
ETHNIC STUDIES
AND RESEARCH
IN THE PRAIRIES

A

SPECIAL ISSUE
OF

PRAIRIE FORUM
Editor

Alan B. Anderson



ISSN 0317 -6272

CANADIAN PLAINS RESEARCH CENTER



PRAIRIE FORUM
Special Issue on

Ethnic Studies and Research
In the Prai ries

Edited by
Alan B. Anderson

Department of Sociology, University of Saskatchewan

Vol. 7, NO.2

CONTENTS

Fall, 1982

INTRODUCTION
Prairie Ethnic Studies and Research: Review and Assessment

Alan B. Anderson 155

ARTICLES
Generation Differences in Ethnic Identity Retention in Rural
Saskatchewan 171

Alan B. Anderson

Ethnic Language and Cultural Maintenance in Canadian
Education: The Trend Towards "Public Bilingual" Schooling 197

Don Dawson

Attitudes of Winnipeg University Students Toward Immigrants of
European and Non-European Origin 213

Leo Driedger

Institutional Origins in the Chilean Refugee Community in Winnipeg
Stuart D. Johnson and Cornelia B. Johnson 227

The Religious Ethic and the Spirit of Immigration: The Dutch in Alberta
Howard Palmer and Tamara Palmer 237

The Changing Roles of Hutterite Women
Karl Peter and Ian Whitaker 267

RESEARCH NOTES
An Initial Investigation of the Value of Work and Beliefs in Internal
External Reinforcement Responsibility in Hutterite
Children 279

Paul Simpson-Housely and Robert J. Moore

NOTES ON CONTRIBUTORS 288



PRAIRIE FORUM: Journal of the Canadian Plains Research Center
Chief Editor:
Associate Editors:

Book Review Editor:

F. Pannekoek, History, Alberta Culture
B. Brennan, History, Regina
L. Clark, Brandon University
W. Currie, Native Studies, Saskatoon
B. Freeze, History, Lethbridge Community

College
G. Granzberg, Anthropology, Winnipeg
R. Gruhn, Anthropology, Edmonton
M. Evelyn Jonescu, CPRC, Regina
W. Latta, English, Lethbridge
M. Mackie, Sociology, Calgary
F. Mackinnon, Political Science, Calgary
B. Neal, Biology, Saskatoon
A. Paul, Geography, Regina
R. Vogt, Economics, Winnipeg
W. Fraser, CPRC, Regina

PRAIRIE FORUM is published twice yearly, in Spring and Fall, at an annual
subscription of $15.00. All subscriptions, correspondence and contribu
tions should be sent to The Editor, Prairie Forum, Canadian Plains Re
search Center, University of Regina, Regina, Saskatchewan, Canada,
S4S OA2. Subscribers will also receive the Canadian Plains Bulletin, the
newsletter of the Canadian Plains Research Center.

PRAIRIE FORUM is not responsible for statements, either of fact or of
opinion, made by contributors.



PRAIRIE FORUM, 1982, Vol. 7, No.2

Introduction:
Prairie Ethnic Studies and Research:

Review and Assessment

Alan B. Anderson
Department of Sociology, University of Saskatchewan

155

Ethnic Diversity in the Prairies

No single ethnic group forms a majority in the total population of
the prairie provinces. In fact, even the four British-origin groups
(English, Scots, Irish, and Welsh) combined do not constitute a major
ity in any of the three prairie provinces, nor have they for decades,
despite prolonged attempts to impose anglo-conformity on the non
British population.

Native people form a far higher proportion of the total population
in each of the prairie provinces than they do in any other province,
Almost half (43%) of Canada's native people (as counted in the cen
sus), and perhaps more like two-thirds of the Metis, reside in the prairie
provinces. The largest concentrations of native people in Canadian
cities are found in prairie cities.

Moreover, the French fact in the prairie provinces can hardly be
underestimated. By 1971 there were approximately 238 thousand peo
ple of French origin in these provinces, many of them living in largely
French communities within some forty-five rural settlements. They are
served by an estimated two hundred francophone parishes, and are
well represented by activitist francophone associations in each pro
vince tied into the Federation des Francophones hors Quebec (the
federation of French-speakers outside Quebec).

The real essence of prairie society lies in its incredible ethnic
diversity. Multiculturalism in the prairie provinces is not merely an
ideology, not idle romanticism, not simply folk dancing. Rather it is a
fact of everyday life. The population of the prairie provinces makes up
only 16.4% of the total population of Canada, yet more than half
(57.8%) of the Canadians of Ukrainian origin live here, as do exactly
half those of Scandinavian origin, two out of every five Canadians of
German origin, a third of Polish and Russian Canadians, and more
than a quarter of Hungarian Canadians.

A bewildering yet fascinating variety of ethnic and ethno
religious groups have established their own rural bloc settlements
across the prairies, mostly between the 1890s and 1920s: Russian
Doukhobors, Scottish Highlanders, Swedes, Poles, Bretons, Oklahoma
Blacks, Irish, Swiss, Japanese, Czechs, Norwegians, pro-Nazi
Deutscher-Bund (in turn replaced by anti-Nazi Sudetenlanders), Ice
landers, Jews, Mormons, Danes, Dutch, "Russian" Germans, Ruman-



156 ANDERSON

ians, Slovaks, Syrians, Metis, Hungarians, Quakers, French-speaking
immigrants from France and Belgium, as well as Quebec, Galician and
Bukowinian Ukrainians, a wide variety of Mennonite groups, three
sects of Hutterites, temperance colonists, and Welshmen (who immi
grated, incidentally, from Argentina).

