother 
         told her, you know,  "The baby is very sick.  I don't think, 
         think I'm going to lose the baby and he's going to die.  I 

at          don't know what's wrong with him."  And the old lady looked 
         me and she said, "I'll go make some medicine for the baby."  So 
         the old lady went home and made some medicine, she brought it 
         and she told my mother how to give it to me, you know, and...  
         Well, you know, as soon I started taking that medicine my mother
         said, "You know, that's it, you recovered.  You know after, you 
         became well again."  Just by using this Indian medicine alone, 
         that was used, not a doctor's medicine or anything.  Whatever 
         that old lady made for, you know...  
          
         Jo
          

sper:   Yeah, that's with herbs, yeah.  So, so thi         Ca
         know, lots of the times this medicine was effective.  It was, 
         it didn't, it did what it was supposed to do, you know.  A lot 
         of people don't believe in it today.  I believe in it myself  
         because I saw it, you see, you know, I saw it. 
          

celyn:  Experienced it.          Jo
          



         Casper:   Yeah, experienced it, that's why I believe in it, you 

you 

 

n't know what would have happened.  Maybe all the... maybe 

le 
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he 

celyn:  So they lived off the land, did they? 

 
u 
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d, and take it.  Or if we had a cow or two, well then we'd 

t, you know, those, those people at that time were really, 
, 

ave 

 
 

         know.  People today, even people my own age would say, 
         oftentimes, say, "Oh, come on."  You know, that's, but, 
         know, I mean, but I was, you know, I saw it through.  That's 
         how people survived in those days, because of their knowledge 
         of medicine, you know, without a doctor.  If it hadn't been for
         their knowledge of medicine and I suppose they would have, I 
          
         do
         the people wouldn't have survived, you see.  So, but, anyway, 
         that, that's the way it was when I was growing up.  But of 
         course, you know, there was a lot of, later on times became 
         very hard, I think even before I was born, things were a litt
         easier.  There were people there who, you know, the reserve was 
         still rich in resources such as timber, lots of timber, lots of 
         fish.  You can go out, you can go out and jump in the boat 
         there and maybe just go out there for maybe fifteen minutes and 
         you'd have maybe five or six fish, you know, just like that, 
         just about in fifteen minutes, and you wouldn't have to go ver
         far out.  Almost there were a lot of, so many, so many fish 
         there that you'd just, you just went out there and got, got t
         fish.  You know, go home again and... 
          
         Jo
          
         Casper:   Well some, you know, when the Cape Croker people first 
         came there they cleared a lot of land.  It wasn't cleared for 
         them, they cleared the land themselves, they lots, there was a 
         lot of land cleared by these old, by these people who were, you 
         know, who had been moved to the reserve.  And today, you know, 
         all those fields that you see any, any, any cleared fields that 
         you see were done by those, by those people who, who first 
         settled there, you know, who first came on that reserve, you
         see.  And very little has been done ever since.  And these, yo
         know, I remember the place where I was born myself, you know.  
         It's overgrown with bush, now it's all bush.  But I remember, 
         you know, as a little boy that, that, you know, you know the 
         cleared land, you know, good land, like hay growing on it.  An
         you could put a garden in it and, you know, everything was, you 
         know.  And hay was still being cut, you know, there, you know, 
         and if we didn't use it, well, we would, somebody would cut it 
          
         an
         cut it and take it.  
          
         Bu
         you know, of course some were fishing and some were living, oh
         some were... I think they were more independent.  Those days I 
         think, well, they had to be.  There was no such a thing as 

me          welfare.  If a man, even, a man... would have a very hard ti
         in getting anything from the (inaudible).  Like, you know, 
         you'd go to the council and say, "Well, you know, I got to h
         some help."  He may get it he may not get it, you know.  Say 
         he'd have to be very, very sick, I guess, and maybe he'd be 
         given, "We'll give you a little bit of money.  We'll give you
         five dollars from the bank funds, just can't spread too much." 
         But you couldn't get anything from the, you know, from any 



         other place.  There was no other source, you know, it's not 
         like it is today.  So I mean the people survived pretty well 
         until, until they... and during all this time I don't know 

r         where the money went.  Somebody else profited from the lumbe .  

 course there was lots of money was available, I guess, so 

 

d they were in better shape than the ones who were dependent 

 course the War came along, you know, a lot of people went, 

w.  
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sper:   ...changed quite a bit.  But that, of course, hard 

 

ar.  

