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         Jocelyn:  This is Jocelyn Keeshig.  I am interviewing Mr. Joe 
         Sylvester, in the Counselling Unit, in the Native Canadian 
         Centre of Toronto, 16 Spadina Road, Toronto, Ontario.  The date 
         is August 10, 1982.  This is tape number JK 82.4 side A. 
          
          
         Jocelyn:  Mr. Joe Sylvester, what nationality are you? 
          
         Joe:      Ojibway. 
          
         Jocelyn:  Ojibway.  Your people are situated where in Ontario?  
          
         Joe:      Christian Island. 



          
         Jocelyn:  Christian Island. 
          
         Joe:      Christian Island, Ontario, in the north shore of 
         Georgian Bay. 
          
         Jocelyn:  Were you born on the reservation? 
          
         Joe:      Yeah. 
          
         Jocelyn:  Right on the reservation? 
          
         Joe:      Yes, I was born on the reserve, yeah. 
          
         Jocelyn:  In your, in your own home? 
          
         Joe:      Yeah. 
          
         Jocelyn:  Is that right? 
          
          
         Joe:      Yeah. 
          
         Jocelyn:  Was this common in those days? 
          
         Joe:      Yeah, it was, yeah.  Well, the parents they would, 
         with a midwife.  There was, there was a lot of old... old 
         people like that, old women. 
          
         Jocelyn:  And how long...  Is this still going on in the 
         reservation?  
          
         Joe:      No, no. 
          
         Jocelyn:  No.  They don't allow it anymore, or just nobody 
         practices it? 
          
         Joe:      Oh, it's not, it's not practiced because the doctors 
         get mad at the Indian people, you know.  Because, I suppose 
         that they don't want to have anything to do with anybody that's 
         practicing Indian medicine.   
          
         Jocelyn:  Do they have something against this? 
          
         Joe:      Yeah, doctors. 
          
         Jocelyn:  Doctors. 
          
         Joe:      Yeah. 
          
         Jocelyn:  It's not, it's nothing that could harm anybody? 
          
         Joe:      No, no.  It's only for, to, to help people.  Because, 
         you know, in the reserves, you know, isolated reserves, we 
          
          
         can't get to a doctor whenever we, we would like to.  We have 



         to use some means of, of curing some of the ailments. 
          
         Jocelyn:  What kind of things did they use for curing? 
          
         Joe:      Herbs, roots of different things, you know.  There 
         are many, many things that Indian people used a long time ago. 
          
         Jocelyn:  What are some of the things they could cure? 
          
         Joe:      Well, I understand they, they cured, they began to 
         learn how to cure T.B. and, but...  The problem again was that 
         any, any person would, that is using Indian medicine, doctors 
         didn't want to have anything to do with these people.  So it's, 
         some medicines as we know that they cure, cure disease...  Now, 
         since the doctors have gotten a hold of the Indian medicine, 
         they process it and, and make it into a drug, only a drug.  
         It's only temporary thing, you know, it's not really to cure 
         the disease, it's just to, to sort of decide temporarily, so 
         that you can come back again. 
          
         Jocelyn:  So during their process of this medicine they take a 
         lot of its natural contents out of it? 
          
         Joe:      Yeah, yeah.  Anything, anything that is processed, 
         such as food, they have to take the proteins and the vitamins 
         out of, out of everything.  And that's what we're eating now. 
          
         Jocelyn:  So you'd say that they really misuse it? 
          
         Joe:      Yeah, yeah. 
          
          
         Jocelyn:  Have your people always lived in Canada, or have they 
         migrated somewhere in the early eighteenth century to Canada? 
          
         Joe:      You mean the whole of Indian people? 
          
         Jocelyn:  Yes, the whole. 
          
         Joe:      Well, as far as I know the Algonquin Nation migrated 
         from the east coast.  And the, the migration apparently took 
         five hundred years from the east coast to the west.  And those 
         Algonquin Nation consists of, of nine tribes; Abenaki, 
         Blackfoot, Cree, Delaware, Malecite, Mic Mac, Montagnais, 
         Ojibway and Potawatomi.  Those are the nine, nine tribes, 
         broken into tribes in the Algonquin Nation.  We migrated from 
         the east coast, yeah. 
          
         Jocelyn:  So at one time all these tribes were one big, one big 
         tribe?  
          
         Joe:      Yeah.   
          
         Jocelyn:  What else is the history of your people?  Like, can 
         you date back any further to why they may have migrated, or 
         come from the east coast? 
          



         Joe:      Why? 
          
         Jocelyn:  Yes. 
          
         Joe:      Well, apparently their, the elders, the spiritual 
         leaders went up to the highest mountain, and as far as the eye 
         could see there were smoke of camps, of Indian people.  And 
         apparently there were too many in one, in one spot.  So they 
          
         would not have survived; they would kill off all the game, and 
         nature.  So apparently the, the Meegishell appeared to the 
         native people and told them to, to move their families to the 
         west.  And apparently they took...  The route they took is 
         through the St. Lawrence River.  And each time that the 
         Meegishell appeared, they built a sacred fire.  And each time 
         that, so that they would mark the route for the rest of them 
         to, to come.  And each time that people were left behind.  So 
         that is the reason why we, we are, the Algonquin Nation is, is 
         spread out all the way from the east, east coast to the west.   
          
         Jocelyn:  What is the Meegishell? 
          
         Joe:      Meegishell is, is apparently, was the shell that was 
         used by the Creator to breed the life breath of these four 
         molds of clay, to bring them into life.  That, that's the 
         reason why we have the -- here in my choker, we honor that, 
         remember that.  In my choker here, there's the shell, the sea 
         shell, and we honor that.  And in all the chokers that you see 
         anywhere, you will... and some are on the, their earrings, and 
         on their hair ties, you will see that, the shell; that's the 
         reason why.  And the bones of the, of the choker, is the bones 
         of our ancestors. 
          
         Jocelyn:  This is, this is a traditional Indian belief? 
          
         Joe:      Yeah. 
          
         Jocelyn:  And it is still followed today? 
          
         Joe:      Yeah.  It's, it's still today, yeah. 
          
         Jocelyn:  It's come that long way. 
          
          
         Joe:      And, and the men, when you see them braiding, 
         braiding their hair, that's to honor Mother Earth continually.  
         Because our grandmothers, a long time ago, braided their hair.  
         And because a woman is so close to Mother Earth, that maintains 
         our lives.  So that is the reason why, that you see men, and 
         some women also, honor that -- they braid their hair.  And even 
         the sweetgrass today is braided, is braided, so that it comes 
         from Mother Earth, a spot of Mother Earth and that balances 
         nature.  So that, that's how they honor that.   
          