Still others, usually recent immigrants, have stayed mostly in the
prairie cities and towns: Chinese, East Indians (including Hindus"
Sikhs, Pakistanis, Bangladeshi, Sri Lankans, Ismailis, and Indo
Fijians), Filipinos, Greeks, Italians, Chileans, Vietnamese, Armenians,
Spaniards, West Indians, and even Tibetans.

I~ is true, on the one hand, that in many of these ethnic or
ethno-religious groups only a shrinking minority still retain the tradi
tional language of the group, moreover that many ethnic traditions,
customs, or folkways imported into the prairies have already been lost
in large measure. On the other hand, a revival of ethnic consciousness
and a cultural renaissance among the longer-established ethnic groups,
as well as the arrival of newer ethnic groups, have ensured the conti
nuity of ethnic diversity in the prairie provinces. An increasing interest
in multiculturalism is reflected in the proliferation of ethnocultural
performing artistic ensembles, in ethnic festivals in all five of the major
prairie cities, and in a demand for heritage language educational
programs and French immersion courses.

Historical Development of Ethnic Studies in the Prairies: 1900-1969

The history of ethnic groups and their settlements, the continuing
ethnic diversity, as well as the changes in ethnic consciousness and
demographic trends, all provide a forum for contemporary academic
study of ethnicity in the prairies. It is important to stress, however, that
ethnic studies are not a novel field of academic inquiry in the prairie
provinces. Early authors writing on ethnic groups in the prairies
tended to be quite ethnocentric, even xenophobic, as they invariably
expressed Anglo-Canadian fear of problems likely to be caused by the
large numbers of "foreign" (ie., non-British) immigrants pouring into
the prairies at that time. Aylmer Maude (1904), the sympathetic British
philanthropist who was so instrumental in bringing the Doukhobors to
Canada, described them as a "peculiar people," while J.S. Woods
worth (1909), a founder of the C.C.F., who similarly was sympathetic
toward the plight of immigrants, described the new. arrivals as
"strangers within our gates." J .T.M. Anderson (1918) discussed in less
sympathetic terms the problem of educating the children of large
numbers of immigrants who were illiterate and couldn't speak English;
later, as Premier of Saskatchewan, he became directly responsible for
restricting non-British immigrants and "foreign" language use in the
schools. Historians writing in the 1920s, such as John Hawkes (1924),
described the ethnic settlement of the prairies from a decidedly Anglo-
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Canadian point of view, although some writers, notably Robert Eng
land (1929), provided much ethnographic detail on Central and East
ern European settlers. During the 1930s historians and social scientists
collaborated in doing research on the social and economic impact of
the settlement process, among them England (1936), Dawson (1936,
1940), Macintosh (1934, 1935), and Murchie (1936). By the thirties
assimilation had already begun to take its toll, as C.H. Young des
cribed in his detailed analysis of Ukrainians (1931).

During the late forties and the fifties, some excellent research was
done on particular ethnic groups, such as Marcel Giraud's (1945) epic
account of Metis history, Vera Lysenko's (1947) updated description
of assimilation among Ukrainians, Joseph W. Eaton's (1954, 1955)
social psychological research on Hutterites, Leo Driedger's (1955)
thesis on Old Colony Mennonites in Saskatchewan, and Donatien
Fremont's (1959) research on the precise origins of French settlers in
the west. Information on ethnic or ethno-religious groups could also be
dredged out of a number of studies which did not focus specifically on
ethnicity, such as S.D. Clark's (1948) and W.E. Mann's (1955) books
on religious sects, and Jean Burnet's (1951) case-study of a single
community in Alberta. C.A. Price wrote a particularly useful paper o~
immigration and group settlement, published in an international col
lection of papers dealing with the cultural integration of immigrants
(C.A. Price, 1959).

Attention continued to be devoted during the sixties to particular
ethnic groups. For example, Frank H. Epp (1962) described Menno
nite migration from Russia into Western Canada, while Leo Driedger
(1968) and others turned their attention to Mennonite urbanization.
Research on Hutterites continued, e.g. by Paul S. Gross (1965), John
W. Bennett (1967), John A. Hostetler and Gertrude Huntington
(1967). The Doukhobors in general, and the Sons of Freedom sect in
particular, generated renewed interest; Simma Holt's (1964) rather
inflammatory attack was countered by more balanced accounts pro
vided by George Woodcock and Ivan Avakumovic (1968) and
Koozma Tarasoff (1969). Adding to the rapidly growing literature on
Ukrainian Canadians, Marlene Stefanow (1962) did research on
Ukrainian intermarriage, while Vladimir J. Kaye (1964) described
early Ukrainian settlements established between 1895 and 1900. Some
interesting information on right-wing racist movements in Saskat
chewan, notably the Ku Klux Klan, during the 1920s and '30s was
provided in Norman Ward and Duff Spafford, Politics in Saskatche
wan (1968).

The Expansion of Prairie Ethnic Studies: 1970-1982

Ethnic studies and research expanded very rapidly during the
seventies; in the past dozen years the literature on prairie ethnic groups
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has proliferated while a wide variety of academic associations and
research institutes primarily concerned with ethnicity have been estab
lished and literally hundreds of papers have been read at conferences
sponsored by these associations or institutes.