 

         The people who were buying the timber rights, and people who 
         were, you know, they would, they would be the ones who 
         profited.   
          
         Of
         you know people were working.  Everything was plentiful, so 
         life was quite easy until all the timber was gone, and all the 
         fish, the fish, the fish wasn't there any more so, you know.  
         So they, of survival was maybe just off the land.  Well, then, 
         there were a few people who... No, well, I know, some people 
         who lived maybe off the land who never fished.  They, these, I
         won't name, I won't say the names, but I remember, I remember 
         these people who were very... who made a living off the land.  
          
         An
         on fishing, or doing something else, you know, you know.  So, I 
         mean, so it was possible to, to live off the land.  You know, 
         I've often heard, I don't know how many times I've heard that 
         the land on Cape Croker was no good, you know, it was no good.  
         You couldn't grow anything on it.  Oh, maybe some places you 
         couldn't.  I think there was lots, lots of good land on the 
         reserve.   
          
         Of
         well, most of the young men went to war.  They come back, some 
         were wounded and got pension, and some were, you know, got 
         pension later on as they, you know, and others were, you kno
         So they weren't interested in farming any more; because this 
         was a, you know... They had the, so they, you know, so they 
         also became, you might say, another, another, just another, 
         like, there were the, the poor people, or you know, or, and 
         then, there were the others a little bit better off.  And the
         the other, you know, they were, just another, another class of 
         people were formed.  You know these veterans, you know... 
          
         (E
          
         Ra
         of an interview with Mr. Casper Solomon, done by Jocelyn 
         Keeshig in Toronto, on August 11, 1982. 
          
          
         Ca
         times came.  Well, of course, these were the only people who, 
         who, who, who had a little bit of money coming in, you know.  
         And they were the ones who, you know, they didn't feel the hard
         times as much as the other people.  Until the next War came 
          

ong, well, the same thing happened -- their sons went to w         al
         And they also came back, and you know, they were even better 
         off, I think, than their fathers, you know.  They, they had, 
         there were more benefits, you know.  So all this here, you 
         know, the whole, the direction of the, of the community, the



         direction it was taking in the, it was taking in the first 
         place, and, had changed.  I often wonder if, if the two Wars 
         hadn't come along, you know, just what sort of a, an Indian 
         community Cape Croker would be today, you know.  This is just 

 

w, I was going to start talking about the, the, the, all the 

e 

 

u know one, you know, I remember those days, those paydays, 

the 

ar, because, yeah... the... people were coming in from all 

u 

 

remember, like, especial, like, Witcher, at Colpoys Bay, he 
 

y 

.  

in that, this is, in fact, he, uh, Witcher kept two 
       accounts.  One, what he called an old account, and one the new 

         a, it's not a, you know, it's hard to, you have to study it.  
         You know, and more or less would have to go out and at that, 
         you know, in that time, you know, in order to, to see what was
         taking place.  You know, it was, it's hard to...  So anyway 
         that was the, that's probably, one of the things that I 
         remember.   
          
         No
         people used to call it just payday.  That's when the, that's 
         when the treaty money would come, or the interest money from 
         the fund would be paid out.  And, of course the, because the 
         Indian people would call it (Indian word), you see.  That's th
         time that money was being distributed, you see.  So they would 
         call it, they would say it in Ojibway.  That was, everybody 
         would be waiting for it.  And in the meantime, you see, you 
         wouldn't sort of, maybe you can go and buy something at the 
         store and say, "Promise I'll pay it when payday."  So you'd 
         probably have, run a little bit of, run a bill at the store. 
         Then you'd pay it off.  Then you would start all over again.   
          
         Yo
         or whatever you want to call them, the event, any of those, 
         those two events especially.  It was, they were one of the 
         biggest days, they were probably two of the biggest days of 
          
         ye
         over -- store keepers from the town of Wiarton, store keepers 
         from Colpoys Bay, or store keepers from Purple Valley and 
         others.  They were also waiting for this, so that, they, yo
         know, they'd, in fact, they'd be right in the pay booth where 
         this money was being distribruted.  They would be sitting there
         too, you see.  They wanted to be paid, you know.  It was quite 
         a thing, you know.  All day, you know, they'd be there all day, 
         you know.   
          