         Jocelyn:  How is the sweetgrass used?  What, what power does 
         it have? 
          



         Joe:      Apparently we've never, around this area, we've never 
         used sweetgrass -- only within the last hundred years, I guess, 
         we've been using sweetgrass here.  We've adopted this from the 
         west coast, yeah, from the west.  They used sweetgrass there.  
         The original purification ceremony here, around this area was, 
         was cedar bows and sage, because apparently the, the pipe, when 
         it was handed down, was wrapped in sage.  And sweetgrass today 
         is just a purification ceremony, a simple, a very simple 
         ceremony.  We burn the sweetgrass and we smudge ourselves with 
         sweetgrass.  And it is a purification ceremony to bring the 
         minds together as one.  So it's, it's still going on that way.  
         And around this area we still use cedar bows for purification 
         ceremonies, around this area, in the Algonquin Nation. 
          
         Jocelyn:  What about tobacco, is tobacco a, is tobacco related 
         with these in any way? 
          
         Joe:      Yeah.  Tobacco was the original ceremony.  Tobacco 
         ceremony, you place the tobacco when you build the fire, sacred 
         fire.  Prepare that fire properly with sweetgrass, cedar bows, 
          
         and birchbark and it becomes a sacred fire.  And each one then 
         places tobacco on the fire, on the sacred fire.  Honor's the 
         Creator and all his creations, and Mother Earth, and the four 
         directions.  Then you can use this tobacco to, to pray for 
         someone that, within your family, or friend, that is having a 
         hard time.  And originally when we approach an elder we should 
         -- that's the very first thing that we should hand over -- is 
         the tobacco.  Tobacco is made by barks of wood, red, red 
         willow, and the inner bark -- not the outer bark the inner 
         bark.  There's many different things that they use to, to make 
         this tobacco.  And if you approach an elder, or a spiritual 
         leader, or Medicine Man, you should have tobacco.  And when you 
         approach him with the tobacco, he knows that there's something 
         that you want.  You may want to ask him questions, or you may 
         want to know something.  And he would use this if, in case of 
         any ailments, that you want.  You need medicine, that he will 
         use this medicine to...  First he will place this tobacco with 
         a prayer on Mother Earth, where he's going to take the 
         medicine, and pray, pray that this medicine will help you.  He 
         will pray to the Creator on your behalf, that this medicine 
         will help you.  And that is the reason why, that we should give 
         tobacco.  That was the original way that the Indian people done 
         a long time ago.  And anything that we take from Mother Earth 
         we must put something back in its, in its place; and so that we 
         don't destroy nature. 
          
         Jocelyn:  Do many people still believe in this today? 
          
         Joe:      Well, there's a lot of young people are coming up now 
         that are learning these things, and carrying it on.  There's at 
         least, I would say, half the population of Canada -- the Indian 
         people, young people -- are going back to it, yeah.  So it's 
         picking up, and up north there's a lot of young people are into 
         it now. 
          
         Jocelyn:  They're going to their elders then and asking for 



         this knowledge?  
          
         Joe:      Yeah, yes.   
          
         Jocelyn:  So what, what exactly is the role of the elder? 
          
         Joe:      The role of the elder is a person that has lived a 
         long life, have had many experiences good and bad, has learned 
         from these and that he can use these, you know, from his 
         experience, use them, and place them in their proper places for 
         the good of the people.  Wisdom is something that we have 
         experienced and learned during this lifetime, and to help other 
         people.  And being an elder, being recognized as an elder, 
         there's an obligation behind it that you must walk with 
         dignity, you must never dishonor this.  Four years ago I was 
         honored as a, recognized as an elder, and I haven't dishonored 
         this -- not yet.  I don't think I ever will, because I know 
         that there is an obligation that I have to uphold.  I can't 
         make decisions for anyone, I can only weigh the problems 
         between negative and positive, and hand the problem back to 
         them -- let them make the decision.  I can not even advise.  
         And an elder is supposed to be at the background, not at the 
         front line.  The front line workers then should come to the 
         elders and, and continue to ask them, "What's the right way to 
         do things?  What is the proper way?"  And it is, there's a big 
         responsibility.  And being old is, to me, is not bad -- it's 
         really good, because I do not dread the fact that I'm getting 
         old -- I enjoy it, because I have learned a lot of things.  And 
         I know that people have respect for me, and it's really 
         something that I've never experienced before.  So it's really 
         good and... that we have some, some old people left that can 
         carry this on. 
          
         Jocelyn:  So this is, this still goes way, way back? 
          
         Joe:      Yes. 
          
         Jocelyn:  And it has always been here, and I see it always will 
         be.  
          
         Joe:      Yeah, it always will be, and we will never lose this 
         completely.  We pretty near lost it.  And if we can continue to 
         have ceremonies continually, we will strengthen that.  And a 
         lot of young people are starting to come and realizing what, 
         what is happening, the religions, that Christianity never 
         helped the Indian people, and that's the reason why I changed. 
          
         Jocelyn:  Because of Christianity? 

lic, I was baptized as a 
 

celyn:  And who, who got you involved with this? 

          
e:      Yeah.  I was born a Catho         Jo

         Catholic, I grew up as a Catholic.  But I couldn't understand
         it.  And I seemed to be continually being committed into 

rs          something that I didn't really want to do.  So fifteen yea
         ago I had the chance to break away from it and I did.  I follow 
         the traditional way now. 
          
         Jo



          
         Joe:      Well, I continued to...  Not any one particularly, 
         but the very first one that I seen was the Joe KaChuer(?).  And 

celyn:  You say you were brought up Catholic.  Was this on 

e:      Yeah, yeah. 

celyn:  They, how many religions did they have on the 

e:      Two.  Protestant and Catholic. 

de of 

 Protestant or Christian.  Were there 

e:      In our reserve, not too many.  There's hardly any in 

celyn:  So they find, they still have not found their way? 

e:      No. 

t...? 

e:      Although there are, the churches are still there, but 

celyn:  They have no means of any kind of religion, or 

e:      I guess not.  Maybe they still maintain the fact that 

years did you live on the reservation?  

         I spoke to him about it, and from then on I continued to, to 
         approach elders, spiritual leaders, Medicine Men.  And so this 
         is how I learned.  And I go to any ceremonies that I know, and 
         that, where I can get to anyplace, I continue to go to 
         ceremonies.  And from there I learn, yeah. 
          
         Jo
         the reserve?  
          
         Jo
          
         Jo
         reserve?  
          
         Jo
          
         Jocelyn:  And you seen it as them drawing lines between each 
         other?  
          
