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         ** Recorded speakers on this conference tape 
         Ernest Tootoosis:  Are you guys from the States?  What part? 
          
         Answer:  Wisconsin. 
          
         Ernest:  You know, I went down to Marquette University a couple 
         of times.  I made a trip out there to the cultural awareness 
         workshops at the university there.  Marquette, I think, is the 
         name of the place in Michigan. 
          
         Answer:  In Michigan. 
          
         Ernest:  And I visited, they took me to a reservation, Hannah, 
         I think.   
          
         Answer:  Hannahville. 
          
         Ernest:  Hannahville, yeah, I guess it was. 
          
         Answer:  That's in Michigan. 
          
         Ernest:  That's in Michigan. 
          
         Answer:  Farther down, Wisconsin. 
          
         Ernest:  I came through Wisconsin in 1940.  I travelled that 
         time, travelled across.  I came from Detroit across and came 
         down to South Dakota.  I just hitch-hiked through that country.  
          
         And as I said, I had two girls visiting me from Ireland, and  
         that's where they have that religious war.  I was sure pleased 
         that they came all the way up here to come and see me.  I 
         thought they were going to stay but they went back.  (chuckles)  
         But they talked about - and I knew from the history that they 
         talk about - the leprechauns, or those little people.  



         Leprechauns.  They believe in the little people that live in 
         the grounds.  We call them (Cree), those little people that 
         live in the ground and the hills and inside the rocks and so 
         on.  We talked about those when they were visiting there.  They 
         said there are some old, old people that still believe that 
         they are... and they see them little people, you know.  And 
         that's another thing I asked in my travels right across, 
         wherever I go and talk to native people.  They all know about 
         those, (Cree), we call them.  The little people that live in 
         the rocks, inside of mother earth.  A mile west of my home 
         there is a highway there that is fresh with big cutbanks.  I 
         know two of my relatives that seen those little people, inside 
         along the roads there.  One guy chased them in a car and he 
         just went ahead of him and jumped onto the bridge.  They 
         stopped and they looked under it and he was gone.  But they are 
         there, these (Cree) are there.  We know that.  But you 
          
         have to live in the spiritual side of God's creation to 
         understand that. 
          
         See, I could try to explain it this way.  You know, the Creator 
         created a spirit world.  Some things you can not explain.  It 
         happens; something happens.  You don't know how to explain it.  
         But you got to believe it because God is almighty and He is the 
         Creator and, just like this.  God created us to be on earth 
         here, us guys.  And we breath the air, that air that holds us 
         here and we breath that and we walk through that and we live 
         through that air.  We feel it, look, feel that.  This is where 
         God placed us, to live in there.  This is what gives us life.  
         And the sun there, you feel that.  We know that.  It cannot 
         change.  Okay, then we look in that water and I see fish 
         jumping out of that water.  That's where God placed them.  They 
         go through that water and they breath that water.  But we 
         cannot live in the water.  The fish cannot live where we are at 
         because God didn't place them there.  So, if God was able to do 
         that, able to put us here for us to live here and for the fish 
         to live in the water, what is stopping that Creator that 
         created these things, to create spirits that live inside of 
         mother earth?  And they travel inside of mother earth like we 
         travel on top of the air, the air.  And that's where these 
         (Cree), that's where they were placed.  And this is the ones 
         that we talk about. 
          
         But if you live in a white man's materialistic spiritual 
         beliefs, there is no way you are going to believe that because 
         it's not geared to believe that.  It's geared for other kind of 
         people.  That's theirs.  So we just have to move back and leave 
         that and come back to where we live.  I have even talked to 
         some Ojibways up north here, further north, where they see 
         them.  They come and steal fish from their nets.  They see 
         these canoes made out of rock and then they go right through 
         the rock.  That little canoe just disappears under the rock and 
         I believe that.  That's where God made that.  There is no way 
         that I'm going to underestimate the power of the Creator.  The 
         white man always, he's there.  He underestimates the power of 
         the Creator.  Our people never did.  You cannot underestimate 
         the power of the creation.  Because it is the Creator that made 



         these things.  And that's where our people used to live.    
          