         I 
         also had a saw mill, you know.  It was an old family, you know,
         he's an old man, the old man, I don't remember the old man.  He 
         was the one who put the saw mill in there and also the, the 

f          store.  And, of course, he was also taking timber off the, of
         the reserve too, at the time.  Well, of course, he was always 
         doing business with the Indian people, you see.  So Indian 

he         people were always going to the store, or maybe they work, t
         would work in his saw mill, and he would pay them off in... I 
         don't know if he ever paid them in cash.  He would just take 
         them into the store and say, "Well, what do you want to buy?  
         Here's how much you got coming to you."  And they'd say, 
         "Okay."  I don't think he ever paid them in cash, you know
         And, of course, he had, you know, and of course there were 
         other...  
          

u know,          Yo
  



         account.  I don't know how old those old accounts were, but I, 
         I heard, my parents, or other people talk about the old 
         account, you see.  So this, maybe, this old account dated from 
         way back or even from...  Witcher would have these old 
         accounts, you see.  And every time you, or, you could start a 
          
         new account.  Well, you paid some on the old account, you know.  

 

ts 

an, I think the, I think it was the store keepers who 
re getting most of the money, anyway.  They were, you know, 
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"  

 
 

 
ow... 

story at one time that this woman, one of the 
milies from, they, I guess they were living at someplace like 

y 

 ready to, she 
uld give birth anytime, you know.  And, of course, this was 

         In fact there were two accounts, the old account and the new 
         account.  It was just like, I don't know, you never got out of 
         debt.  And this is why Witcher was always so...  That's why he
         always had to be there when this payday came, you know.  He was 
         there all day, you know.  But, you know, he just...  Of course 
         already there were cars running and, you know, oh gee!  There 
         was, you know, they almost, if it was a wet day, if it happened 
         to be raining on that day, the road would be just cut up into 
         ruts, you know.  You'd, you could hardly travel on it, because 
         of the heavy traffic, you know, cars coming back and forth, 
         back and forth.  People going to the store and back to 
         Witcher's again to...  They had already paid off their accoun
         and they are ready to start another account to spend their 
         money. 
          
         So, I me
         we
         otherwise they wouldn't have, you know...  They made sure, and 
         they were usually the first ones to know when payday was 
         coming, you see.  You wouldn't know on what day it was going to 
         be, but you'd know it was going to be pretty soon, you kno
         people would be talk, talking and, you know.  "Yeah," they say, 
         "payday's going to be some time next week."  They said, "Yeah.
         The old store keepers would know just what day, because the 
         Agent would have this information, you see.  And the Agent 
         would tell them, "Well, it's going to be payday on Wednesday,
         or Friday," you know.  The way I, you, people usually didn't
         know until about a day before, or maybe a couple of days 
         before.  The store keepers already knew just when it was going
         to be payday, you see.  It was just, it was really, you kn
         Oh, I, and people, everybody would go, everybody would, maybe 
         the head of the family would go or sometimes the whole family 
         would go.   
          
         I remember a 
         fa
         -- there's a place Grabbler Bay(?).  Well, I don't know, the
         might have been living in Port Elgin, too.  I must have, this 
         was, I was very young then, anyways.  Anyway, the, the old 
         grandfather had, her grandfather, you see, this woman that I'm 
         talking about, her grandfather had a team of horses, wagon, 
         democrat, you know.  He was, the old man was... the oldest and 

          comparably well off, you know.  Better off than some, because
         he had horses, and, you know, and he was working the land, you 
         know, he had a good house.  Of course the...   
          
         So I guess, even though the woman was just about
         co
         such a big deal, you see, she had to go too.  So I guess the 
         grandfather, you know, as well, a, he'd come in the wagon with 



         us.  So she jumped in the wagon, and, well, half way, and then 

een 

 

 
 

ow, unless it...  But, you know, later I heard the story, you 

ow.  

et 

Each 

socials like that the churches held?  

em pie socials.  They would sell pies and...  It's like a 
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         she was, I suppose from shaking, I mean she, she had, she began 
         to have labor, you see.  Gee, there's no doctor no place, you 
         know.  So of course there was some old ladies along, you know.  
         There was always old ladies, there was always an old lady 
         there, or a couple of old ladies, you know.  So they, well, 
         they just took her into the bush in among the... the evergr
         trees, shrubs, you know, there, all, you know...  And this was 
         early in the spring, you know, the weather was quite warm 
         already, you know.  And they took her in there and she gave 
         birth in that bush.  After she was finished, well, then, she
         was, she went back home.  I don't whether she got to the 
         council hall to collect her money, I don't know.  But I always
         remember that, yeah, that girl they...  That the people used to
         call her Rabbit, (Indian) in Ojibway, you know.  And I used to 
         wonder why they, why they called that little girl (Indian), you  
          
          
         kn
         know what happened and why she had that name, you see.   
          