         Joe:      Yeah.  In our reserve, the Catholic church was built 
         on the east side of the reserve, on the east side of the 
         island; and the Protestant church was built on the west si
         the island.  And the road was built in between, straight across 
         the reserve.  And the Catholics won't go and live on the other 
         side of the road; neither the Protestant won't come and live on 
         the other side of the road.  So Christianity split the Indian 
         people -- destroyed them. 
          

celyn:  So everybody was         Jo
         any that still followed the traditional beliefs and took no 
         part in either dealings? 
          
         Jo
         our reserve that follow the traditional way -- no one, except 
         me. 
          
         Jo
          
         Jo
          

celyn:  Is i         Jo
          
         Jo
         they are boarded up.  Nobody goes to church anymore. 
          
         Jo
         worship at all? 
          
         Jo
         they're, they're Christians, I don't know.  Nobody seems to be 
         going to church anyway. 
          

celyn:  How, how many          Jo
          



         Joe:      How many years?  Up until I was about seventeen, I 

he 

celyn:  When you were a young boy on the reserve what, what 

e:      Oh, the economic situation at the time, my time 

y 

ll and cooked for that day, and we go there and eat.  And 

 

ot 
 
 

 

celyn:  And what was happening there?  That was the World 

e:      Yeah, the World War and, the Second World War.  And 
 

he 

ame 
 a 

 to 

         guess.  I was, I joined the army from the reserve and I was 
         away five years.  And I went back after five years, back to t
         reserve and lived there for about five years.  And off and on, 
         you know, I go back, time and time again. 
          
         Jo
         was the economic situation like?  How did people live? 
          
         Jo
         anyway -- that's before 1939 -- it was good.  The elders were, 
         were the leaders.  Some of the elders couldn't even read or 
         write and they were chief in council.  And their word was 
         final; we honored them.  And everything was good.  They had 
         farms; they had cattle, pigs, chickens.  They had, they had 
         everything.  They had horses, and when one farmer wants to 
         bring in their produce the whole reserve went and helped, 
         helped that farmer.  And all the women went to the communit
          
          
         ha
         this went on continually until all the farmers got their 
         produce in.  It was voluntarily, it was a bee -- they used to 
         call it a bee.  And nobody was paid and everything was shared. 
         If a hunter killed two deer, he would share some of the 
         venison.  And there were people that were fishing, and the same 
         thing -- they would share.  And it was really good, and 
         everything was shared.  I remember one, one, one family g
         burned out; their house burned right to the ground.  And, you
         know, within one month they had put up a place, a log house for
         him.  I seen an old lady walking by the road with two boards, 
         dragging two boards, and taking them over there.  And within 
         one month they built a good solid house, a log house for those
         people.  That's how good it was before 1939.  The great change 
         came when, between 1939 and '45. 
          
         Jo
         War? 
          
         Jo
         when I got back the young people were in power then.  The young
         people were chief in council.  I was given a lot, a bush lot, a 
         hunting grounds where I was to hunt.  And when I got back they 
         told me I didn't have no, no bush lot.  They didn't find no 
         record of me having, having a bush lot, because before that t
         elders, the elders' word was final.  When he said, "This your 
         bush lot," and that was final.  We didn't have to sign 
         anything, and nobody dishonored that.  And yet, when I c
         back, I was told that if there was no record of my, me having
         lot...  And it was all stripped by the time I got back.  And 
         from here on they told me that I, I had to sign something 
         before... I had to have a location ticket before it belongs
         me.  So they just naturally took it, stripped it and they... I 
         never got anything for it.  See, young people then was in power 
         and everything then went haywire.   
          
          



         Between 1939 and '45 the Indian people stopped working.  When I 

n 

ab 

 

titude that, that got us into this trouble, where we are now.  

celyn:  Do you actually think that will happen with people 
o 

e:      Well, gradually we are learning, we are learning to 

t 

         got back there was no farms, there was no cattle, there was no 
         pigs, no chickens, no nothing.  Weeds were growing on the 

hey          farms.  No one had a farm, no one even had a garden.  And t
         said, what, I asked them what happened.  "Well," he said, "now 
         that the government is paying us what, what he owes us for our 
         country."  And that was welfare.  And that time, then, Indian 
         people just stopped working.  And they didn't want to work -- 
         why should they work, you know?  Family allowance, mother's 
         allowance, baby bonus, bus was stopping at the, the door to 
         pick up the children to go to school and bring them back again.  
         Why should they work?  Yeah, and that is the time that the 
         biggest change came, between 1939 and '45.  From that time o
         Indian people have never done anything.  And the biggest 
         corruption that there was, was that.   
          
         And yet today the tax payers are, are mad because the Indian 
         people are fully dependent on the government.  That's the way 
         it, they want them to be, that's what the government want them 
         to be -- to be dependent so that he can control them.  That is 
         the reason why we have reserves so far apart and isolated, so 
         that they don't get together and maybe overthrow the 
         government.  That is the reason why Indian reserves are so far 
         apart and isolated, so that there is no means of communication 
         between the reserves.  At the beginning they, the Queen 
         Victoria said, if we, "If you stayed in the reservations, we 
         will look after you, we will feed you.  We will give you what 
         you want, what you need."  But that only went on for a little 
         while, because wagon loads of food was costing money, hired 
         help.  And so then it was too much trouble.  So eventually 
         they started granting money into the reserves.  So now we gr
         the money, so that we become, eventually, fully dependent on 
         the government.  That's exactly the way that he wanted us to 
         be.  And every time he grants money into the reserves, then we
         say, "Well, they owe us this money anyways."  And that's their 
          
         at
         And he paid for those reserves a long time ago.  And all he has 
         got to do is take them over, that's all -- he's paid for them.  
         Because we walked into that with our eyes open.  Now he's 

ves          springing the trap on us, and eventually those Indian reser
         will become municipalities.  We won't have nothing to say.  So 
         that's just, this is where we are headed for.   
          
         Jo
         turning back now to the old ways, and standing up for what, wh
         they are? 
          
         Jo
         stand up to the system, and hopefully that we can learn enough 
         so that this does not happen.  I know, I know one chief that 
         seen this happen a long time ago, and he tried it and it didn'
         work.  "Why should, why should I cut off the arm that's feeding 
         me?"  And that's, that's what is happening now -- we're being 
         paid by the government.  No matter how we look at it, we're 
         being paid by the government.  And why should I go out and 
         speak against the government?  I got to live.  (both laugh) 



          
         Jocelyn:  Going back earlier into when you did live on the 
         reservation, were there schools on there?  Like, did you have to 

e:      Yeah, they were grade schools.  I think they were up 

celyn:  You never went?  (laughs) 

e:      No.  I never went to school. 