         (coffee break) 
          
         Speaker:  We have Wisconsin and they are going to share and 
         talk a little bit.  So I don't know which one is going to start 
         off.  Maybe Mani could. 
          
         Mani Boyd:  I'm a Menominee from the Menominee reservation at 
         Swanson.  We are all members of the Big Drum Society.  
         (Ojibway)  First of all, I would like to comment on Mr. 
         Tootoosis's remarks.  I would say that no truer words were 
         spoken.  That to follow him speaking-wise, I think I'll find it 
         kind of difficult because he just about brought out everything 
         that was wrong, everything that should be right.  When I was a 
         small boy, the Medawiwin was everything among our people, 
         nothing else.  One day I went to one.  I always went to them 
         because I was an orphan and I knew that wherever Indians would 
         gather that there was always a big feast, so I always got a 
         bellyful there at these Medawiwins.  So I heard all their 
         talks while they were there.  On the side, one old man told me 
         that he was thinking of putting me in there, initiating me into 
         the Medawiwin.  But he said according to our dreamers, it's 
         going to leave us.  We ain't going to have this now.  And I 
         wondered if he was drinking or what, because such a big 
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         gathering.  Horse and buggy days, there wasn't any cars on our 
         reservation then.  Ponies, rigs, all over the fence.  To say it 
         was going to leave in a little while, I didn't believe him.  
         But it came to pass that it did.  He said there is something 
         new coming.  We're supposed to accept that according to our 
         dreamers.  We had dreamers.  We had what some of you call in 
         English, shakers, (Ojibway), make that wigwam shake.  One man 
         sitting in there and that little tent that high, that round, 
         sit in there with a drum and that thing just go clean back and
         forth.  We don't have none of that no more.  We don't even have 
         anybody that knew how that went about.  But it left, 
         everything. 
          
         Yo
         talked Indian; everybody would rather talk Indian.  But today 
         our people are sad, very few speak the language.  Only the 
         older people.  We are trying to get it back.  So the best I 
         could say to you is don't let it go, because you'll never get
         it back.  My wife is the president of the school board at home.
          
         We
         about to give up on teaching Menominee because they aren't 
         doing too well with it.  But wherever I go I try to encourag
         Indians to speak their language.  Talk to your kids and make 
         them talk, because you're going to lose your language and 
         you'll be like we are.  Only the older ones speak it. 
          

en this old man told me about these dreams that our          Wh
         had, those fellows, they got that power from fasting - just 
         like we went up on that rock yesterday.  And we have people 
         that fasted and they got visions and some of them became 
         (Ojibway) some of them dreamers.  There is a lot of power 



         our people.  They saw way ahead what things that's going to 
         happen.  They predicted some of the things that's happening 
         today.  The old people, dreamers, (Ojibway), they have power 
         through these visions.  Now we don't have anybody.  If you 
         mention something like that, they think like I thought, maybe 
         this guy is drunk. 
          
         So you, if you see to it that your kids... and I think when you 
         lose the Indianness, that's when you start to lose respect.  
         When everybody talks to their children and teach them that  
         Indian way that you have to have respect for everything, for 
         everyone.  And anybody in authority has to have respect.  Now 
         I'm what they call a resource person at home, and every so 
         often they call me into the schools to speak.  And after I talk 
         for a while at some of the classes, they quiet down for a long 
         time, but it starts right up again.  You can't cure them for 
         good.  That's because the people don't talk to them at home.  
         We have truant officers, sometimes pick up the children and 
         they take them home and there is no one there.  They take them 
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         back to school and later report to the people that their kid 
         wasn't in school that day.  They call the truant officer a 
         liar.  They say, "My kids wouldn't lie."  But that's what yo
         have to face when you lose Indianness. 
          
