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         - uses of traditional foods and medicines. 
         - account of Grandma Jones, a storyteller.           
         Jocelyn:  This is Jocelyn Keeshig, I am interviewing Mrs. Verna 
         Johnston in apartment 221 Wigwamen Terrace, 14 Spadina Road, 
         Toronto, Ontario.  The date is August 9, 1982.  This is tape 
         number JK 82.3. 
          
          
         Verna:    I was born on Cape Croker in the year 1909.  I was 
         the third child, and I was the third girl in the family of 
         fourteen.  
          
         Jocelyn:  What can you tell me about the reservation at that 
         time?  
          
         Verna:    Well, it was a secure place to brought up in.  How 
         can I explain that?  There were no cars, there were no T.V.s, 
         there were no radios, there was no alcohol, there was no drugs 
         and so we lived in a communal society, more or less.  We made 
         our own pleasure, things that we did for pleasure; but we also 
         worked very hard, and everybody on the Cape worked hard at that 
         time.  Everybody raised their own meat, vegetables.  They used 



         their Indian medicines.  They fished and Knew how to cure it.  
         There was no hydro at that time.  There was only one telephone 
         and that was at the priest's house.  And you don't miss 
         something until you've been exposed to it, so we didn't miss 
         anything.  In the summertime we went swimming, we picked 
         berries to put away, we looked after gardens and this part, I 
         think, is very important, because I don't know if it's on tape 
         anywhere, that we always had a school garden at that time.  All 
         the children planted the garden, and in the fall all that 
         produce went into the basement of that school, that's Number 
         One school that I went to.  Then in the wintertime two girls 
         were assigned each week to make soup.  And I believe if it was 
         researched we'd find out that we were the first school in 
          
         Ontario to have hot lunches.  Our parents in the fall would 
         provide the meat to make the soup. And so we were at that early 
         age we were being taught nutrition.  And she had chickens there 
         and the boys learnt manual training.  They made all kinds of 
         things -- bookcases, cupboards.  They had a big sand table where 
         the children played in what the boys had made.  We also had 
         music.  You know, at that time when I was a little girl we had 
         two brass bands and an orchestra on Cape Croker.  And some 
         place you will find those pictures, and I believe the only one 
         that I know that has those pictures is Adeline Murphy.  She has 
         pictures of that school orchestra, and those brass bands -- one 
         at Port Elgin and one at Cape Croker.  And it was that teacher 
         that taught music.  She taught music, she taught nutrition, she 
         taught us the gardening, she taught us sewing, knitting, 
         crocheting, everything.  And it didn't matter how smart you 
         were -- you didn't get it out of school until you were sixteen.  
         Because she had taught us all life's skills we needed to live 
         on that reserve -- to be a housewife, to raise children, how to 
         feed them, everything.   
          
         Jocelyn:  What kind of people live on the reserve?  What are 
         their ethnic backgrounds? 
          
         Verna:    Well, they were most Indian except for Lavallees.  
         You see, at the time that band of Indian at Brooke, outside of 
         Owen Sound, when that land was surrendered, and one of my 
         ancestors, and one of your ancestors were the one's that signed 
         it away.  It was Pierre Tigidose, and Charles Keeshig.  Now 
         Charles Keeshig, and Pierre Tigidose were brother-in-laws, I 
         don't know just how, whether Pierre Tigidose married one of 
         Charles Keeshig's sisters, or the other way around.  But 
         Charles Keeshig was a Potawatomi who had wandered up there and 
         they accepted him into the band there at Brooke.  And that's 
          
          
         when the reserves came about.  Half of the people went to 
         Saugeen, on the Saugeen River, part of them went Cape Croker.  
         First of all they went to Colpoys Bay and it wasn't long before 
         they wanted that land, and so they moved them on to the Cape.  
         A few of them went to Christian Island of that big band. 
          
         Jocelyn:  What was the name of the band? 
          