  

, I 

celyn:  (laughs)  What did you do when you didn't go to 

e:      I followed my father, my mother.  They were always, 

celyn:  So you worked side by side with them? 

e:      Yeah, yeah. 

have spent, that must have been a lot of 

e:      They never taught my nothing.  Although I spent a lot 

ther still...  Even though she was a very strong Catholic, 
 
 

         go to school?  
          
         Jo
         to grade six, I think, grade six, yeah.  But when we, when we 
         were, when I, in my time they used to take them to residential 
         schools.  
          
         Jocelyn:  You had to go to a residential school? 
          
          
         Joe:      I never went to school. 
          
         Jo
          
         Jo
          
         Jocelyn:  Was there any reason behind that, or are you just in 
         a... 
          
         Joe:      I, as yet today, I have no idea why.  But my sisters 
         and my brother went to school -- but I didn't, I don't know why.
         Fifteen years ago I couldn't even read or write.  It's only 
         since then that I have learned, learned through trial and 
         error, I've learned how to read and write.  Now today I can
         can write out proposals today, to the government, for some more 
         money.  
          
         Jo
         school?  
          
         Jo
         they were working on the farm.   
          
         Jo
          
         Jo
          

celyn:  So you must          Jo
         time spent with your parents.  What kind of things would they 
         have taught you? 
          
         Jo
         of time with them, they never taught me anything.  Although my 
          
         mo
         when the thunder comes over she used to take something out of,
         out of here and put it in the fire, when the thunder come over. 
         And when we, oh, sometimes I'd go with her to the bush to pick 
         some medicine and she would do the same thing -- place 

e, and          something on the earth before she would pick the medicin
         I found out later it was tobacco.  And I used to ask her, "Why 
         are you doing that?"  "Oh, that's what the Indian people done a 
         long time ago."  She didn't know, she didn't know why she was 
         doing it, she had no idea, even my mother.  And yet, yet...  



         She was a very strong Catholic, and yet do thanks 
         traditionally, what she seen her parents do a long time ago.  
         But she couldn't explain to me why, why, what is behind it and 
         what she was doing.  It's only now that I, I understand that 
         now.  They were too busy, they were always too busy to teach me 
         something.  Another thing, again, maybe they, she didn't know, 
         they didn't know.  They couldn't, she couldn't explain to me 
         why, why she placed tobacco on the fire when the thunder come 
         over; she couldn't explain to me why she put tobacco on the 
         earth when she picked up medicine. 
          
         Jocelyn:  Do you think maybe she did it out of fear of the 

e:      I don't know.  I don't think she had any conflict 

I 

ent and 

llowed my own.  It's much easier for me to understand, which 

 

d you, did your parents ever, I guess they 
ds 

e:      No, no.  It was my grandparents.  See my parents were 

 

 What, what kind of medicine did they teach you, like 

eah. 

celyn:  To pick from the ground, and different cures? 

s they must have passed on a lot of different 

         church?  
          
         Jo
         with either the traditional ways, or, or religious ways; she 
         had no conflict.  As far as she was concerned, there was only 
         one God.  How you understood, that's your business, yeah, I 
         found that out.  When I joined A.A. I told her, I told her.  
         went and told her that I joined A.A., God of my own 
         understanding.  She said, "Whoosh!"  She says, "You w
         joined another religion." I said, "No, it's not a religion."  
         And that's the time that I changed, yeah, I let that go and 
          
         fo
         I couldn't have understand, the other way.  The priest was up 
         at front talking, he was not talking English, he would not talk
         in Indian either.  So I didn't know what kind of language he 
         was using, so I couldn't understand.  It never meant anything 
         to me, anyway.   
          

celyn:  Did, di         Jo
         never taught you too much.  Had they ever passed on any legen
         that they had been told, or any kinds of stories? 
          
         Jo
         already working, but my grandparents were not working any more, 
         they were old.  They're the ones that taught me about my, about  
         the Indian ways.  They're the ones that taught me about Indian 
         medicine and they're the ones that told me some legends, 

cause         legends that I know now, and pass on.  They're the ones be
         they had more time to, to spend with me.  I spent a lot of time 
         with my grandparents, too, and this is where I learned what 
         I'm, what I'm doing now -- from my grandparents not from my 
         parents. 
          

celyn:          Jo
         the herbs? 
          

e:      Y         Jo
          
         Jo
          
         Joe:      Yeah. 
          

celyn:  I gues         Jo
         kinds of stories about how it was when they were living? 



          
         Joe:      Yes. 
          

celyn:  Can y         Jo ou recall any stories about what it was like in 

e:      Well, there's so many, there's so many stories, you 

the 

celyn:  What does that mean? 

e:      It means -- "Mide" means oil or something, you know, 

 
, 

e:      Yeah. 

celyn:  Were they very strong? 

t to church.  But yet, Monday 

celyn:  So they seen no line between it, it was just... 
        

e:      No, there was no conflict, no.  Whichever way that 
u, a person understands, that's their business, yeah.  I 

t 
h 

be something that 
ey might have told you about when they, when they were in 

        
 

vers, streams and lakes.  And He followed this vision and 
 

y.  
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         those years? 
          
         Jo
         know, that...  They used to talk to me about, about the 
         religion, Indian religion, Midewewin religion.  That was 
         original Algonquin Nation religion, Midewiwin -- Ojibway 
         anyway, Ojibway religion, Midewiwin. 
          
         Jo
          
         Jo
         or grease, or something like that -- "Mide," "Midewiwin," you 
         know.  It's just something like the Longhouse society, you 
         know, or any society, you know.  And you had to be a certain
         type of person spiritually, you know, to get into these things
         and you went out to teach the others about it.  And that's 
         what, that's the original, the Ojibway understanding. 
          
         Jocelyn:  Did your grandparents sort of follow this way? 
          
         Jo
          
         Jo
          

e:      Yeah, although they wen         Jo
         they would serve their God their own way, yeah.  But Sunday, 
         they go to church, they went to church. 
          
         Jo
  
          
         Jo
         yo
         never, I never had any, I never noticed any, any conflict.  Bu
         that's as far as I knew, you know.  And I used to go out wit
         them.  They done everthing the Indian way. 
          
         Jocelyn:  Can you, I'd like to just hear may
         th
         their younger years.  What kind of things they may have done? 
  