         Now these are things that, you know, they happened, you kn
         And this is, you know, because I suppose payday, this payday 
         was such an important day that you, you know, you used to, you 
         just had to go, you had to be there no matter.  So anyway it 
         was very...  And then, after the store keepers had all gone 
         home and, I suppose, at the end of the day, either one of the 
         churches would have something, put on a social, in order to g
         some money -- they had to have their money too, you see.  And, 
         you know, there's lots of money around, I mean, lots of money 
         for that day before the money is all spent.  They would take 
         turns -- the Catholic Church on, on one, would take one 
         payday, maybe the fall payday, and then the Protestants would 
         take the spring payday to put on their social, you see.  
         one had to, you know, so they had to...  So, well, you know, I 
         suppose, this money was, you know, everybody benefitted from 
         the money -- the church.  Of course the storekeepers, well, 
         they had, you know...  
          
         Jocelyn:  What were the 
          
         Casper:   Well, they would have, probably, they used to call 
         th
         bake social, I guess, you know.  They'd bake things and you'd,
         they would sell them, you know, and people... you know.  And 
         then maybe, maybe they might have a dance afterwards and charge 

          admission, you see.  And this was all going to the church, you
         see, everthing that's... So they'd make a little bit of money, 
         you know.  So, you know, but, in that...  I just remember that 
         day as very... you know.  That was the time just every, every, 
         everything was, you know, everything came alive.  But, you 
          

          know, the funny part is, you know, at that time, you know, I
         didn't see too many...  There wasn't too much drinking, there
         was no problem there.  You know, some people maybe, but not to
         many, but of course then they couldn't, people couldn't get it 
         anyway. 



          
         Jocelyn:  Why couldn't they get it? 

ion days, too, I suppose.  

at other kind of social activities did the whole 
mmunity participate in? 

mes they used to have...  Sometimes 
ey would have a, they would have a picnic, or whatever they'd 

iddle 
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uld put on a dance.  So, they were, you know...   

ings.  
ey used to put on a fall fair, they used to call it, you 
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ll.  No, they, 
 
 

          
         Casper:   And there was also Prohibit
         Yeah, it just wasn't available. So people were quite sober, but 
         I think everybody was having a good time that day, you know.  
         After, when everybody was eating, everybody was filling up, you 
         could go to town and you go to the store and get, you know, get 
         whatever you wanted, you know, and everybody, everybody was 
         filled up. 
          
         Jocelyn:  Wh
         co
          
         Casper:   Well, at other ti
         th
         call it, a picnic, or you know.  Some of the... like the 
         church, again, would have a picnic.  But as, as the community, 
         these people used to have, have what they'd call, in the m
         of the summer, a field day, or a sports day, you know.  
         Everybody would, they would have a ball game and some, and some 
         teams would come from outside, maybe as far as Owen Sound
         some places there.  Those little places, they would come.  So 
         they'd have this one day, field day, you know, it was like a 
         sports day, I guess, and...  But they used to call it field day
         in those days.  I don't know what you'd call it today; sports 
         day, anyway.  And I would, the whole community joined in, you 
         know, and then everybody would just...  And then it would... 
          
         maybe in the, in the, at night that they would have a, they 
         wo
          
         At other times they would, they would put on other th
         Th
         know, fall fairs.  Of course, in the countries I, I don't kno
         whether they have many fall fairs now.  But there were, they
         had those, you know, people were, there, they would display 
         their, you know, what they had grown, you know.  And the 
         schools would join in.  Each school would have a little, you 
         know, the children would have a little garden, you know, a
         the stuff they grew there, and other things.  The children 
         would exhibit their, some of them would display some of their,
         you know, things that they did, you know, like drawing, or, 
         some art work.  But it wasn't very traditional, and it wasn't 
         all, you know, everything was, there was no, there was no, 
         nothing cultural about it.  There was no native content in the,

.          in the displays, you see.  This is what was missing, you see
         The children grew up not knowing just what, you know, not 
         knowing about anything about culture, you see. 
          
         Jocelyn:  They weren't taught that in school? 
          