         We
         some white people used to come there.  We kept a boat and I 
         used to keep their boat and they'd pay me for it and then I'd
         paddle them around to different places when they'd come to 
         fish.  One day they took that boat to the next lake.  They 
         wanted to try it over there.  So, when they left they asked 
         "Is there ever any white people go to that lake?"  I said, "
         never saw any down there."  "Just Indians?"  I said, "Yeah."  
         "Well, that boat is safe then," he said.  But he couldn't say 
         that today.  He couldn't do it, because the Indian boys would 
         just as soon steal it as any white kids would.  But we're 
         losing too much.  It's like my brother the Cree says - that 
         we got a hard battle or we're going to lose it altogether. 
         might as well stop and join the white man.  But it made me re
         proud.  I told that story I don't know how many times, that 
         these people knew that if there were just Indians there, that 
          
         that boat would never be taken from there.  And today they, you
         ca
         there that it would be safe, because it isn't.  It's worse off 
         than would that it was just right off the reservation.  We have 
         a hard road to hoe. 
          
         Yeah, we have to look
         to
         it's growing bigger and bigger.  At one time the Menominees 
         were 90% Catholic because of one priest that did so much for 
         the tribe when he moved his mission.  But we've had priests 
         that undone all those good deeds that he did, and the Indian i
         turning his back on the church.  Like he says, they only poison 
         your mind.  Well, our society is growing bigger and bigger.  
         Some of these young boys that came up here to the powwow are 
         members and through this society we have, we only talk Indian 



         at our meetings.  We don't talk any English.  So them young 
         boys are learning, learning to talk through this Big Drum 
         because they don't want to talk, but they want to talk Indian

s
.  
 

ey are looking for ways to wiggle around that, 
at we aren't sovereign.  But the treaties, the treaties that 

 

presented our tribe at Spokane, Washington.  
e National Congress of American Indians.  And there, you hear 

it.  

  
  

dians, being my first time up here in your country and being 

e way I was brought up, a traditional Indian.  I was born and 
w 

the 

 

 

         And they are getting it back.  But that's only a few, that'
         only a few.  There is a lot of them that wouldn't care if they 
         never heard an Indian word.  That's how bad off we are.  It's 
         really getting worse.  Kids are going off the reservation and 
         getting into trouble... 
          
         (break in tape) 
          
         Mani Boyd:  ...th
         th
         were made, were made between nations.  So we got that to hold 
         against them, that they made treaties with us.  They didn't put 
         out any laws.  They made treaties with us so we are a sovereign
         nation.  And we won a couple of suits from the government and 
         we have a couple of more that's in progress.  We have already 
         settled on two or three of them.  We hope to really set the 
         government back this time, around a $100 million for all they 
         have done to us. 
          
         And last year I re
         Th
         the same thing as here.  That the young people have to be 
         controlled or have to be... you have to learn the Indian way.  
         They can't go on like they are because we are lost without 
         I'd like to leave you with the thought that you are going to 
         keep your language, you are going to continue teaching your 
         kids, because when you lose that, you are losing an awful lot.
         And I would like to introduce my brother, Johnson Wanepee(?).
         He is (Menominee).  I don't know if you understand that.  He's 
         our chief of the Big Drum people.  Johnson Wanepee. 
          

s, fellow          Johnson Wanepee:  Thank you for listening.  My friend
         In
          
         my first time meeting most of your people, you know as being 
         th
         raised in the midst of traditional people.  My people never sa
         inside of a school building.  They were all strictly Indian and 
         my father, my mother were in that category.  So they brought me 
         up in the way they knew, in the way they were brought up in the 
         past.  I knew nothing towards white man ways.  As I grew up, I 
         knew just what my parents told me and my other close relatives, 
         everything was Indian until the time came that I had to go to 
         school.  And, of course, our parents at that time, they 
         resented the school.  In other words, they didn't believe in 
         the white man's way.  But I guess we all know the law of 
         white man.  They have everything over on us as Indian people. 
          
         So my people had no choice, they had to let us go to school.  