         Joe:      Okay, one of the things that they told me was that,
         that the Creator had a vision of earth; mountains, valleys, 
         ri
         made it come true.  So the first creation was Mother Earth; the

          plant world, the animal world, and the human world.  All four
         must intertwine some way, they must be interdependent some wa
         If one is missing then the other three would not survive.  And 
         the human world must depend on the animal world for their, for 
         their meat, for their strength.  And the animal world must 
         depend on the plant world for their survival.  And the animal 
         world must depend on Mother Earth for it to grow.  And Mother 
         Earth then must depend on the one that created it.  These ar



         the things that they used to tell me.  And I left those things, 

ng 

yn:  When they were telling you did, did you sit down with 
em, or did...? 

celyn:  You sat down and you spent your time with them? 

e:      Yes, in the evenings that they used to tell us those 
heir 
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 you could tell me a 
ttle bit about the drum since it's a really upcoming thing 
ese days. 

e 
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e other one was Nanabush.  You've heard of Nanabush?  Yeah, 

out 

ss 

         you know, a long, long, for a long time.  I thought the Indian 
         people were crazy at that time, because I didn't understand, 
         because I was already going to church, yeah.  But since I've 
         come back to my own ways, all these things that I have heard a 
         long time ago, that they were crazy, crazy things that I used 
         to hear, I thought, are coming into places now -- they're maki
         sense now to me.  So there was many, many things that they told 
         me.  The drum, how we got the drum, how Indian people got the 
         drum.  The pipe; I remember those things, what they used to tell 
         me. 
          
          
         Jocel
         th
          
         Joe:      Yes, yes. 
          
         Jo
          
         Jo
         stories.  We used to go to old people.  They used to have t
         fireplaces on the east end, east side of their house.  In the 
         evening they would sit out there, in the evenings, and we would 
         go to them and take some tobacco, and give them tobacco to tell 
         us stories.  And every night that's what we used to do if we 
         were not playing someplace else, you know.  And sometimes 
         they'd tell us horrible stories and we were afraid to go home, 
         so they would take us home. 
          
         (END OF SIDE A) 
         (SIDE B)       
          
         Jocelyn:  This is
         my interview wit
         82
          
          
         Jocelyn:  I'd just like to hear...  Maybe
         li
         th
          
         Joe:      The drum, Kekiyabawish, there were four boys who wer

 Sky Hole.  And one of them was Kekiyabawish, an         born from the
         th
         and Kekiyabawish used to make noise when he was small, when 
          
         he was just a little boy.  And he used to make all kinds of 
         racket.  And this thing then became, became the chants, the 

ngs.  And he was given, he was given a drum.  And he went          so
         to teach, he was instructed to teach the Indian about this 
         drum, the sacred drum.  And he started out to, went out to 
         different villages to teach the Indian about this drum, this 
         song, this music with the drum.  And he was instructed to pa
         this on continually.   
          
         Then, one day, he was getting so old that he was heading for 



         another village and he was dying; and the only one that he seen 

e 

 

 

sted.  And an animal or someone comes to them and teaches 

-- 
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ur or more, no less.  And those chants then must be repeated 
ur times, no less -- four times or more.   

 harder that we 
ngs then, the drum 

  

r directions:  east, 

asons in the year and the four elements of life:  earth, the 

g 

ow, a long time ago, 
 know what was, what 
find out.  They had 
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         at the time in the forest was the bird sitting up on the 
         branch.  He called this bird down to him and told him that he 
         must pass this music on to this bird so that it will never die.  
         And then what happened was that... apparently that bird was th
         robin.  And he also went out to teach some of the birds the 
         song, and so you see then, you know -- we can't all sing, we 
         can't all chant.  There's only a few of us that can do that.  
         And so the birds either, you know, the birds also, not all of
         them can sing; there's only a few of us that were reached at 
         that time.  Our ancestors then had passed this on to us.  Some 
         of us has the talent of singing many different things.  So this
         is how we, we got the drum Kekiyabawish brought the drum to 
         the, to the Indian people and taught them how to use this.   
          
         And chanting and the vision quest...  Then after that it was 
         the vision quest that Indian people went to the forest and 
         fa
         them a song, a chant.  This is a prayer, and they, and then 
         this is where them chants, them different chants came to be 
         vision quest.  They dream, oh, people long time ago dreamed, 
         dreamed those chants; we are still using them today.  And 
         there's only one, one in a drum group that sings, only one.  
         And all the rest of them are chanting one bar behind the 
         singer, and the rest of them are chanting.  And again, ther
         must not be any less than four drummers; if there's only three
          
          
         drummers there is no, no drumming whatsoever -- there must be 
         fo
         fo
          
         And dancing itself is a form of expression to the Creator.  We 
         express our feelings when we are dancing.  The

nce the better that we feel.  And the feeli         da
         takes it, the sound of the drum takes it to the Creator.  So 
         knowing what is behind these, these things that we are doing, 
         such as dancing, then we're able to honor them, honor these 
         dancers properly, in respect, so that we do not misuse them, 
         abuse them whatsoever -- they are sacred. 
          
         Jocelyn:  Why was everything concerning the drum done in four?
          

e:      Well, we honor the four, the fou         Jo
         west, north and south.  The four colors of people, the four 
         se
         plant world, the animal world and the human world.  So it must 
         be that way.  And if we don't know that then we are destroyin
         the whole thing.  That is the understanding of what I've been 
         told continually. 
          
         Jocelyn:  That's really very beautiful. 
          
         Joe:      Yeah, it is beautiful.  You kn
         Indian people were starving.  They didn't

s wrong; they couldn't, they couldn't          wa
         meetings and gatherings calling elders, spiritual leaders, fro



         many different areas to try and find out what is wrong.  Why, 
         why they are starving?  So one day an old man arrived at this 
         gathering and the spiritual leaders, the leaders then rushed to 

          him and asked him, "Can you tell us what is wrong here?  Why we
         are starving?  Why babies are dying out and children are dying 
         out to starvation?  Why?"  And the old man said, "Go and talk 
          
          
         to the bear."  So they went and talked to the bear, and the 
         bear said to them, "Don't come and tell me your problems.  Go 

, 
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 birds, they sent out all the 
rds out to find a rose or a flower.  And all the birds came 

rived 
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         and see the bees."  So they went also and talked to the bees
         and the bees said the same thing, "Don't come and tell me you
         problems.  Go and see the flowers."  So they went over and they
         found one flower, they found one flower and they spoke to it, 
         "Why, why is it that we are starving?  What is wrong?  What 
         have we done?"  "Well," the flower said, "a long time ago 
         there was plenty of flowers, plenty of roses, beautiful roses, 
         and you never honored us; you never respected us; you never 
         recognized us; you took us for granted.  And so eventually 
         the flowers disappeared."   
          