         Verna:    The Nawash band. 
          
         Jocelyn:  Nawash band. 
          
         Verna:    They were the Nawash band, because Chief Nawash, the 
         last of the hereditary chiefs, came with us to Cape Croker and 
         is buried there.  You can find him in that church. 
          
         Jocelyn:  Yeah. 
          
         Verna:    Cemetery.  
          
         Jocelyn:  These are Ojibway people I take it then? 
          
         Verna:    Yeah, they were Ojibway and Potawatomi.  And at the 
         time of the surrender, when they surrendered that land, they 
         promised the people of Cape Croker and Saugeen and all these 
         members that every member of that band would receive one 
         hundred acres of land with a deed and a frame house.  But it 
         never happened.  What happened was that they hired capenters to 
         come on to the reserve, and the only frame houses that were 
         built were for the minister and the priest -- the rest were log 
         houses and those were Lavallees.  There was Frank, Denny, 
         Paddy, Mike and most of them married Indian women on the 
         reserve.  But they never belonged to Cape Croker band or their 
          
         descendants until after the First World War.  After the First 
         World War there was band in council and they brought Patty, 
         Mike -- and Denny died overseas.  They brought them into the 
         band, and their wives and their descendants became band members 
         of Cape Croker.  Frank never did become a band member, because 
         he never went to war.  And Frank was married to Willy Acuwenns.  
         You know Joe Stanley? 
          
         Jocelyn:  Yeah. 
          
         Verna:    Well, his grandfather Dave Acuwenns had a daughter 
         named Suzette.  She married Frank Lavallee and they raised 
         quite a large family; but they never belonged at Cape Croker, 
         because they weren't brought in.  He had never gone overseas.  
         It wasn't the government that rewarded them, it was the Cape 
         Croker people that rewarded them by bringing them into the 
         band.  One of those peoples was  Patty Lavallee, Mike 
         Lavallee's first wife.  She was old Henry Johnston's sister.  
         And that's why when she passed away she left a will that that 
         land belonged to Morgan Johnston, because that was her nephew.   
          
          
         Jocelyn:  So go right back to one statement you made, these 
         people that are at Cape Croker now came from the Owen Sound 
         area?  
          
         Verna:    Yeah. 
          
         Jocelyn:  Originally?      
          
         Verna:    Originally. 



          
          
         Jocelyn:  What about, I hear there are Potawatomi and Ojibway 
         people living on the reserve? 
          
         Verna:    Well, see, Charles Keeshig was a Potawatomi. 
          
         Jocelyn:  Yes. 
          
         Verna:    And that's where he came from. 
          
         Jocelyn:  Where did he come from? 
          
         Verna:    Well, Potawatomi people were wanderers.  They never 
         have ever had -- they were the most unstable.  And so he went 
         up there and they adopted them into the band.  And if you look 
         farther into the history you will find that at that time the 
         settlers were sending out missionaries all over to convert the 
         Indians.  And I don't know if you ever read that book Indian 
         Chief, but when I opened it I knew it was my history -- I knew 
         it right away by the names, because I know those names like 
         Saugeen that were in that book.  A lot of the people at Cape 
         Croker, the names are (inaudible) Nawashes are all gone, 
         Whosiaus are all gone, Blacks are gone, Snakes are all gone.  
         There's nobody under those names any more at Cape Croker, and 
         these were the originals. 
          
         Jocelyn:  Why is that? 
          
         Verna:    Because they just died out. 
          
         Jocelyn:  Their families were not, weren't as big as the 
         others?  
          
          
         Verna:    No.  Some of them had large families, but with the 
         coming of the settlers they brought with them diseases that 
         the native people could not handle.  They could handle all the 
         diseases they'd had before the white man came, because they 
         lived there for thirty thousand years.  According to 
         anthropologists and archaeologists they were there for thirty 
         thousand years.  And the things they learned to look after were 
         snake bites, and all the kinds of things that they ran into.  
         But they had no idea how to handle smallpox, or T.B. or those 
         things and they just died off by the hundreds with T.B., which 
         was brought with the settlers. 
          