, when I started school it was a boarding school where I          So
         went, about twenty miles from my community.  And in those days,
         transportation was kind of rough.  Horse and buggies.  So I 
         never hardly saw my people, my parents, during the time that 
         I'm at school.  Most of the time when I see them it's when we



         have a little vacation on Christmas time and during the summer 

here I didn't realize what the future was.  I 
dn't take time to ask my dad questions about different 

h was 

nd 

 

cred ring.  And I was initiated in that as a drum owner.  

I 
own 

spring around 
out the month of May, when things are dry.  That's when we 

 

ree 

Ojibway).  
e, all the elders 

t 

         months.  And another thing, I never really got to know the 
         things what my father knew because he passed away quick when I 
         was a teenager.  
          
         I was at the age w
         di
         things.  In other words, I didn't even know what kind of a man 
         he was until after he passed away.  And I had an aunt whic
         my father's sister.  She took me in her house and the things 
         that I know today, she's the one that taught me.  And I came to 
         find out that my father was quite a man.  He knew medicine, 
         Indian medicine, different kinds.  And he had the knowledge 
         towards our religious ceremonies.  He used to be one of the 
         leaders in our different religious ceremonies.  Now when he 
         passed away, this was back in the 1930s, I was about fifteen 
         years old; I was still going to school.  Now, I've come to fi
         out that he was what they call a Big Drum owner.  One of the 
         first sacred drums that we received on our reservation, he was 
         the one that was honored and took that.  That's the first drum 
         owner.  And when he passed away, according to the Indian way - 
         a man, a drum owner like that passes away - if he has a son or 
         sons, the oldest is always asked first if he'd like to replace 
         his father as the drum owner.  In my family I was the only boy. 
         There were two of us survived, myself and I got a sister who is 
         about two, three years older than I am.  So naturally they 
         asked me.  I was only fifteen years old.  I didn't know much 
         about the ceremony.  But the head chief came over and said, 
         "We're having a ceremony."  This was after school was out.  "I
         want to ask you if you wanted to take your father's place as 
         the drum owner."  Well, without thinking about it, I accepted.  
          
         I took that tobacco.  They took me back from there to our 
         sa
         I've been there since.  Today, I'm still in that place.  
         According to the rules.  Someday maybe my time will come and 
         go to where our ancestors are.  I have boys who are all gr
         up.  Now one of them will succeed me.  It goes on in the 
         family; it keeps going generation to generation. 
          

 we          Now these ceremonies what we call the Big Drum ceremonies,
         hold them certain time of the year.  Like, in the 
         ab
         hold our annual spring Big Drum ceremony.  Of course, we always
         use the weekends, Saturday and Sunday, because some of our 
         young members, they are working and they can't be there on a 
         Friday.  We have three of our own original drums that we 
         received in our community, on our reservation.  And those th
         are the ones we use in our annual ceremonies. 
          
         But we have two more.  These came to us last summer.  They came 
         from the Chippewa reservation which they call (

at's where my head chief is from.  Over ther         Th
         are gone.  They had these drums over there.  They had their 
         generation, the young generation, and the people in my 
         generation are not there now.  They didn't learn these 
         ceremonies.  It's lost over there.  Nobody knows nothing abou
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         father and son.  And this old man, he passed away not too long 
         ago.  That was two years ago, three years ago, but his son is 
         still living.  So he kept these drums.  Now last summer, he 
         really didn't know what to do with those drums because nobody 
         told him anything about the ceremony.  In fact, that whole 
         community, they have nobody.  Nobody knows.  And being that w
         were pretty close to these people and they knew us quite well 
         and this young fellow knew that we're kind of upholding our 
         end, the Big Drums, taking over from where our forefathers left 
         off because we were taught, we were put in as members....  So 
         this young fellow, he thought it would be a good idea if he 
         could bring those two drums over in our community and let us 
         keep them.  So that's what we done.  Of course, that one drum 
         was broken.  The hide was torn so we fixed that.  Us members,
         the Menominee reservation took time and we fixed that drum.  
         Put the beadwork on there, everything.  And they had then, we 
         put members in there, drum owner.  Now today we use those 
         drums.  We use them in what we call our midsummer ceremonies 
         and midwinter.  Just this last July we had our midsummer for 
         two days, the midsummer Big Drum, and we used these two dru
         Well, we call them our visiting drums.  They weren't given to 
         us; they were brought there because they had no other place to 
         go.  We thought it was a good idea if you give them a couple of 
         days. 
          