         And when the Indian people found out about this they got 
         together and they got all the
         bi
         back with nothing.  And eventually then one little bird ar
         and that was a humming bird, carrying a little rose half dead.
         And the Indian people then rushed to, to get this flower.  They
         nourished it, they planted it, nourished it and looked after 
         it, and eventually this flower then started to grow.  And from 
         this, from the roots of this flower they planted other, others, 
         other flowers, other roses.  Then eventually, these flowers 
         started to spread again, and they called the bees over to 
         pollinate these, these roses.  Then eventually then the, the 
         flowers and the roses were plentiful all over the place.  The

r         the bees got fatter; whatever they'd take from, from the, f
         the flowers they were able to make honey.  And the bees got 
         fat, so the bear also started to find some honey here and 
         there, and he got fatter.  And the Indian people then started 
         to eat the meat of the bear, because before they couldn't eat
         it, because it was sour.  Now that these bears has been abl
         to eat meat, eat the honey, the meat was much sweeter, it was 
         good.  Then the Indian people started eating that meat and they
         also got fatter.  So you see how important it is that each one
          
         of those are so important.  We should never destroy anything, 
         such as far as nature is concerned; it's always respected and 

nored. We don't need a prayer, we don't need to pray -- I          ho
         don't need to pray.  Sometimes I just touch Mother Earth to 
         honor a part of the God's creation.  I touch a tree to honor a 
         part of God's creation.  I touch a child to honor a part of 
         God's creation.  Anything of nature, animals, I don't have to
         pray, but I honor and respect, and recognize God's creation.  

          And that's what I continue to do.  I don't pray, I don't pray
         too often, but I do other things.  So I got to go.  
          
         Jocelyn:  Yeah, okay, thank you very much. 
          



         (END OF SIDE B) 
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                   Joseph Sylvester was born Christmas Eve, in 1921, on 
         Ch
         la
         was born, she said, "look another little Jesus, and instead you 
         turned out to be another little devil." 
                   Mr. Sylvester worked on farms for most of his younger
         working life, was married for 22 years and is now divorced. 
                   A heavy drinker for most of his
         Alcoholics Anonymous and credits an awakening of his Native 
         spirituality with the fact he has been a sober, active and 
         supportive member for 12 years. 
                   Mr. Sylvester reports he has had three visions.  Tw
         have become reality and the third has yet to be fulfilled.  
         had a vision of being a courtwork
         The second had to do with helping people who had become deeply 
         involved with alcohol.  In fulfilling his second vision, he has 
         set up a rehabilitation unit for alcoholics, and since 1971 ha
         been working as an Addiction Counsellor for drug and alcohol 
         users at the Native Canadian Centre in Toronto. 
                   In his work as a Counsellor, he concentrates on 
         heightening Native awareness and Native spirituality within hi
         people.  
                   I come from Christian Island Indian Reserve, birt
         date December 24th, 1920, Christmas Eve.  We are the Christian 
          
         Island Indians, originally from Bosley Island by the Dominions
  
         way back to my grandfather.  My grandfather was pure French and 
         he
         then he was a Halfbreed, half French and half Indian.  He 
         married another Indian and when I came along, I was one quarter 
         French and three quarter Indian.  And, I suppose, when my 
         children marry to another Indian, probably around about one 
         eighth French and seven eighths Indian. 
                   At the time that I remember, it was during the 
         depression that the Indian people and Christian people were
         self-supporting.  They had farms, they had cattle, they had a
         kinds of domestic animals and they were c
         someone wanted to bring his produce the whole reserve went
         helped him and the ladies came to the community hall and cook
         They would kill a steer or there were some hunters who were 
         hunting at the time and they would bring deer meat or fish, 
         whatever, and they would all eat there at lunch and at supper 
         time.  
                   There was no money at the time.  I had never seen n
         money and to me at the time the Indian people were very happy
         I didn't see no drinking, probably once in a while someone 



         would make some home brew or something and drink but I never 
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 farms any place, nobody was working.  They told me that they 

         seen no fights whatsoever.  And to me, you know, as I look back 
         now at the Indian people, they were very well off. 

ief                    The Chiefs at the time, there was old Tomahawk, Ch
         Bob Marsden, Chief Albert Monet, they had all Chief regalia, 
         they were the ones that were trying to keep our culture, I 
         guess, our traditions.  And already then about that 
         was already white people coming in, even in the bush we knew 
         that.  The moccasin telegraph at the time was so effective.  
         There was no written word and at that time the Elders were t
         leaders.  Their word was final, there was no signature needed 
         at the time. 
          
                   When a boy is of age, he was taken to the bush and 
         shown the lot that he was given and where he could hunt and 
         fish and there
         lots were given to us.  Bush lots, by the Chief and Council. 
         There were old people, some of them old people who couldn't 
         even read or write, but they were Chiefs and Council and thei
         word was final. 
                   Around about seventeen or eighteen, I came out, first
         time that I ever came out of the Reserve.  At the time my who
         world was Christian Island, I didn't know that there were other 
         cultures, there w
         outside of the reserve.  We worked on a farm here, just south 
         of here, in Anofa.  We worked there for three summers.  
         Eventually they wouldn't hire us, "the war was on", they said 
         we should join the army.  Then eventually we couldn't get no
         jobs and then we finally made up our minds to join the army and
         that is when I got into the army.  There were five of us 
         in to sign up but there were only two of us passed and I was 
         one of them. 
                   I had never gone to school in my life, I couldn't 
         even read or write, I could hardly speak English.  Then during 
         that time, that was the first time that I ever drank.  I drank
         because the re
         having a good time and I did too. 
                   Then they shipped us overseas.  I didn't know what 
         was going on over there.  I had come to realize I was going to 
         fight but I knew they hadn't done anything to me, I didn't eve

I was in the army for five         know them.  I didn't like that but 
         years.  After five years I came back.  I spent some time in 
         France and came back.  When I came back to the reserve I didn't 
         see no more farms.  I didn't see the Elders.  Where did the 
         Elders go?  The Chief and the Council were all young people, 
         what happened there?  Did the Elders move back because life 
          
         getting too complicated or did the young people push their wa
         ahead?  
                   I have no idea what happened there but I didn't see
         no
         were getting paid now from the government what they owed them.  

 getting cheques twice a month now, they didn't have          They were
         to work.  And the children too, when they went to school they 
         were getting paid to go to school.  They were getting clothing 
         allowance too.  And the buses were stopping in front of their 
         doors to take them to school and bringing them back again. 