         Jocelyn:  You said thirty thousand years they were there, which 
         land are you talking about? 
          
         Verna:    Canada and North America.  We had been in North 

e 

celyn:  Is that right?  Who had led all this on to you?  
r 

         America, they say, at least thirty thousand years before th
         white man came. 
          
         Jo
         Who's given you all this knowledge?  Have you done it on you
         own?  



          
         Verna:    I did it on my own.  One year I got an appointment to 
         the Rare Books Division of University of Toronto, and at that 
         time I was renting a boarding house here for native students.  
         And I researched four hours a day from Christmas to Easter time 
         in that rare books division.   
          
         Jocelyn:  That's very good. 
          
         Verna:    It was a lot I took, a lot I learned.  The Jesuit 
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 believed that the people of North America were of Jewish 

 

n 

 

 

, and 

h. 

rna:    Yeah, way back we're related.  Hanna Keeshig was my 

celyn:  I've come across that in your book.   Could you tell 

         Relations, William Harmon, one of the first people that came 
         here.  And the things -- like there was one of them, Mr. Adair
          
          
         he
         descent, and he gave the reasons why he believed they were.  
         Their jewellery was the same; the sentences they made up were 
         the same as Jewish; they believed in the spirits in the air, in
         the outer air as and Indians believed.  And he gave twelve 
         reasons.  Somewhere I have all that reseach, everything I took 
         from there I kept it. 
          
         Jocelyn:  Besides reading books, did any of your parents or 
         relatives ever teach you? 
          
         Verna:    Well, of course.  You see, I was the third eldest, 
         third eldest of fourteen children and I was the third girl bor
         to Peter Naugwen and Charlotte Finn, my mother and father.  And 
         I am just exactly one year, I think, and five days older than 
         Frank was.  And when he was born -- naturally, he was the first
         boy after three girls, he got all the attention -- and my 

ot          great-grandmother took me, because she was afraid I would n
         get the proper attention that was needed for a child of a year 
         old.  And so I lived a great deal of my life with her and she 
         taught me many, many things.  She spoke very poor English.  She
         had been married twice.  She was my dad's grandmother so she 
         was my great-grandmother.  And then she married a Lavallee, 
         Jacques Lavallee, and she married him and she was Mrs. 
         Lavallee, Mary Lavallee when she died.  But Bob and Paul
         Dominic, these were all her sons, and she [?] married Hanna 
         Keeshig. My dad's father married Hanna Keeshig.  So way back 
         we're related.  
          

celyn:  Oh yea         Jo
          
         Ve
         dad's grandmother.   
          
          
         Jo
         me what kind of things that your grandmother had taught you? 
          

rna:    Well, one of the things that she taught me in, and          Ve
         was of service for many, many years even after I've married, 
         was how to go and gather the birchbark and make birchbarch 
         battlestrips to gather sap.  I could still do it. 
          



         Jocelyn:  Is that right? 

rna:    And we never had any spiles, what they call.  It's 

.  
 

celyn:  And they come from way, way back in the Indian 

rna:    Yes.  Yes and now she couldn't tell me... like take 

rna:    You take the outer bark, you take the inner bark, you 

n 

at 

celyn:  Was this something they used often? 

rna:    Well, if they were hungry they used it.  The other 
e 

 your 

 

 
 
 

celyn:  Oh yeah.   

          
         Ve
         more modern now.  We use chips to tap those trees, and the 
         first hot days in June is when we go to that across Sydney Bay, 
         across the bay there to where all those birch are.  That's when 
         we went and gathered that birch, because that's when the sap 
         was underneath the birch and it comes off very easy.  And 
         usually my great-uncle Bob went with us.  We went in a boat
         And the day before, my  great-grandmother had laundried all the
         rags that were around so they'd be clean.  And it was my job 
         when the birch came off the trees to wipe the sap from the 
         bark, because if you didn't the next summer when you made 
         syrup, the next spring, you'd have very dark syrup, because it 
         turns the syrup dark.  These are things she taught me.  She 
         taught me a lot of medicines. 
          