         Now these ceremonies, as I was told by my forefathers, it's 
         somethi
          
         words, they are the ones that knew that the very story, the 
         legends of these drums.  Of course, I should (inaudible), well,

 heard part of it, we can hear it all over. We got to the          we
         point where we understood what those big drums mean to us as 
         Indian people.  When the kids get together they find out at 

of          that certain time we'll have a ceremony.  And maybe a couple 
         weeks away from now and we start.  We set aside, if we got any
         bad habits - I know most of us, it's that whiskey, alcohol - 
         set that aside and we don't touch that.  Because when the time 
         comes, the day comes that we're going to use our big drums, we 
         want to be clean.  Clean in body, clean in mind.  Because we're 
         going to go over there and pray.  Pray with the Great Spirit 
         and also the fellow spirits who are all over in the four 
         cardinal points.  West and north, east, south.  As far as the 
         teachings that we got, that I can remember today, when we got 
         there with our offerings, tobacco always the leader.  Toba
         is always the leader and we hand it to the drum owner, head 
         drum owner and he takes it.  After everyone is there and either
         the drum owner, or if we have a speaker and he speaks for the 
         tobacco.  That's a whole to all of the offerings.  And these 
         offerings go to the Almighty Person and then to the Son of God, 
         who we know as Jesus, and then to the different spirits that 
         the Almighty has put in these different points.  And then up 
         there, in the heavens, you understand that our spirits, eagles, 
         some of those we understand.  They've been up there eternally,
         never come down to this earth.  Stay up there.  So all of thes
         offerings, they go to this certain person and we ask them for 
         what they possess, strength and light.... 
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         possess, t
         the next coming season.  Now these things, what I know... lately
         I've been looking forward to... I want to make my young people 
         today understand this.  And so far, like what my brother said, 
         we are kind of expanding.  Young people are coming in.  A lot 
         of these, like what you said this morning, (inaudible) they 
         don't know who they are because they were never told.  And 
         finally they find out, "Geez, I'm supposed to be Indian."  Mayb
         he's going the white man's ways.  Finally they find out they'
         Indian.  "I didn't know that."  (Inaudible)  Then they turn 
         around and they come to us.  Now that's really here, within 
         myself.  I like that so I talk to them.  Plus being a leader in 
         my community, become leader, I know that it's up to me to tel
         them what I know towards our religious ceremonies so that they 
         may know what that means to us, as being an Indian.  And 
         already, our own - especially our own boys and girls in my own 
          
         community - just about every one of them, they are all mem
         And they are beginning to understand all these things.  And I 
         still go on with it.  Every so often I get up (inaudible) I'm 
         sorry to say that most of my young people, they can't 
         understand our Indian language.  Although in our sacred hall or
         our sacred ring, when you get in there, you aren't supposed to 
         talk English.  You are supposed to talk our language wi
         that.  But today, well, we have no choice.  We talk Indian and 
         our young people, they don't understand us.  So, turn around 
         and, of course, I ask the Almighty to forgive me because I'm 
         going to use the English language to speak to my people, my 
         young people, so they will understand me, what I'm trying to 
         tell them.  Through these, what I know, what I tell them, I ca
         see, I can understand them. 
          