                   Well, like me, I have been in the army five years, I 
         didn't feel like working either.  I wanted to get that money, I 
         went in and applied for it. 

s                    Each time that I went down there, their [there] wa
         something wrong with me, either I was limping, that something 
         happened to me and then I would go tell the social worker that 
         I cannot work because there was something wrong.  This is when 
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        To me this is the most horrible thing that ever 
fare, it took 

e pride away from the Indian.  Even here when I was here in 
ronto.  I arrived here in Toronto and I used to borrow 
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         I found out that I was telling lies.  I had to tell lies to get
         something and I increased that to the extent where I started 
         bumming around. 
                   I didn't know at the time what was happening but 
         whether the young people had pushed their way ahead of the 
         Elders or the Elders found out that life was getting too 
         complicated and they moved back, I didn't see the Elders 
         anywhere.  And this is about the time there was a lot of 
         drinking going on.  There were bootleggers coming across the
         reserve and bringing in all kinds of liquor to the Indian 
         people.  I thought at the time that everything had complet
         haywire and the Chief and the Council were drinking with t
         young people.         
          
                   What happened with the young people? 
          
          
           
         happened to the Indian as I look back now -- wel
         th
         To
         crutches, I would use the crutches to go down to the welfar
         office and you ought to see me coming back.  I had the crutches
         over my shoulder and two shopping bags full of bingo and that 

 Fro         was what I had to do because this was what was happening. 
         that time on -- 1945, between 1939 and 1945, this was the big 
         change, at the time, and the young people took over, but, boy 
         oh boy I can say right now, they made a heck of a mess of it 
         and so I came back.  I got married three years after. 
                   I suppose every place that I went to, the first thing
         that I was looking for was another Indian where I can be 
         comfortable.  No matter where I went to I wanted to find that 
         place where I can be comfortable and the very first one
         see on the street, he was usually the person that wasn't doing 
         anything that walks along the street, was an Indian.  And 
         ended up every time on skid row every place I went to.  I 
         started to do the things that they were doing.  I had to, in 
         order for me to belong to that group.  So, that went on and on 
         right up until St. Catherines. 

                    I suppose I worked on every farm from Oakville to
         Clarkson all the way up to Niagara Falls, Niagara on the Lake,
         and I worked on every fruit farm and I got fired so many times. 

nd then I knew that at that          I just couldn't understand why a
         time when the Elders were the leaders, they talked to us abou
         when the Indian people, we used to go out at night to listen to 
         old people. When they had fireplaces outside and boxes hanging 
         outside, and the fireplace, and we would pool our money 
         together, you know, to go buy some tobacco and we would take it 
         to one of the Elders so that they could talk to us about what 
         happened a long time ago.  The legends and the different 



         things, you know, the personal ways of our tribes. 
          
                   You know when I came out then, I thought that the 

y          Indians were crazy, but I didn't understand the things the
         were doing, drumming and dancing, I had never seen anyone dance 

ke that.  The thought the Indians were crazy.  It wasn't 
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         li
         until about eleven years ago that I came to.  I suppose that 
         happened many, many times to me that I came to realize, to 
         become aware of what I was doing to myself and to my family and 
         to others.  I suppose that some call it spiritual awakening,
         coming to.  Coming into reality.  And that happened about 
         eleven years ago. 
                   Then I started to think, this is the first time that 
         I ever attempted that, to think for myself, and I started then
         and I was sober, I became sober.  I didn't drink anymore an
         the first job that 
         there three years and a half and that was the longest time that 
         I had worked in one place.  Then I finally got a job at the 
         Indian Centre at 210 Beverly Street to become a cleaner.  I 
         worked there for one year and then one day Joe Hare, who was 
         the director then, pointed the finger at me and said, "Joe, 
         from here on, you become a Native Counsellor".  I didn't know
         what the word meant, I had to ask and then I was an Addiction
         Counsellor for two years and the I became a Court Worker. 
                   Again, I was finding that I was not helping the 
         Indian people at all.  I was trying to help them stay sober but
         I was not helping them at all.  Then I thought to myself, then 
         we must have our own rehabilitation unit.  I put them in  
         halfway houses here in the white setting.  They did not res
         to that treatment because probably mentally they had become 
         mentally idle, mentally lazy, they had become physically lazy 

part         because of welfare.  My feeling is that, that is the worst 
         of it.  That is where all this problem with the Indian people, 
         that's where it begins.  Then I started to talk to people, we
         should have our own rehabilitation unit.  Then we set up that 
         rehabilitation unit.  It is standing up today. 
           
                   I dreamt that, I dreamt about that, and I dreamt I 
         was way up in the sky with the whole chiefs regalia on and a 
         multitude of people following me.  I didn't know

nt, I didn't know at the time what these dre         mea
         about.  But, as I progressed in my sobriety, I came to realize
         that.  I came to understand those dreams, what those dreams 
         were all about, and today in the house standing up.  And I 
         became a leader to some of them in spirituality and native 
         awareness, and I take turns at the lodge and I am still an 

ll         Addiction Counsellor.  I do alcohol and drug abuse programs a
         over.  I have gotten my children back, they are all around m
         now and I find that, I eventually found the direction that I
         was supposed to go, the life that I was given. 
                   The direction that I have been, I was speaking about, 
         my understanding, we have been given a choice, a freedom of 
         choice to begin with.  I don't believe that I was a sinner whe
         I was born.  It's more that I understand today that I was born 
         pure, but along the lines I have grown that I have created 
         those problems for myself and I am the one that can remove 
         them.  I don't think that the Creator would put me here on 



         earth and call me a sinner, or savage pagan. 
                   But the ministers, the missionaries, three or four 

in 
t I 
 

n, 

re 
at my foundation is solid because I am going to use it for 
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         hundred years ago, came and told us that that's evil.  Certa
         things are evil within our lives, but, to me, everything tha
         have within myself is part of life.  I respect it.  Just like
         Mother Earth is part of my life.  I have to respect that. 
                   I found out that I had taken the wrong road.  My 
         understanding is that we have been given two roads to follow, 
         the good or the bad.  This did not appear till halfways up and 
         I tried to cut straight across and begin from there again o
         the good road.  Then I found out again that my life was very 
         shakey, there was nothing beneath me, there was nothing 
         whatsoever.  So I had to come down and start over again. 
          