The Canadian Ethnic Studies Association (CESA), currently
based in Edmonton, has been most instrumental in fostering ethnic
studies and research in the prairie region as well as throughout Can
ada. The CESA held its first major conference in 1973, and has
organized conferences every other year, the most recent having been
held in Edmonton in 1981. A large variety of papers, many on prairie
topics, have been presented at each conference, and selected papers
have been published in volumes based on the proceedings (Migus,
1974; Isajiw, 1977; Driedger, 1978; Lee, 1979; Dahlie and Fernando,
1981). The association also publishes the principal ethnic studies jour
nal in Canada, Canadian Ethnic Studies, which currently has its editor
ial office at the University of Calgary, as well as a newsletter, the CESA
Bulletin, currently published at the University of Saskatchewan. Of the
1,300individual and institutional members of the CESA, 260 are in the
prairie provinces.

Thejournal Canadian Ethnic Studies had originally been founded
by the Research Centre for Canadian Ethnic Studies at the University
of Calgary, and historian Howard Palmer served until recently as both
journal editor and director of the centre. An interest in ethnic research
has also been stimulated by the Ethnic Research Section of the Cana
dian Plains Research Center, at the University of Regina. The CPRC
has maintained an up-to-date inventory of prairie research and has
published a series of monographs, including Kovacs' (1974) study of
the Hungarian settlement of Esterhazy, Saskatchewan; conference
proceedings, including the proceedings of a National Conference on
Ethnic Studies and Research, held at the University of Regina in
October 1976 (Kovacs, 1978); as well as the journal Prairie Forum"
which regularly includes articles on prairie ethnic groups, and a news
letter, the Canadian Plains Bulletin.

Other cross-cultural and interdisciplinary organizations have
been functioning at a provincial or municipal level, such as the Cul
tural Heritage Branch of Alberta Culture, the Multicultural Heritage
Centre in Edmonton, the Multicultural Council of Saskatchewan, the
Saskatoon Folk Arts Council, the One Sky Cross-Cultural Centre in
Saskatoon, as well as ethnographic museums and archives such as the
Glenbow Museum and Archives in Calgary, the Manitoba Museum of
Man and Nature in Winnipeg, the Provincial Museum and Archives of
Alberta in Edmonton, and the Saskatchewan Provincial Archives in
Regina and Saskatoon. Most of these organizations publish their own
newsletters, and some publish occasional research monographs. Occa
sionally they sponsor conferences; for example, the Saskatchewan
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Archives board sponsored the Saskatchewan Oral History Confer
ence, held at the University of Regina in May 1981.

Historical papers on prairie ethnic groups have been read in the
meetings of the Canadian Historical Association, the Canadian Oral
History Association, the Canadian Society for the Comparative Study
of Civilization, the Folklore Studies Association of Canada, and other
associations within the Learned Societies Conference, held annually
on a different Canadian university campus (e.g. the University of
Alberta in 1975 and the University of Saskatchewan in 1979). Histori-

. cal ethnic research appears regularly in journals and proceedings pub
lished by these associations, as well as in the proceedings of the annual
Western Canadian Studies Conference at the University of Calgary
(e.g. Rasporich, 1974; Palmer, 1977; Palmer and Smith, 1980) and the
Saskatchewan Genealogical Society.

Sociological and anthropological research on prairie ethnic
groups has similarly been presented within the Learned Societies Con
ference, in the meetings of the Canadian Sociology and Anthropology
Association; this association has published occasional papers on
prairie ethnic topics in its journal, the Canadian Review ofSociology
and Anthropology. Other papers have been published in suchjournals
as the Canadian Journal of Sociology, the Western Journal of
Anthropology and Canadian Studies in Population (all published at
the University of Alberta), as well as Napao: the Saskatchewan
Anthropology Journal (published at the University of Saskatchewan).
Many sociological and anthropological research papers on ethnic
topics have also been read at the annual meetings of the Western
Association of Sociology and Anthropology (which have been held in
recent years in Banff, Calgary, Lethbridge, Winnipeg, and Saskatoon).

In the field of education, increasing attention has been devoted to
multicultural education (Wood, 1978; McLeod 1979; Dorotich 1981;
Wilson 1981). Numerous papers on the subject have been presented at
recent meetings of the Canadian Society for the Study of Education
(and its subsidiary affiliates within the Learned Societies Conferences)
and the Alberta Ethnic Language Teachers' Association, as well as at
two major conferences: the Heritage Languages Education Workshop,
held at the University of Saskatchewan in June 1981, and "Building the
Bridges"-A National Conference on Multicultural Education, in
Winnipeg, November 1981 (both conferences were supported by the
Multiculturalism Directorate of the Department of the Secretary of
State, Ottawa).