         A couple of my boys, we took them as members.  They were 
         chiefs.  And when they first 

e Indian language, (inaudi         th
         fellow came to me and he had a prayer written in English, 
         a short prayer.  He says, "I have something to ask you.  Can 
         you translate this into our language?  I want to learn it."  
         "All right, sure."  So we sat there the rest of the afternoon 
         and I translated each sentence and he wrote it down himself.  
         Of course, I had it written down too, in Indian, but I come to
         find out now, this guy, he can't read your writing, you see.  
         It's like me.  He had something written down and I couldn't 
         read that.  So he couldn't read mine, Indian writing.  So I 
         told him, "You write it yourself the way you write and you can 
         understand."  So that's how he wrote down this prayer.  After
         he got it down pat, "Alright," he says, "I'm going home now a
         I'm going to study this.  If I have to stay up all night, I'll 
         study this."  Well, he surprised me.  Two, three weeks 
         after....  You know, in our homes we often hold what we call 
         song services in the evenings, certain evenings with drums, 
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         He surprised me.  He said that prayer like if he knew that 
         language forty years ago, you know.  Everything just went 
         perfect.  And there was another one, the same way.  I learned 
         him.  Now so far I got two boys, two members.  And every so 
         often they speak and every so often they come to me when th
         want to add on some more words.  (Inaudible) 
          
         So that's what I'm working forward to today, towards my young 
         people.  I always tell them, "I want you young
         this and what it means to us.  Because I am not going to be 
         here all the time, forever.  There is a day coming in the 
         future when it will be my turn to go over the hill.  And before 
         that time comes, while I'm alive and I can speak, I want to 
         teach you so that in the future, they could carry on where 
         we're going to leave off."  Because that's the way it's been 
         done by my forefathers.  (Inaudible) our young.  So that's ho
          
         I learned most of these special songs that we have in our Big 
         Drum.  These songs even - my second oldest boy - I taped those 
         sp
         It happens that he is the head singer in one of our Big Drums, 
         and it didn't take him long to learn them.  Now today we depend 
         on him, whenever we have our ceremonies.  Now these are the 
         things that I'm working on today towards our young people and I 
         know most of them, they appreciate it and they really think 
         it's nice.  And they want to learn so that helps a lot in 
         learning what you're telling them.  But these are the things 
         that I would like to tell you, my friends. 
          
         Now within the next couple of weeks or so, we are going to hav

it's going to fal         our annual fall Big Drum ceremony.  I think 
         on
         that that's three days that is open.  All this while, our 
         ceremonies, we only have it two days.  That's not much time.  
         And that first day, we have to use two drums on one day and we 
         have to kind of hurry up.  So that's what we're looking at 
         time.  You know, the three drums that we use, our own.  That's 
         three days, so we're going to have one drum for each day.  I 
         know it will be really appreciated.  I know there is a couple 
         people from up this way that came down there and visited us 
         about a year ago and they came and joined us in our Big Drum 
         ceremony.  I really would like to see more of you come down and
         visit us because that's what this ceremony means.  It means 
         something for us, as Indian people.  When we hold these 
         ceremonies, we don't allow white people to come there.  Of 

o          course, we don't chase them away at that point.  We go over t
         them and tell them in a good way that they are not wanted
         because that's strictly all Indian and we don't allow no 
         spectators to come in.  A lot of them, they understand and a 
         lot of them are sorry and they go. 
          
         Of course, there is another thing that I don't know what to sa
         about this.  Our young people gettin
         to
         head singer, he got married and he married a white woman.  The 
         same with one of my daughters, my oldest daughter.  She mar



         a white man.  But these people, they understand our doings. 
         They won't go over there.  They have got respect for what 
         you're doing.  "We won't go over there."  So there, you know, 

w          it's something that I don't know what to say about it.  I kno
         a lot of them asked me, "What do you think?  A lot of our 
         children are married into white families.  Some of them will 
         have to bring their wives or their husbands there, you know."  
         Well, I don't know what to tell them.  So, but they understan
         So far, most of them that are there understand that they can't

d. 
 

rent 

 

y 

in front of 
u people and say I know, I know this.  Because I know that I 

Just 

 
o 
y 

 this time, my head chief Barney Dog who is really a member 
e from Lac du Flambeau, maybe he has a few 

rney Dog:  (Inaudible)  Sit and listen to every word I am 
 the way you did.  "They told me," he said, "I 
ahead of my life.  You are going to see 

le 

 

u 

         go there.  So these are the things that I'd like to mention.  
          