         Jo
         culture?   
          
         Ve
         the pine tree.  The inner bark of the pine tree has everything 
         in it that a vitamin multiple tablet has in it.   
          
          
         Jocelyn:  How could you use that today? 
          
         Ve
         can cut it up and make it into like potato chips, bake it in 
         the oven and eat it in the wintertime as potato chips.  You ca
         take it and cut it into long strips and boil it with meat and 

          use it like spaghetti.  You can take the nuts from the pine and
         break them off.  They're full of vitamins.  It has protein, 
         carbohydrates, four different vitamins, niacin, riboflavin, f
         -- all that is in that inner bark of the pine tree.   
          
         Jo
          
         Ve
         thing we used all those wild foods.  That's why in Toronto her
         whenever they have an Indian feast I cook it.  Because I 
         learned from my great-grandmother and I learned a lot from
         great-grandfather's mother, Grandma Jones.  Because on our way 
         back from school we'd go in there.  She was an old, old lady 
         then.  There would be frozen apples on the trees and so one of
         us would go and pick a basket full.  The next day we went and 
         cut kindling for her, and brought in wood, and carried water 
         and she would have roasted that basket of apples the day 
         before; and then we'd sit around her and she'd tell us all
         these stories that's how come Tales of Nokomis was written. 
         Those were Grandma Jones's stories that she told me when I was
         a little girl.  There's many more, but I only remember little 
         bits of them here and there. 
          
         Jo
          
          



         Verna:    You know.  But there was a lot of us went there at 

 

celyn:  What kind of stories did she tell you? 

ould 

ost 

thers 

  

celyn:  Well, what is the story behind that?  I don't think 

rna:    It's in the book, the book of legends called Tales 

celyn:  I think I may recall it.  I've heard so many 
o 

. 

celyn:  Versions of it. 

rna:    Well, the one that Grandma Jones told me was that the 

.  I'm 

it 

 

l names for them other 

         that time, but I don't think there's any of them living now.  
         (Inaudible) Lavallee's dead?  Willy Lavallee is dead.  All 
         those people are dead now that would remember Grandma Jones 
         and her stories.  And there was another old lady, and I think 
         it was Grandma Jones's sister, old Auntie that we used to go to
         to hear stories. 
          
         Jo
          
         Verna:    Well, she'd tell us... I think they were more 
         legends, you know, stories.  Many different legends she w
         tell us -- why certain things happened.  And often she told us 
         why you shouldn't do certain things.  And if you look at 
         legends they are teaching stories.  There's a moral to alm
         every legend, and the reason that in our culture, Indian 
         children's stories do not have the violence that most others 
         had, like Ali Baba and the Forty Thieves, and all these 
         horrible things that would happen.  Because it was the mo
         that were left with the children.  They practically owned the 
         children, and they were the ones that told the stories and 
         almost every legend has a moral to it.  Like the birch tree.
         Don't ever be proud, you'll get punished.  
          
         Jo
         I've ever heard it. 
          
         Ve
         of Nokomis. 
          