Still other organizations have promoted an interest in, sponsored,
or published research on specific ethnic groups in the prairies. For
example, the Edmonton-based Central and East European Studies
Association of Canada, founded in 1977, has published the proceed
ings from three major conferences (Banff 1977, 1978, Edmonton 1980),
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and has also held smaller meetings within the Learned Societies Con
ferences (Saskatoon 1979, Montreal 1980, Halifax 1981, Ottawa 1982).
The Canadian Institute for Ukrainian Studies at the University of
Alberta has been very active in stimulating Ukrainian research; it has
published proceedings from annual conferences (e.g. Petryshyn, 1979)
as well as bibliographies, an inventory of scholars in Ukrainian studies,
and occasional papers and journal special issues (Isajiw, 1980). Other
Ukrainian centres include the Ukrainian Cultural and Educational
Centre in Winnipeg, the Ukrainian Museum of Canada in Saskatoon,
and Ukrainian Cultural Heritage Village near Edmonton. Ethnic
research papers on Slavic groups have also been presented at the
annual meetings of the Canadian Association of Slavists within the
Learned Societies Conference, or published in that association's jour
nal, and at a Conference on Poles in North America, held in Toronto in
October 1980. Mennonite organizations have also been very active,
such as the Mennonite Heritage Centre, Mennonite Genealogy Inc.,
Manitoba Mennonite Historical Society, and the Historical Archives
Committee of the Conference of Mennonites in Canada (which pub
lishes the Mennonite Historian). A growing number of native organi
zations operate in the prairie provinces. In Saskatchewan alone, for
example, the Saskatchewan Indian Federated College (affiliated with
the Federation of Saskatchewan Indians) is based on the University of
Regina campus; the Indian Cultural College (of the F.S.I.) is in Saska
toon; the, new Gabriel Dumont Institute (of the Association of Metis
and Non-Status Indians in Saskatchewan) in Regina sponsors new
courses in native studies at the University of Saskatchewan in Saska
toon, and this university also offers several native programs in educa
tion and law. In Alberta, a comprehensive native studies program is
offered at the University of Lethbridge, while in Manitoba the recently
founded Canadian Journal ofNative Studies is published at Brandon
University. French associations have become more active in recent
years in all three prairie provinces, and an association to study the
history of the French population in Saskatchewan has just been estab
lished. While existing Scandinavian organizations in the prairies have
tended to be more interested in social functions than academic
research, it is noteworthy that this year a new Association for the
Advancement of Scandinavian Studies in Canada is being formed.
Finally, mention should be made of some excellent historical research
generated by the Historical Society of Germans from Russia and by the
Canadian Jewish Historical Society.

Much of the recent literature in prairie ethnic studies consists o,f
historical studies of specific ethnic groups. Particular attention con
tinues to be devoted to the history of ethnic settlement and to pioneer
reminiscenses, for example of Ukrainians (Kostash, 1977; Yedlin and
Matejko, 1979; Piniuta, 1978; Czumer, 1981); Hungarians (Kovacs
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1974, 1980a, 1980b); Mennonites (Epp, 1974; Friesen, 1977); Hutter
ites (Hostetler, 1974); "Russian" Germans (Giesinger, 1974; A.B.
Anderson, 1982); Norwegians (Loken, 1980); Icelanders (Simundson,
1981); and Scandinavians (Wonders, 1980); Blacks (Grow, 1974;
Thomson, 1979); Welsh (Maclennan, 1974); Doukhobors (Tarasoff,
1982; Gale and Koroscil, 1977); French (Jaenon, 1979; A.B. Anderson,
1978a); or a variety of ethnic groups in a particular province or region
(Palmer, 1972, 1974). Some historians have written more specifically
on certain themes, such as labour history and left-wing radicalism, for
example among Ukrainians (Avery, 1979, 1981; Kazymyra, 1978; Kos
tash, 1977; Potrebenko, 1977; Kowalsky, 1979);.Finns (Avery, 1979"
1981; Wilson, 1977, 1978; Laine, 1981; Lindstrom-Best, 1981); Norwe
gians (Dahlie, 1978); Croatians (Rasporich, 1978); and Anglo
Canadians (McCormack, 1978; Avery, 1978). Other themes have been
anglo-conformity and discrimination (Palmer, 1973, 1975; Avery,
1973; Troper, 1972); leadership of ethnic communities, e.g. Hungar
ians (Dreisziger, 1980), Japanese (Sunahara, 1979); and South Asians
(Buchignani and Indra, 1981); and National Socialism among Ger
mans in Saskatchewan during the 1930s (Wagner, 1976, 1980, 1981).
Theme issues of Canadian Ethnic Studies have dealt with ethnic
groups and inter-ethnic relations in Alberta (Palmer, 1974); ethnic
folklore in Canada (Klymasz, 1975); and geographical studies of ethnic
groups and ethnic settlements in Western Canada (Tracy, 1977;
Schlichtmann, 1977).

Apart from numerous histories of rural communities, many of
them written not by university professors but by local people, in
commemoration of the seventy-fifth anniversary of the Provinces of
Alberta and Saskatchewan in 1980, historians, sociologists, folklorists
and anthropologists have collaborated in ethnographic research on
ethnic communities. Several reports were prepared for the Mercury
series of the Canadian Centre for Folk Culture Studies, published by
the National Museum of Man, e.g. the projects of Klymasz (1973) on
Ukrainians, Paulsen (1974) on Danes, Brunvand (1974) on Norwe
gians, Houser (1976) on Swedes, and Blumstock (1979) on Hungar
ians. However, other studies of ethnic communities have been written
under other auspices, such as Kovacs' studies of Hungarian settlements
in Saskatchewan (1975, 1980).