         We have another ceremony what we call the Chief Dance.  
         (Inaudible) they call it (inaudible) round drums, flat.  Now 
          
         we still do that over there.  I've got one of those diffe
         ones and my brother-in-law, he has one.  Different ones have 
         those and at certain times, we hold that ceremony.  Well, most
         of the time, that's when all this naming comes in.  Someone 
         wants a child named, well they wait until we have that ceremon
         and they come.  That's where that fits in, naming. 
          
         So these are the things that I want to talk to you people 
         about.  What I know.  Of course, I can't stand here 
         yo
         don't.  I can't go beyond that, beyond what I don't know.  
         like that ceremony that was here this morning, I never been in 
         that ceremony and I don't know it.  So being respectable, I 
         thought I won't go sit over there because I don't know.  That 
         shows I got respect for that, that ceremony, (inaudible).  
         Within here, within myself I'm praying.  So at this time, my 
         friends, before I sit down, in my way, in Menominee way, what I

 g         was told about the gathering that this was another tribe, to
         and say a prayer to your people.  So at this time I want to sa
         a prayer for you people, my people, which I am going to say in 
         my own language.   
          
         PRAYER (Menominee) 
          
         At
         of the Chippewa trib

rds to say.          wo
          
         (Break in Tape) 
          
         Ba
         going to tell you

 going to see          am
         everything.  What the white man is going to do, what he is 
         going to try and do to you.  You are going to see that."  You 

 to          know, to think that (inaudible) now I'm glad I did listen
         him, I'll say that.  "One of these days," he said, "the peop
         are going to turn on you.  And you are going to see something 
         greater.  You are going to hear somebody talk to you."  So one
         time, a day like this, said look, look west.  I seen a hand 
         pointing that way.  "You see that?"  "Yes."  That thing 
         disappeared.  I sat there thinking.  I'm just going to show 
         you.  You could hear what this told me.  I'm going to show yo



         if you believe in me.  I won't say no more just now.  I'm just 

 
and 

ve me my children, look after my family and there comes to me 
 

 you 
id a 
lot 

ite man.  The white man, he wants to take the crumb away from 

 
er 

  

 

         going to take it short here.  Come to my mind one day, I'm 
         going to pray.  I started praying.  He gave me a strength, 
         everything.  A good mind to think what I'm going to say, what 
         I'm going to say to the people.  He gave me that.  And today
         when I get up in the morning, at home, I pick up my tobacco 
         take my wife's hand in my hand and walk outside.  Go out there 
          
         and pray, talk to Him.  Jesus Christ, pray.  Pray, ask him into 
         your life, into my family, my son's in the city.  After I get 
         through praying there, then I pray for all the things that's on 
         earth, animals, everything that's crawling on the ground.  Even 
         the grass, everything that's growing in the ground, even the 
         trees.  I pray for all that on the earth here.  Give it 
         strength for life from the earth.  (Inaudible) was (inaudible). 
          
         Now, tell you another one.  These hunters, when I hear them I 
         get out my tobacco and I speak to Him.  I pray and ask Him to 
         gi
         because they know I'm talking about them, they know it.  So you
         people know how I stand because my grandfather, my grandmother 
         forgot to start that off on us.  They made me fast, I did.  My 
         grandmother there with me, "Come on get, get up, get up.  Go, 
         go."  So I did.  Walked all day, through the woods and I could 
         hear something following me in the back.  I kept going.  I 
         walked until it was almost dark.  All day, all day.  I wasn't 
         hungry.  Off and on I could hear somebody talking to me in the 
         back.  I looked back.  So I just telling you people what 
         experience I had in my life.  And that old man there, my 
         grandpa said, "You listen," he said, "You will have a long 
         life ahead of you, long life.  You are going to see people
         never saw before."  And I really seen a lot of people, I d
         lot of travelling myself.  (Inaudible)  Different places, a 
         of dancing.  And I want to thank you people for listening what 
         I'm saying and I'm glad to see all you folks here. 
          