         Jo
         different, in reading, upon legends and that, you hear s
         many different... 
          

rna:    Versions         Ve
          
         Jo
          
         Ve
         trees could talk a long, long time ago.  They communicated.  

e          And the birch tree at that time was pure white; she didn't hav
         all these marks on her.  And I wish I had a book, but I 
         haven't.  I don't know how to get ahold of Gwen's husband
         late.  Here it is.  I don't have one.  I don't even have a 
         first edition; this is the second edition.  You know, to me 
         wasn't important what happened after it was -- what was 

me of          important to me was that the stories didn't get lost.  So
         these are beautiful stories, the healing power of the burdock.  
         And you know that when the settlers first came it wasn't many 
         years before they had a patent medicine out called, Burdock 
         Bloodbitters.  And today when I did that course we researched
         the burdock, and you'd be surprised how much good there is in 
         it.  But you see my grandmother couldn't tell me that.  She'd 
         just say, "Eat it.  It's good for you." 
          

celyn:  Did they have their own specia         Jo
         than what they call them today? 



          
         Verna:    I don't think so.  Of course, their English wasn't 
         good.  And my grandmother's English was so poor that she 

ake         couldn't tell the difference between the names of duck, dr , 

e said, "Not cow chicken -- bull chicken."  (both laugh)  
d 

h 

celyn:  You want me to turn it off? 

rna:    Yeah.   

celyn:  And I said, "Well, we were an oral culture, and so 

r 

 

celyn:  So that they were talking about the role of the 

rna:    Yes, the role of the elders.  That's why they were 

 
 

t 

         gander and goose, rooster and hen.  Anything that was a male in 
         her mind was a bull, and anything that other was a cow.  This 
         is the way she separated them.  And I remember one time she 
         told me to kill a chicken.  It was Sunday.  And I went and 
         killed one of her laying hens -- did she ever fly off the 
         handle at me!  
          
         Sh
         Yeah she, that bull ducks and cow ducks, and bull chickens an
         cow chickens.  That's the way she said it.  And at that time we 
         had people that went around in a horse and buggy, peddlers.  
         And they usually had two big suitcases that opened up, and 
         they'd have buttons, and lace, and ribbon and all these things.  
         And you know I believe my great-grandmother used to wait for 
         them to come.  He'd tie his horse up at the gate and come in 
         with these suitcases and open them and start his sales talk; 
         and after a while my great-grandmother used to say, "I can't 
         stand you, I can't stand you."  And he'd close up his 
         suitcases and away he went.  She was trying to say, "I don't 
         understand you."  (both laugh)  She earned lots of trouble wit
         her poor English.  Of course, ladies slipper's in here.  The 
         Legend of the Birch Tree, a very long time ago -- turn it off. 
          
         Jo
          
         Ve
          

reak in tape)          (B
          
         Jo
         things were handed down by word of mouth from grandmother to 
         daughter, and granddaughter and so on."  And I said, "The olde
         we got the more we knew.  And so we really became the books of 
         knowledge that the young people came to find out."  And then 
         they turned to Casper and they said, (inaudible).  He said, 
         "Right," he said.  "But I think I'm just a paper bag."  (both
         laugh)  And it was very cute.   
          
         Jo
         elders?  
          
          
         Ve
         important.  You know, when I had the boarding house here on 
         McGill Street, I went to the northern four schools.  They are
         not reserves.  They were people that had worked for Abitibi and
         along the moccasin railroad and were just left there when the 
         timber was all cut.  And they were very poor and what little 
         money they had they drank it.  People got killed almost every 
         week on the railroad track.  Get drunk and fall there.  And 
         that's where I was.  I was there for two months.  And there 
         were no roads.  I went there and I taught them crafts, and I 
         told them stories.  You know, it was pitiful.  And they had no



         lost their honor or their pride, because Chief Anderson took me 
         out one day and showed me his hunting ground.  And, you know, 
         in the old days you inherited your hunting ground from your 
         chief.  That's where you got it.  At least that's the way 
         Ojibway people got theirs; they inherited from their chief.  
         And he said, "I didn't hunt here last year, or this year, and I 

celyn:  That is beautiful. 

rna:    And they never wanted their children to go to the 

celyn:  That's really beautiful.  The role of the elder is 

rna:    Yes. 

rna:    Well, this is the way it was before.  This was the 
 

d we 

was 

celyn:  Josh Jones. 

rna:    And (?) stole some mass wine, but it wasn't 
as in 

at had ever happened to me as a child -- it was a real 

         won't hunt here next year, because I'm waiting for the animals 
         to come back."  There's no line, there's no fence, there's no 
         posts, there's nothing to show that that's his hunting ground; 
         but nobody up there would think of going and putting a trap in 
         it.  I thought that was beautiful. 
          