Sociologists have tended to concentrate primarily on contempor
ary analysis, although some have written extensively on the historical
dimensions in ethnic settlement. Perhaps most sociological research on
ethnicity in the prairies has been cross-cultural, employing survey data
to analyze such trends as assimilation and culture change (e.g., Ander
son, 1972, 1977), race and ethnic relations, stereotyping (Mackie,
1974), language retention (Anderson, 1978, 1979c), intermarriage,
religious conversion and secularization. Recent research and writing
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on specific ethnic groups has included, for example, native policies
(Ponting and Gibbins, 1980; Dyck, 1980); urbanization of native peo
ple (Krotz, 1980); ethnic stratification and family patterns of Chinese
(Li, 1979, 1980); economic adaptation and ethnic relations of South
east Asian refugees (Buchignani, 1980 and Indra, 1980); and so forth.
A wide variety of recently published sociological studies deal, in whole
or in part, with the reaction to ethnic identity change among diverse
ethnic groups, including Mennonites (Boldt, 1979; Levy, 1979; Ander
son and Driedger, 1980); Hutterites (Hostetler, 1974; Peter, 1980);
Arabs (Abu-Laban, 1980); South Asians (Buchignani, 1979); Finns
(Anderson and Niskala, 1981); Greeks (Chimbos, 1980); French
(Anderson, 1979a); Icelanders (Matthiasson, 1979); Poles (A. Matejko,
1979); Ukrainians (Lupul, 1977; Anderson, 1979b, Isajiw, 1976, 1980;
Petryshyn, 1979); Czechs and Slovaks (Horna, 1979); and others. An
impressive variety of papers by sociologists in prairie universities have
been published in virtually all of the most recent edited collections on
ethnic minorities in Canada (Driedger, 1978; Elliott, 1979; Ujimoto
and Hirabayashi, 1980; Goldstein and Bienvenue, 1980; Dahlie and
Fernando, 1981). In fact, all but one of these textbooks were edited or
co-edited by prairie sociologists. Less attention has been devoted
however, to theoretical critiques, apart from occasional .chapters
which criticized conventional theories in ethnic studies (e.g. Li and
Bolaria, 1979), until the recent publication of the first comprehensive
theoretical university-level text on Canadian ethnic studies by Ander
son and Frideres (1981), both sociologists at prairie universities.

Introduction to this Special Issue qf Prairie Forum

Although ethnic research has been published in earlier issues of
Prairie Forum, the Editorial Board accepted the suggestion of the
Ethnic Research Section of the Canadian Plains Research Center to
publish a special issue devoted entirely to prairie ethnic studies and
research. The present issue reflects the very diversity of both ethnic
studies and of the prairie population. This issue covers the longest
established ethnic groups as well as the most recent immigrants, the
largest groups widely dispersed through the prairie provinces as well as
smaller, more isolated groups. The focus of three articles is cross
cultural, covering more than one ethnic group, while another three
focus on a particular group, and the research note focuses primarily on
a single group. Ethnic research tends to be strongly inter-disciplinary,
however all of the principal disciplines involved in ethnic studies->
sociology, anthropology, history, geography, psychology, and educa
tion-are represented. So, too, are a variety of methodological and
theoretical approaches: Howard Palmer, a historian at the University
of Calgary, and Tamara Palmer focus on the history of a particular
group (the Dutch in Alberta). Both Alan Anderson, a sociologist at the
University of Saskatchewan, and Leo Driedger, a sociologist at the
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University of Manitoba, have employed sociological survey tech
niques, but Anderson to obtain data on generation differences in
identity retention among several ethnic or ethno-religious groups in
Saskatchewan, Driedger to discern possibly discriminatory attitudes
ofa cross-ethnic sample of university students in Manitoba; one study
is essentially sociohistorical, the other sociopsychological. Paul
Simpson-Housely and Robert Moore, respectively a geographer and a
psychologist at the University of Regina, have also used quantitative
techniques, yet with a less extensive scope. Stuart Johnson, a sociolo
gist at the University of Manitoba, and Cornelia Johnson have used
what might be termed an ethnographic technique to gain insight into
the organizational dynamics and institutional infrastructure of the new
Chilean refugee community in Winnipeg. Don Dawson, a doctoral
graduate student in the Department of Educational Foundations at the
University of Alberta, has provided a description of current trends in
multicultural education. Karl Peter and Sam Whitaker, sociologists/
anthropologists at Simon Fraser University in British Columbia, have
combined several academic perspectives-anthropological, sociologi
cal, demographic, historical and even theological-to study the chang
ing position of women in Hutterite society.

It is hoped, then, that this special issue of Prairie Forum on ethnic
studies and research in the prairies is both typical and topical-i-typical
in the sense that these articles reflect the principal disciplines, theoreti
cal and methodological approaches currently found in the field of
ethnic studies; and topical in that the authors are doing research into
areas as yet largely missing in the literature on prairie ethnic groups.
Some ethnic groups (for example, Ukrainians, Mennonites, and Hut
terites) have been quite thoroughly studied. Nonetheless, limited atten
tion has been paid to certain aspects of change affecting these groups,
such as the question of the changing roles of Hutterite women, or
perceptions of Hutterite compared to native children. Other ethnic
groups, including the Dutch, have hardly been studied. Relatively little
sociological research has been done on the newest immigrants in
prairie cities-Vietnamese, Soviet Jewish, and Chilean refugees, or
relations between these new arrivals and established ethnic groups.
While there is an ample historical literature on the settlement process
and the pioneering experience, there has been far less sociological
research into generation differences in attitudes toward ethnicity. Con.
siderable interest is being shown now in the education of ethnic minori
ties in the prairies, however most of the heritage language and immer
sion programs are a novelty, an experiment which could possibly prove
to be the most important component of the emerging provincial multi
cultural policies.
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ABSTRACT. Much of the rural area of the prairies consists of extensive. bloc settlements
established around the turn of the century by a wide variety of ethnic or ethno-religious groups.
But how has the identity of these groups been changing? In an attempt to discern generation
differences in ethnic identity retention or loss in such settlements, the author conducted a survey
of a thousand respondents representing nine ethno-religious groups in the north-central region of
Saskatchewan. He found that the groups surveyed were far more retentive of ethnic identity than
the provincial population as a whole, yet that major differences both in degree and manner of
retention existed between each group, as well as between generations within each group.