         Casper:   No, no, they weren't taught that at a
         you know, so... You know, the, well, but later on these things
         began to just, sort of, oh I don't know what happened, the... I
         don't know what happened to the community, they just, you know, 
         they weren't -- maybe they lost interest and maybe people 



         didn't care, you know.  But after a while there were no more 
         fall fairs, you know, and after a while there were no more 
         field days, nothing, just, you know, just, the reserve was just 

you 

 were younger, 
is was going on? 

these, I'm talking about from the age of, 
t's see, oh, when I began to notice, notice things, you know.  
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 I was a kid, very small 
ears old, people were so, 

 

e, near the old, they used to have an old school house there, 

e was 
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         dead, you know.  Just sort of, you know, everything, just, 
         people weren't, you know, doing anything any more.  You know, 
          
         there was no...  I was, that sort of a thing when I was 
         becoming, sort of, like a young man, like, in later on, 
         know, just everything was just, you know... 
          
         Jocelyn:  This is in your childhood, when you
         th
          
         Casper:   Yeah, all 
         le
         Probably from the age of five, six, seven, or maybe later on 
         when I was going to school, and as I was growing into a young 
         man, you know.  There's a little, but I'm talking about, from 
         about, let's say, from shortly after the World War I.  Or maybe
         from the year 1918 to the year 1940, until I left the reserve, 
         you know.  Especially in the, in the '30s, as I, you know, and 
         I was just, you know, I wasn't going to school anymore.  And 
         there was absolutely nothing at all.  You couldn't find, you 
         know, the only kind of work you could find outside was farm 
         work, you know.  And also the reserve, you know, there was no 
         more, you know, there was nothing, there was nothing going on,
         there was no money, there was nothing, you know.  Times were 
         very hard.  So I guess maybe that was one of the reasons why, 
         why the community just became, you know, it was almost just 
         like a dead community, you know.  Nobody was doing anything, 
         you know, not too much of anything.  But, you know, I mean, i
         was unfortunate that the people...   
          
         But I remember in the early days, when

 I was probably about five or six y         --
         the people, you know, everybody was so friendly, you know.  
         Like, like, in the community where I was born, in Port Elgin.  

rt         You know each night, each evening, you know, people would sta
         walking down the road, you know, everybody, young and old.  Oh, 
          
         it didn't matter they, they'd all gather down the road there at 
         th
         I don't know whether it's still standing there, with a grave 
         yard behind it.  And, of course, originally it was the first 
         school, before the other big school was built.  And later on, 
         they used it sort of as a meeting place, or even as a, 
         sometimes, as a church, you know.  They, they'd, people would 
         have church in there, or you know, services.  Well, ther
         a, in that, that, you know, that's...  This is where the people
         came, you know.  Everybody would have a good time, play ball, 
         get up a game -- even the old fellows would play.  And they, 
         you know, people like in their forties, or even fifties, or 
         fifty-five they would, you know, they'd all join in the game, 
         you know, like just playing ball and, and children too, younge
         children.  Just everybody mixing together and having a good 
         time.   
          



         I remember, I remember one time about this... something that 
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ries that I heard about him, I suppose, 
re, you know, quite true, they were true stories, you know.  

 
 

 

now-- 

n remember, of course, you know, other things.  I saw, you 

  

  

         happened.  I was very, I was just small then, but I remember 
         this quite clearly.  This here young fellow, twenty years old,
         probably in his early twenties, you know, challenging this old
         man to... told him that he could beat him in a race.   You 
         know, of course there was, I had heard of this old fellow, you 
         know.  He must have been, I would say, he must have near in 
         forties at that time, this man, you know.  And I used to hear 
         stories about him, what a great athlete he was, "Oh, he was a 
         great athlete, you know."  I'd hear stories from the, from old 
         people, like, you know, talking about him and they had seen him
         done, you know.  Well, he was still, well, he'd be around there 
         too, you see.  You know, he'd join in the fun, you know.  But, 
         of course, this young fellow there he, he sort of felt, "Well, 
         I bet you I can beat that old man."  So anyway, they raced, and 
         the old man beat him, I see, I see, I saw him beat the young 
          
         fellow.  Well the old fellow -- the young fellow was very mad,
         yo
         and, "Oh, this time," he says, "I'm going to beat you."  So the 
         old man, they raced again and the old man beat him again, beat
         him by a good distance, you know.  Of course, you know, when I 
         think about it now, you know, I just, I know that a young 
         fellow like that, in his early twenties, you know, and then 
         challenging a man that's near his forties, and then the for
         year old man beating him.  Well, you know, you know, it...   s
         that, so that old man -- I call him an old man because he was 
         about middle aged then, probably in his forties, or nearing his 
         forties.  Well, he'd be through as athlete, but he still had 
         enough to beat the young fellow.  So he must have been good, 
         you see.  
          