                   I can build my foundation of life with my 
         spirituality; Native spirituality, Native culture and my 
         values, so I can build that foundation of life.  Making su
         th
         the rest of my life.  That foundation must be solid. 
         suppose, that is what I mean about the direction. 
                   If I feel guilty about something that I am doing, 
         then I don't follow it.  I follow the good things that are 
         within my life that have been good and those are the things 
         that I follow.  And this is my direction... between
         Protestant, between those two.  I give myself some lee-way on
         both sides of that line, either way.  I cannot follow a 
         straight line, not like here, in the city here, you have to t
         the mark all the time, which I cannot do.  So I must do things 
         on my own, on my own terms.  And these things help me. 
                   When we were having a board meeting, I couldn't
         understand what they were talking about.  They were talking 
         about politics.  I would come home and ask the Creator to show 
         me the way of the things that I couldn't understand at t
         board meeting.  Sometimes it comes on television, sometimes
         comes on the radio, sometimes I dream of it.  Sometimes it's 
         right there on my pillow... it's right there, and I can find 
         the answer and then, I know the answer.  I thought at the ti
         that I was going crazy, I didn't understand them. 
                   But, again, as I have progressed within my spiritual
         life, I got to understand those things, the dreams that I was 
         having.  I was asking for help, I was talking to the Creator.  
         I didn't know of any prayer, I can only talk to him
         language, Ojibway. 
                   In all these forty-six years I have tried other 
         things, tried the White man's religion, I have tried every one 
         of them.  I was Catholic, I was born as a Catholic, I was 
          
         baptized as a Catholic, but I could not understand them.  I
         in the Salvation Army, I went in all the churches.  I do not 

w          know why.  I was not aware of why I was going but now I kno
         th
                   All that I have accomplished convinces me that I am 
         now on the right track. I am an Indian.  If I painted myself 
         white, and if I get caught in the rain, I will find myself tha
         I am an Indian inside, I cannot get away from that.  I am
         Nishnahbe, and I like it.  I have found myself. 
                   There are times when we become conscious within 



         ourselves, an awakening.  We come into that reality time and 
         time again.  Something does happen.  One of our relatives dies, 

es happen.  
nd 

n 

d. 

s 

  

       Each day, today, is the greatest adventure of my life.  I can't 
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         the closest people to us, they die.  Something do
         Then that shock brings us into reality.  We see ourselves a
         what we have been doing, what we have been doing to ourselves 
         and to others around us.  Then from there, if we are aware of 
         this, we have come to a reality -- are in a reality.  From the
         on, everthing becomes real.  Before that, nothing was real. 
                   The White society here, it's not real.  Life here is 
         not real.  It's imitation, everything is imitation.  Instant 
         this, instant that.  But my life today is real.  I finally came 
         to an end and came into reality and from then on I was decide
                   I tried to commit suicide many, many times.  I 
         attempted suicide many, many times, but I didn't die.  I came 
         close to it but I didn't die.  And I thought to myself, well, 
         if I am not going to die, then I must try to do something to 
         make the best of it while I am here because I am sure that thi
         is my last chance.  I must try to make the best of it.  I must 
         do something.  From then on it's been this way, it's been good.
                   I thought, when I went overseas, I thought that it 
         would be the greatest adventure of my life.  No!... it wasn't!  
  
         stay home even though I am not back to work yet.  I had an 
          
         operation, malignant tumor, I had a very serious operation, 
         that is cleared, that is cleared now.  Then life to me today is 
         the most important part.  I found out what life is all about.  
                   What is pain?  I can describe pain.  I can describ

neliness, heartache, all these things, but the one word t         lo
         I have never been able to explain is happiness.  What is 
         happiness?  I know that I have peace of mind and a warm feeling 
         in my heart.  Probably that warm feeling goes along with joy.  
         Then what is joy?  I must find that out.  Maybe it goes on to 
         be happy, maybe that is part of happiness.  I have no idea.  
         But, this is the way I feel about it.   
                   What should young people be doing?  Well, I think all 
         of us have come to quests.  We come face to face with our 
         fellows.  And when we come to that, if we are aware of it, then
         we see our lives flash across our face in a split second.  
         Where we can compromise is in trying to f
         which the children should go. 
                   I guess, you know, this is what I follow, my 
         feelings, the things that I do.  That is the direction that I 

  I          am travelling in right now.  At times, sure I make mistakes.
         feel awfully guilty sometimes that I have hurt somebody's 
         feelings, I must keep away from
         things that are helping me, and probably that is the onl
         that I could describe it, the direction which we should follow.
         The drumming and dancing is great, number one to us here in the 

 is          city of Toronto, it brings the young people together.  That
         number one, many young people coming together, kids coming 
         together.  Secondly, there is a feast, that brings everybody, 
         old people and the young people too, together.  And I feel that 
         this is the direction that we should go, and they do. 
                   I tried everything else, tried the White man's 

rom         religion, it didn't work.  Because those things we learned f
          



         the book.  Living a Native spiritual life, we experience these 
         every day and it is a great experience, it is a great 
         adventure, every day.  And I feel that young people should know 
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         more about these things.  Listen to the Elders, ask questions, 
         that is the  only way that I could ever learn because I was 
         like a child, I didn't know nothing, I was lost.  And I had to 
         start asking questions in order for me to find out. 
                   It has been a great life for me.  I don't walk down 
         the street just like an onward Christian soldier, I am not a 
         Christian, I don't believe that I am a Christian, but I do 
         understand that there is a Creator that created me for a reason 
         here.  And again, we learned from the drum.  Not ever
         can be drummers, not everyone of us can be singers, not 
         everyone of us can be dancers.  Each individual has been given
         talent that he will be good at and we must encourage that 
         talent, whatever it might be, in our children.  Let's not try 
         to change it. 
                   Like the White people today, they take courses,
         100 people altogether taking courses and then two people are 
         doing the same thing and this is where competition begins.  In
         married life it is a competition to them because they were 
         brought up that
         life there is no competition because we have been given a 
         talent, each one, there are no two people doing the same thing
         There is no two people who are alike.  Twins, two twins are 
         never alike, there is always one different than the other.  
         That is the way it was meant to be in the first place, so that
         we don't compete with each other.  Marriages today are all 
         competition, we compete with each other.  That is why, 
         probably, we have marriage break-ups and the children suffer.
                   Yes, well, I guess we have a lot to learn.  We know
         that one of these days that light is going to be turned down 
          
         and there will be no power.  The gas and oil is running 
         The cost of living is going up.  The dollar bill is coming 
         down.  Some day the dollar bill is not going to be worth 
         anything.  The only thing for us to do right now is, right now

ere the Indian is today, in the centre of a crisis, he has          wh
         come to a crisis and we must find an alternative way of life.  
         We can't take the white man's because he is going to end up 
         nowhere.  
                   And we must learn something about ourselves, how to 
         live, how to survive in our own place.  We had learned that 
         before.  Yet, we have left that, we have left that which the 
         Creator has given us to do -- to take care of nature, to look
         after natur
          
          
         (END OF ARTICLE)     
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