RESUME
La plupart des regions rurales des prairies sont constituees par de larges groupes de colonisa

tion etablis au tournant du siecle par une grande variete de groupes ethniques et ethno-religieux.
Mais comment l'identite de ces groupes a-t-elle changee? Dans une tentative pour discerner les
differences entre les generations sur la retention ou la perte de l'identite ethnique dans ces sites de
colonisation, l'auteur a fait une etude basee sur mille repondants representant neuf groupes
ethno-religieux dans la region centrale-nord de la Saskatchewan. 11 a trouve que l'echantillon en
question retenait beaucoup plus l'identite ethnique que la population provinciale en general.
Cependant des differences dans Ie degre et la maniere dont cette retention existait ont put etre
notees entre chacun des groupes aussi bien que parmi les differentes generations de chaque group.

There is an extensive literature on the history of various ethnic
settlements in western Canada. In the prairie provinces, a considerable
proportion of the total rural population continue to live within distinct
ethno-religious bloc settlements. Yet relatively little attention has been
paid to the question of how certain ethnic groups may have preserved
their identity and resisted assimilation more effectively than others, or
how the attitudes of ethnic group members toward their ethnicity may
have been changing in these settlements.

Beginning in the 1890s, and continuing through the 1920s, large
numbers of settlers from Europe as well as from ethnic settlements in
the United States established ethnic bloc settlements across the Cana
dian prairies. Among the factors which persuaded or forced them to
leave their former homelands were overpopulation, impoverishment,
political discontent, persecution, cancellation of previous privileges,
and lack of opportunity. Initially encouraged by the "open door"
policy inaugurated by Clifford Sifton, Minister of the Interior, in 1896,
during the Laurier regime, over a million immigrants had been
attracted to the prairies by the 1920s.1 They were recruited by the
federal government, which subsidized transportation companies, par
ticularly the railways, which i,n turn operated colonization associa
tions.? Some ethnic or ethno-religious groups operated their own
colonization associations, while in other cases the volume of immigra-
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tion of co-ethnics was augmented through the process of early settlers
writing home to encourage emigration of relations, friends, and others
from a particular local area in the old country. It was not unusual to
find entire communities or ethnic colonies, such as German colonies in
Russia, being transplanted from specific areas in Europe to the Cana
dian prairies.

Ethnic settlement in the prairies usually assumed the form of a
collective drift or carefully planned colonization, although it could
also be an individual undertaking. Three main processes by which
ethnic or ethno-religious group settlements come into being may be
distinguished.' First, there are organized bands of political or religious
refugees or those founded when organized groups of labourers ar~

brought in to develop a particular area. Second, there are chain settle
ments, such as those which come into being slowly and sometimes
quite fortuitously as the result of chain migration, i.e., the process
whereby one or two persons from a particular place in Europe settle in
some locality abroad and then establish links with their friends or
contacts at home. Third, there are gravitation group settlements,
formed when migrants who have come abroad independently are
drawn together into groups by forces of mutual attraction, such as
common dialect or national language, common cultural traditions and
customs, common religion, etc. Of course, the original character of the
settlement may change in time; and some settlements may be offshoots
from an earlier one, i.e. "daughter colonies." Prairie bloc settlements
conform to all of these categories. Mennonite, Hutterite and Doukho
bor settlements may be described as primarily of the organized type,
Scandinavian ones of the gravitation type, and French, German
Catholic, and Ukrainian-Polish of all three types to an appreciable
extent.

This settlement process had a pronounced effect on Canadian
society in general and on the prairies in particular. By the 1920s vast
areas of the prairie provinces had been incorporated into ethnic bloc
settlements; some of the larger bloc settlements included over thirty
towns and villages apiece. Ethnic enclaves had become a prominent
feature of the prairies; helping to turn Canadian society into a "cultural
mosaic" largely lacking the strong national identity and melting-pot
consciousness emerging in the United States. These enclaves were
characterized by isolation from other enclaves of different ethnic ori
gins and religious affiliations and from the larger society. Social organi
zation was extremely localized; most ethnic settlements had a decid
edly local nature, being characterized by the dialects, customs and
traditions of particular areas in Europe.'
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The Research Region: North-Central Saskatchewan

In view of the difficulty of studying in sufficient detail ethnic
identity change in ethnic settlements throughout the prairies, our
research focused on the heterogeneous north-central region of Saskat
chewan. The eighteen ethno-religious settlements which developed in
this region (seven French, one German Catholic, two Mennonite, two
Hutterite, three Ukrainian-Polish, one Russian Doukhobor, and two
Scandinavian) differ greatly in extent and population. Each Hutterite
colony, with a population of seventy-five to one hundred and fifty
Hutterites, comprises less than a single township unit, whereas St.
Peter's (German Catholic) Colony covers at least fifty-six township
units (over two thousand square miles) and includes about 9,500
Catholics of German descent. While slightly less extensive in area, the
principal Mennonite settlement centred at Rosthern includes close to
eleven thousand people of German and Dutch descent; and two of the
Ukrainian-Polish settlements also cover a vast area (details of these
and the other settlements are provided in Table 1).