         Jocelyn:  O
          
         Casper:   So the sto
         we
         So that's the way it used to be like, you know, and, but, of 
         course you don't see that anymore, I guess everything is, you 
         know... In those days everything was just so informal and, you
         know, the people could just get together and just like this you
         know, without any, you know, you didn't have to form a club 
         first or anything like that at all.  The people would just come 
         together and enjoy themselves, you know.  But I suppose that,
         you know, it's a...  Things are not like that anymore, I 
         suppose.  I don't imagine you'd find anything like that in any 
         community today, I don't imagine, maybe, but, I was, you k
          
         Oh, some of the things that I, that's one of the things that I 
         ca
         know, when I was growing up, I saw very old people, you know, 
          
         like, you know, I saw the people.  But I heard stories about...

ere used to be an old fellow who, who used to live back, oh          Th
         what they call, they used to call it King's Point, or maybe 
         Grabble(?) Bay it is now.  Back there anyway, you know.  

          Families would, some families would live out there, you know,
         off the main, you know, from the main community, you know.



         They'd...  Isolated families like, you know.  And you'd see 
         them once in a while come to the...  But anyway, one of these 
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         old fellows, I think it was, he must have been very old, 
         because I used to hear a story that he, when he was young man. 
          
         Of course, some of these people have come from the States, you 
         se
         come from the States, you know.  They, they came and settled 
         down among these, they found the Ojibways there, you know, 
         Ojibway bands, their brothers.  So I guess they were welcome, 
         you know, it was okay, you know.  That's how a lot of them 
         later on became registered, became adopted into the band, you 
         see.  A lot of them came from somewhere else, you know.  So 
         guess it was only these, one of those people who had come from 
         Wisconsin, you know.  And every once in a while he'd go back 
         and visit, you see, you know his relatives down there.  I 
         remember, I guess this old fellow, he was old then, he was ver
         old then when I remember him.   
          
         He... the... when, when the big f
         fi
         just not sure of just when it occurred, this here.  He was, at, 
         when this fire, when the city was burning, that was the time 
         that he came by the city, you see.  These people would, these 
         people would walk, you know.  They often walked those great 
         distances, you know; and that's how he used to travel, you 
         know, he'd walk. 
          

e Croker?          Jocelyn:  From Cap
          
         Casper:   Yeah, right from Ca

'd take him days and days          it
         somewhere else, you see.  But they'd walk, they would walk, you 
         know.  Well maybe take a month, maybe, but they would sto
         places and sleep, and go on again the next day and finally 
         they'd get there.  Well, he was on his way back home when this, 
         and when he, he was following the shoreline, you see.  And h
         looked and he could see the city burning, you know, all the 
         smoke.  And he said he could see the people coming down to the 
         river to try and save themselves from the fire, or from the 
         heat or something, like.  "Because I saw, I saw people in the 
         water, standing in the water," and he said, "I even saw some 
         cattle standing in the water, you see."  Some of them had, I 
         guess, I don't know what the city was like in those days, but,
         you know, some places they would still have little, you know, 
         suppose, little farms with horses.  Because this is, and they 
         would be standing in the water too, they were trying to save 
         their, you know, stock, you know.  They'd bring them down to 
         the water and they would...  And he come by, right at this tim
         he come by.  He saw all this.  But then again the, the, the 
         city, I guess, was so big at that time, you know, it took him, 
         it took him all day to, to come through the, you know, the 
         city.  But he was following the, he was right close to the 
         water all the time, you see.  And he was, and he was on his 
         home, you see, going back to Cape Croker, you see.  But I 
         remember this old fellow, I, you know.  He was very old when I, 
         when I remember him, you know, I was...  So that is, that's



         well that's the way, you know...  People would start out 
         travelling like that, you know.  And people would just... if 
         they wanted to go someplace, well they, they'd go, you know, no 
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         matter how far away it was.  And I guess a lot of people from 
         Ca
         Ojibway had, had relatives in, you know, some places in 
         Michigan, or Wisconsin, or whatever part, the part of the 
         States they came from, you know.  And they would go and v
         them, I guess, you know.  And... 
          