         Jo
          
         Ve
         hospital.  And there was an old couple up there.  They were 
         very old people.  And so the daughter took one of them, she and 
         her husband took one of them, and her brother and his wife took 
         the other -- they would not allow them to go to a hospital.   
          
         Jo
         for the young people to come to them and get advice? 
          
         Ve
          
         Jocelyn:  And to learn traditions and knowledge to carry on? 
          
         Ve
         role of the elders and the more they knew the more valued they
         were.  And, of course, some were better.  Some were indigenous 
         leaders; maybe that's what I am.  I don't know what I am.  But 
         all my life, all my life from the time I got married I believed 
         that we had an obligation to our babies, to our children.  That 
         that was our obligation, to teach them something about their 

t          heritage.  And I believe that we waited... you know, I couldn'
         tell it to anybody.  They didn't believe me; they just laughed.  
         But, you know, we were an oral culture and this is the way it 
         was handed to me, so I wanted to hand it to the children.  And 
         I think it's only now they're beginning to realize what's been 
         lost.  I believe that if we built into our children from that 
         age, who they were, a self-image, a self-worth, they wouldn't 
         have got into the difficulties they had when they became 
         teenagers.  I really believe that.  Of course, as I've sai
         didn't have alcohol, we didn't have T.V.'s, we didn't have 
         radios, we didn't have drugs.  The only drink they ever had 
         the home brew.  And I remember one time Edgar and Josh -- who 
         you're named after. 
          
         Jo
          
         Ve
         consecrated, you know, and got drunk on it.  And this w
         the First, during the First World War, and my mother hid them 
         in the sugar bush.  And every day I took a basket of food out 
         there to feed them.  To me that was the most exciting thing 
          
         th



         adventure.  (both laugh)  Our needs were simple.  We didn't 

rna:    It was Christianity that split them.  And it split 

used 
 

at 

celyn:  That's true.  You said that your grandmother would go 

rna:    Well, she never wasted anything, you know.  If she 

dar in the stove.  And even she had lost some of her culture.  

y 

 

e've practised that a few times back on the 

Yeah, but the birch tree, when it's dead, the last 

 

         need a lot to be happy.  We shared and this is something I hope 
         my native people never lose is that sharing.  There wasn't the 
         conflict among families.  There never was a conflict until 
         Christianity came.  That's a terrible thing to say, but it's 
         true.  
          
         Jocelyn:  Yes, it is. 
          
         Ve
         them.  If they could have understood some of our Indian 
         beliefs, because Grandma Lavallee was a Catholic and she 
         to say to me, "Verna, we go to church today and we'll serve the
         Creator the way the white man serves him, but tomorrow we'll 
         serve him the way I was taught -- there's only one Creator."  
         And if the settlers could have understood or even honored what 
         the Indians believed in, because they were simple innocent 
         people.  In that research that I did, the first white man th
         came here said,  "The people of this country have unpolluted 
         minds and it's inconceivable for them to believe that anybody 
         will deal under the table."  No wonder we got into lots of 
         problems.  (both laugh)  We trusted everybody. 
          
         Jo
         to church and then the next day she would worship in the way 
         she was taught.  How did she do this? 
          