The earliest settlement to be established in the region was St.
Laurent-de-Grandin (the Batoche area), settled during the 1870s by
Metis refugees from the Riel Rebellion in Manitoba. Following the
abortive Northwest Rebellion at Batoche in 1885, French-speaking
immigrants settled in districts adjacent to the original Metis settle
ment, thus expanding the francophone settlement, and established six
other French. settlements in the general region: Marcelin and the
Coteau (1889-1930s); Bonne, Madone (1889); the Prud'hornme, St.
Denis, and Vonda area (1904-10); St.-Brieux and Kermaria (1904-09);
Albertville (1904-10); and the adjoining Debden, Victoire, Leoville,
Laventure, and Spiritwood area (1909-31). These settlers emigrated
directly from a variety of regions .in France and Belgium.' The St.
Brieux settlement, named after St.-Brieux, Brittany, was originally a
decidedly Breton centre. Settlers from Quebec predominated in
Dornremy, Debden and Leoville, Some francophone settlers arrived in
St.-Isidore-de-Bellevue from a French settlement in Minnesota.
Settlers from French settlements in Manitoba also emigrated into
Saskatchewan.

A vast German Catholic settlement, St. Peter's Colony, originally
came into existence in the Humboldt area east of Saskatoon after 1902
through the recruitment of settlers from the American midwest by
Benedictine monks from Minnesota and by a German Catholic coloni
zation organization.> The Mennonite settlement extending northward
from Saskatoon to Rosthern gradually emerged with the arrival of
various Mennonite groups: Rosenort Gemeinde from West Prussia
after 1894; Altkolonie (Old Colony) Mennonites from Russia via
Manitoba in 1895-1905; Furstenlander and Bergthaler or Sommer
felder Mennonites from the West Reserve in Manitoba respectively in
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1895 and 1902; Mennonite Brethren and General Conference Menno
nites from Minnesota and other midwestern states in 1898-1912; and
finally the Russlander, who came directly from the Ukraine after 1923.
A second Mennonite settlement was established in the Meeting Lake
district in 1926-30.7 The Hutterites, a third German-speaking ethno
religious group, did not establish their small Riverview and Leask
colonies until 1956 and 1957.8

Ukrainians and Poles settled in the fish Creek district to the west
of Wakaw in 1897-1902; in the Yellow-Creek district to the east in
1899-1904; and in the Garden River district in 1906-16.9 The Russian
Doukhobor settlement centred on Blaine Lake emerged in 1899.10

People of Scandinavian origin (mostly from Norwegian settle
ments in the' midwestern states) began to form a large settlement
around Birch Hills during the 1890s and around Canwood and Park
side after about 1904.11

Research Methodology

In order to determine generation differences in ethnic identity
retention, survey data were gathered in these eighteen ethno-religious
settlements, using a two per cent controlled quota sample stratified by
age, generation and sex to represent as closely as possible the demo
graphic structure of the total population of each settlement. 12 In other
words, one in every fifty persons of the relevant ethnic and religious
category was interviewed in each settlement. An effort was made to
interview not more than one person in a single nuclear or extended
family; however, this proved difficult, if not impossible, because of the
interrelatedness of large families in many rural communities. No
respondent was less than thirteen years of age. The extent of each
settlement wasstatistically determined as the limit beyond which each
relevant ethno-religious group comprised less than a quarter of the
total local population, although several of the communities sampled
could be included in two overlapping bloc settlements. This sampling
technique yielded a thousand respondents (202 French, 190 German
Catholics, 244 Mennonites, six Hutterites, 83 Ukrainian Orthodox,
154 Ukrainian Catholics, 15 Polish Catholics, 20 Doukhobors, and 86
Scandinavians. 13 (See Table 1for the derivation of the sample from the
total ethno-religious population in each settlement.) The interviewing
procedure employed in the study was "focused" interviewing; instead
of designing a strictly structured questionnaire which would have
yielded considerably less information, each respondent was personally
interviewed in depth.