         Jocelyn:  Can you remember any oth
         mi
          
         Casper:   Yeah, well, I remember the story
         gr
         the States.  And she was about, she was seven years old, she 
         says, when she came, when she came to Canada.  Of course they, 
         they all, they would travel by boat.  A lot of them travelled 
         by boat, you see, and by water.  And there would, there would 
         be, probably a small party, a small group, you know, probably 
         one family, or related families, you know.  Well, she was in 
         there, she was with them, with this, she was in this group, you
         know, a little girl, seven years old.  So they, they would sto
         at different places to, like to, to get some food, to kill some 
         animals, and maybe pick some berries, and you know stock up and  
         go on again, you know.  So they stopped at one of these places.  
         The women wanted to pick some berries, and the men wanted to do 
         some hunting, you know, they were getting short of food.  So, 
         so, there was, there was a baby there, there was this little 
         baby.  Of course, she was asked to watch the baby while the 
         women went, went out, and the men went out, you see.  And the 
         baby was there, the fire was there, and I suppose the baby wa
         close to the fire.  And apparently she ran off, you know.  The 
         baby was laying there and I guess she forgot, you know, run 
         into the bush and play around for a while, you know, seven 
          
         years old, you know, just...  I guess she forgot for a while
         yo
         then when she come back the baby had rolled into the fire. 
          
         Jocelyn:  For goodness sakes. 
          
         Casper:   And the baby's hand w
         yo
         the little girl out of the -- she pulled the baby out of the 
         fire.  But the, the baby's hand was, was just almost burnt off,
         you see.  Of course when the women came back, well, they saw 
         what had happened, and they fixed the hand, and...  But the old 
         man lost all of his fingers, and I used to remember him with, 
         you know, no fingers at all, just... 
          

fire?          Jocelyn:  And that was because of the 
          
         Casper:   Yeah, yeah that was because he fell

ttle baby, you see.  But I guess the women         li
         they were so badly burnt, you see, they had to just, maybe, 



         just take the fingers right off, or whatever kind of medicine 
         they put on the...  Anyways, they bandaged the hand and fixed 
         it up so that it was almost just like, it looked like as if his 
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         fingers had been cut off, you know, they...  So, because, I 
         used to wonder why he had no fingers, you see.  Of course, they 
         gave him an Indian name, too, his Indian name was (Indian), y
         see.  Meant, 'cut no fingers' or 'cut fingers', 'fingers cut 
         off', you see.  And that was how he became to be known, that's 
         how, this is the name that was given to him after, you see.  
         Because his fingers had been burnt off, you see.    
          
         Jocelyn:  Besides having Indian nicknames, did people
         li
         Indian?   
          
         Casper:   W
         name.  It was later on that you would be given...  You wouldn't
         have a family name at all, really, not the way it was, you see. 
         But you would have a, each, you know, like, maybe a man's son, 
         maybe, he might, a man might have a name, well, he would give 
         each of his sons a name.  These sons, when they grow up, they 
         would be known by those names that were given to them, not to 
         by their father's name, you see.  They would have their own 
         names, you see.  It often happened that, you know, they would 
         get a name that... very rarely... maybe while they were still
         children...  Or maybe they would be given a name later, you 
         know, they could have two different names.  Their names could 
         change during their lifetime.  Or they could become, they cou
         acquire another name, yeah, because of, because of some 
         physical characteristic, or some other thing that they had 
         done, or, or, you know...  They could acquire a name that
         you see, that's, that's, that would be their name.  But ther
         was no such thing as a family name or, you know...  Each, each 
         person would get a name and that was, that would be the name.  
         Then his children would also get names, you see.   
          
         Jocelyn:  How were they given the names?  Was there 

remony or anything?          ce
          
         Casper:   Well, they us

ow whether they stil         kn
         ceremony is what they call it.  You could, you could, the way 
         that they used to do it was that if you wished, you know, you 
         wanted to give your child a name, first of all you'd give your 
         name a, your, your child a name right off of the, right at 
         birth.  But, you know, you wouldn't, that wouldn't be, that 
          
         necessarily wouldn't be the same name that you would have lat
         on
         order to acquire a name then you would have to, another name 
         for the child, you would, you could stop using that first nam
         and then start using this...  The more traditional way was tha
         they would ask an old man, or an old person to give that child 
         a name.  You would ask that old person if they would like to 
         give my child a name.   
          