         And I want to thank this gentleman here that talked today.  I 

 about the          understand what he said.  Every word he said is true
         wh
         your mouth.  He's still trying.  We got to go on our way, 
         Indian way.  Now, my people, Lac du Flambeau band.  There isn't 
         a person over there now that can talk Indian like I do.  They 
         are all like white people.  All you hear is the white man 
         talking.  They have that drum over there, religion drum, one 
         drum.  It's the only one that's over there now.  They don't pay
         no attention to it, you know, just sitting.  But they go ov
         there for the powwow.  What you call 49, (inaudible).  They 
         don't care for anything, not the Indian way, no way.  They are 
         my own people, Chippewa people, all Chippewa.  All you hear is 

.         the white man talk.  I was there a week ago; I was down there
         So I don't know what's going to come of that reservation.  
         Sometimes I get frustrated when I go out there; there is nobody 
         to talk Indian to.  Say hello to me, that's all.  "Hello 
         Barney," (inaudible) they don't even know what that is.  If I 
         say (Ojibway) they think that I'm calling at them or something.  

ey          That's the way those people are; that's my own people.  Th
         don't want to start nothing.  All those young people, nothing. 



         Nothing, but there is nothing there.  They are just living.  
         Living in the factory there where they work.  (Inaudible) sure 
         they go over there.  That's their church, you see.  So that's 
          
         all I got to say at this time, I'm glad to talk to you people 
         and I'm glad to be here to meet your people.  And your meals 
         are nice and I thank the cooks, the rest of you people here, 

on't talk in their sleep like the others. 

'll have to send him to bed early tonight. 

naudible conversation among the audience) 

ni Boyd:  There was big doings going on in Minnesota. 
religions meeting 

 said, 

 
, 

nto 

e said.  

t, 
er.  

's a pretty nice fellow, everybody seems to like him.  One 

d, 
ing.  

         thank you. 
          
         Speaker:  I don't know about your chiefs here but our chief 
         down there d
          
         (laughter) 
          
         We
          
         (laughter) 
          
         (I
          
         Ma
         Ecumenical congress they called it.  All the 
         there.  So this one town there was a Jewish rabbi and a 
         Catholic priest.  They were going to go to that.  So they
         "Well, what about the medicine man?  Maybe we ought to take him 
         along.  Oh geez, we never asked him."  "Yeah, I'll go with you 
         fellows."  And on the way up there, they got in a wreck and got 
         killed.  So they went up to heaven and the fellow at the gate 
         there said, "I don't know what to do with you fellows," he 
         said.  "We're filled right up, there ain't no more room in 
         there.  I know every one of you deserves to go in.  There ain't

ys         no rooms."  So the priest, he's talking to the guy and he sa
         "For $70, I could let you go back."  So the priest reaches i
         his pocket and he got $70 and give it to him and he went back. 
         He got back here, he is walking around his yard.  And one 
         fellow went by, he said, "Say, I was at your funeral 
         yesterday."  "Yeah," he said, "there was no room up there so 

"           for $70 they let me come back."  "Oh, what about the rabbi?
         "Oh, the rabbi, he had him down to $45 when I left," h
         (laughter)  And he says, "Well, what about the Indian?"  "Oh, 
         the Indian," he said, "I don't know about that Indian.  He 
         thinks the government ought to pay his."  (laughter)   
          

us         We have a minister at home.  He doesn't have a church.  He j
         I don't know what you call them, kind of a roving minist
         He
         day he got a new car and they didn't tell him about that 
         passing gear.  So he puts it down and it really zoom.  On his 
         way back to the reservation, he sees a skin going down the roa

yth         a drunk, you know.  "Well, he said, "I guess I can't do an
         I'll just let him be.  I'll go by him first chance I get."  So 
         he's watching, he swayed over that.  Boy, he really took off.  
         He got kind of excited and he run in the ditch and tipped over.  
         So that skin, he drove off.... 
          
         (End of Side B) 
          



         (End of Conference Tape)     
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