         Ve
         took something from the earth she always put something back.  
         If there was a storm and... we never used sweetgrass in those 
         days, we used cedar... if there was a bad storm she'd burn 
          
          
         ce
         Because in my mind it used to stink.  Why did she put cedar 
         logs in the stove and burn it?  And then when I got older I 
         started to research a little bit and I found out that at one 
         time they smoked the pipe of peace to the Creator, so that 
         their people would not get hit with lightning.  And graduall
         it fell away until all she did was put cedar in the stove.  
         And, you know, cedar and birch are the two trees that really 
         belong to Indian people.  There's legends.  You'll find it in 
         the books of medicines.  The birch tree was special and they 
         say if you stand under a birch tree in a storm you'll never be
         hit by lightning.  
          

celyn:  I think w         Jo
         reserve.  
          

rna:             Ve
         thing that goes is the bark.  All the inside of that will go 
         and the bark will still be there, and so our people use the 
         bark for utensils, for storing stuff.  I can remember when I 
         used to make sugar with my great-grandmother, we stored it in 
         great big cakes in birch bark.  Wrapped it up, it'd last for 
         years -- we never made syrup.  In the summertime if you wanted
         syrup you just chipped off some of that sugar and made it into 



         syrup.  It would take me a year to tell you everything. 
          
         Jocelyn:  That's true.  

  

And 

d 

rna:    Because I had a very... 
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         Verna:    Yeah, it would take me a year, because now I've got 
         into our medicines again.  And Owen was reading that book the 
         other day and he came and he says, "Grandma, is this for real?"
         And I said, "Of course, it's for real -- this is what our 
         ancestors did.  This is what they used those things for."  
          
         you know that's a whole big thing.  I've been asked to go to 
         Montreal to do a workshop.  I've been asked to go to Boston an
         meet a man there.  I've been asked to go to Parry Sound and do 
         a workshop on Indian medicines; but I haven't promised any of 
         them.  I had a very...  It's not on, I hope.  
          
         Jocelyn:  (Inaudible). 
          
         Ve
          
         (E
         (END OF TAPE)    
                                     INDEX 
     
      
     
     
    AL
      -abuse 
    CEREMONIALISM 
      -cedar       
    CEREMONIALISM                                              
      -sweetgrass            IH-OT.005      V. JOHNSTON    110  
    CHRISTIAN CHURCHES                                         
      -community divisions  
         fostered by         
    CONTAINERS AND UTENSILS                                    

    17       -birch bark            IH-OT.005      V. JOHNSTON    110  
    DISEASE AND ILLNESS 
      -introduction of   
    DISEASE AND ILLNESS                                        
      -smallpox              IH-OT.005      V. JOHNSTON    110  
    DISEASE AND ILLNESS                                        

    7       -tuberculosis          IH-OT.005      V. JOHNSTON    110  
    EDUCATION                                                  
      -and child labor       IH-OT.005      V. JOHNSTON    110  
    ELDERS                                                     
      -as teachers           IH-OT.005      V. JOHNSTON    110  
    ELDERS                                                     

    14,15       -role of               IH-OT.005      V. JOHNSTON    110  
    FOOD                                                       
      -traditional           IH-OT.005      V. JOHNSTON    110  
    MEDICINE AND CURING PRACTICES 
      -and plant remedies    IH-OT.005      V. JOHNSTON    110      9,10,12 
    RESERVES 

shment of      IH-OT.005      V. JOHNSTON    110      4       -establi
    STORIES AND STORYTELLING (GENERAL)                          



      -in teaching           IH-OT.005      V. JOHNSTON    110      10,11,13, 

   
                      PROPER NAME INDEX 

 PROPER NAME             IH NUMBER    DOC NAME     DISC #      PAGE # 

PE CROKER, ONT.           IH-OT.005   V. JOHNSTON    110        2,4,6 

11,12 

                                                                     17,18 
     
     
     
      
          
     
      
     
     
    CA
    CHIEF NAWASH                IH-OT.005   V. JOHNSTON    110        4 
    CHRISTIAN ISLAND, ONT.      IH-OT.005   V. JOHNSTON    110        4 
    GRANDMA JONES               IH-OT.005   V. JOHNSTON    110        10,
     
     