         And so then the, the old person would maybe, maybe would ask 
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         ceremony real well, such as a Midewiwin maybe would know how 
         perform a naming ceremony.  Or they might even ask him to give
         the name, or they would give him this name, you know, "This is
         the name we want."  So he would do that naming ceremony by, you 
         know, it's, I mean, it was a very simple ceremony, it wasn't, 
         you know...  People were invited, not, not all... the next of 
         kin, like, the family would be invited to this naming ceremony, 
         and then they would have a short, short ceremony there.  And 
         they, any, either the elder who was giving the name, or the, 
         the one who they had, the one that was asked to do the naming 
         ceremony then would say the traditional prayer.  You know, say
         all the traditional prayers, you see, and would... 
          
         Jocelyn:  How was the ceremony done?  Like, was there certain 
         procedures they followed, different procedures? 
          
         Casper:   Oh, yes, they would, they would burn sweetgrass at 
         this time.  And they would all gather in a circle
         would, well, they'd make a little, a little, what they call a
         altar, it's a place where you, you know, maybe to burn 
         something and offer up a, offer a little prayer.  That would b
         one of the things that they would do.  A simple, you could do a 
          
         simple one, or you could do a more elaborate ceremony, you 
         know, depending on, on who, who was, is doing, performing the 
         na
         Midewiwin to perform the ceremony, but if he was perfoming t
         ceremony it would be elaborate.  But if it was just some elder 
         could, you know, could take on this, could do the same 
         ceremony, well, it tended to be simple, you see, it would, you 
         know, he'd simplify very, a little bit more.  Usually they 
         might call on another elder to be present, you see, or e
         maybe three, three old people to be present, you see.  But that 

,          was the main thing that an old person, that an, that the old
         some... old person should be present.  And also the naming 
         person who had been asked to name the, to name the, to give the 
         child a name.   
          
         Or you might take a little while before you would name the 

ou'd also maybe first have to, he would say,          child, you see, y
         "W
         would be permitted to see the child and know the child, you 
         know, what kind of child it is, you see.  And then he'd often 
         take a little bit of time, or, maybe...  Other times he 
         wouldn't take no time at all.  He would just say, "Well, this
         is what we'll call this child," you know, "name this child."  
         And sometimes he would, it would take him a little while.
         would, he would say, "Well, I'll think about it, and then I'll,
         I'll dream."  So he often would maybe go into a dream.  He 
         would ask that he... or he might even fast a little bout(?), so
         he'd fast and then dream.  And this is where the name would, 
         would come to him, you see.  So he can give that child that 
         name, "Well, this is the name that you're going to have." 
          
         Jocelyn:  What kind of names did they give them? 
          



          
         Casper:   Oh, that's a... names related to the sky.  Some name 

lated to a, usually it was a, a name that would, something 
out nature.  Either something about the sky, something about 
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         re
         ab
         the water, you know, anything that was... something about the 
         rock, or some, some name like that.  I remember, I remember a 
         young, I think it was a, a young girl told me one time, a young 
         girl there who told me that her name was...  She says, "I have 
         an Indian name," she says.  "I was given the name by, by an old
         man from Michigan."  And she asked me, "What is the meaning of 
         that name?"  And told me that her name was, gee, what was her 
         name?   Oh yeah, (Indian name).  She says, "Now, what does that 
         name mean?" she says to me.   And of course she, you know how, 
         I think maybe she'd already been told what the name meant 
         because the old man told her what the name meant.  Meant that, 
         you know, literally translated it means 'all of the sky', you 
         see, 'the whole sky.'  But really what it, what the... The 
         meaning of the word is not really what it means literally 
         translated, you see.  They give you this name in order that to 
         try and give you an idea in this name, you see.  But the kin
         of name that this woman had, her name would be, like, you k
         that she, you know, that, that she would be a very, very 
         unusual woman, you know.  That's what the name would mean, you 
         know.  It's a very, you know, very...  So it's not...  You 
         know, when you try and translate it literally, the name, t
         one, the name giver, the old man that is... giving the name 
         often would take these here, would give this name, and it's 
         rather, it's more of a, it has a symbolic meaning, probably a 
         more spiritual meaning, you see.   
          
         (END OF SIDE B) 
         (END OF TAPE)     
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