Generation differences relating to four principal variables were
studied: first, attitude toward ethnic identity retention (as well as
attitude toward a possible loss of ethnic identity for youth); second"
language use; third, regularity of religious attendance (in an ethnic-
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TABLE 1

POPULATION AND SAMPLE BY GROUP AND SETTLEMENT

175

Approximate
Settlement Approximate

Area Ethnic
Group and Settlement: (in townships)* Population** Sample***

FRENCH (total) 84 10,100 202
Prudhomme, Vonda & St.-Denis area 10 1,100 22
St.-Brieux & Kermaria area 8 900 18
Bonne-Madone & Reynaud area 3 300 6
St.-Louis, Domrerny, Batoche, Duck Lake

& Carlton-Titanic areas 18 3,600 72
Albertville & Henribourg area 5 600 12
Marcelin, Alberton & Coteau area 18 900 18
Leoville, Debden, Victoire, Laventure

& Spiritwood areas 22 2,700 54

GERMAN CATHOLIC (total) 56 9,500 190
St. Peter's Colony (Humboldt & region) 56 9,500 190

MENNONITE (total) 57 12,200 244
Rosthern & Sask. Valley region 42 10,700 214
Meeting Lake area 15 1,500 30

HUTTERITE (total) 2 300 6
Leask Colony 1 150 3
Riverview Colony 1 150 3

UKRAINIAN & POLISH (total) 96 12,600 252
Wakaw, Fish Creek & Yellow Creek areas 43 5,500 110
Garden River (Weirdale & Meath Park area) 18 2,400 48
Redberry (Hafford & Krydor region) 35 4,700 94

DOUKHOBOR (total) 9 1,000 20
Petrofka, Blaine Lake & district 9 1,000 20

SCANDINAVIAN (total) 42 4,300 86
Canwood, Parkside & Ordale areas 22 1,800 36
Birch Hills (Hagen & Weldon areas) 20 2,500 50

GRAND TOTAL 346 50,000 1000

Explanation:
*A "township' is a unit of36 sq. mi. bounded by township lines (running E-W) and range lines

(N-S)
**Approximate ethnic population determinedfrom 1961census data; extent ofsettlement based

on area within which people of relevant ethnic origins comprise at least 25% of total local
population

***Sample derived from 2% ofethnic pop. in each settlement

Source: A.B. Anderson, Assimilation in the BlocSettlements ofNorth-Central Saskatchewan: A
Comparative Study of Identity Change Among Seven Ethno-Religious Groups in a
Canadian Prairie Region. Ph.D. thesis in sociology, University of Saskatchewan, 1972;
summarized in A.B. Anderson, "Ethnic Identity in Saskatchewan Bloc Settlements: A
Sociological Appraisal", in H. Palmer (ed.), The Settlement of the West (Calgary:
University of Calgary, 1977), 187-225.
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oriented, local church); fourth, intermarriage (including both trends in
actual intermarriage and changing attitudes toward ethnic or religious
intermarriage.)

Ethnic Identity Retention

In our overall sample (N=IOOO), we found that an extremely high
proportion of the Hutterites (IOO%)and Poles (93.3%) favoured the
preservation of their ethnic or ethno-religious identity, as did quite a
high proportion (70-85%) of respondents in the other ethno-religious
groups except German Catholics. (Details are provided in Table 2.) All
of the Hutterites and three-quarters of the Mennonites interviewed
emphasized their ethno-religious identity, compared to less than a
third of the Catholics of German extraction. This striking difference
was due in large part to the fact that in two successive world wars the
two Anabaptist groups adopted a strict pacifist, non-involved stance,
unlike German Catholics; moreover many Mennonites thought it
expedient to emphasize the Dutch origin of their religion, and Hutter
ites (in neighbouring provinces, as they had not yet moved into Saskat
chewan) their Austrian origin, at least during the Second World War,
at a time when Canada was at war with Germany. In terms of an
awareness of; or interest in, their ethnic identity the French seemed to
be weaker than one might have expected, but there are no indications
that this situation could be changing; after decades of decline in the
proportion of French Canadians in Saskatchewan claiming to speak
French, recent data suggest a reversal of this trend. On the other hand,

TABLE 2

PROPORTION OF RESPONDENTS IN CATEGORIES INDICATING
ATTITUDES TOWARD THE PRESERVATION OF ETHNIC IDENTITY

---~----

Group: Category (l)Category (2)Category (3)Category (4) Total:

French 24.3 ( 49) 46.0 ( 93) 24.8 ( 50) 5.0 (10) 100 ( 202)
German Catholic 0.5 ( 1) 32.1 ( 61) 34.7 ( 66) 32.6 (62) 100 ( 190)
Mennonite 21,.3 ( 52) 54.1 (132) 24.6 ( 60) 100 ( 244)
Hutterite 100.0 ( 6) 100 ( 6)
Ukrainian Orthodox 43.4 ( 36) 36.1 ( 30) 20.5 ( 17) 100 ( 83)
Ukrainian Catholic 51.3 ( 79) 30.5 ( 47) 17.5 ( 27) 0.6 ( 1) 100 ( 154)
Polish Catholic 73.3 ( 11) 20.0 ( 3) 6.7 ( 1) 100 ( 15)
Doukhobor 35.0 ( 7) 50.0 (100) 15.0 ( 3) 100 ( 20)
Scandinavian 16.3 ( 14) 58.1 ( 50) 25.6 ( 22) 100 ( 86)
Total Sample 25.5 (255) 42.6 (426) 24.6 (246) 7.3 (73) 100 (1000)

Category: (I) strongly in favour; (2) generally in favour (but resigned to loss); (3) indifferent;
(4) opposed.

Source: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.
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TABLE 3

PROPORTION OF RESPONDENTS IN CATEGORIES INDICATING
ATTITUDES TOWARDS LOSS OF IDENTITY FOR YOUTH
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Little/
Group: No Opinion Major Loss Minor Loss No Loss Total

French 1.5 (3) 13.4(27) 52.5 (106) 32.7 ( 66) 100 ( 202)
German Catholic 41.1 ( 78) 58.9(112) 100 ( 190)
Mennonite 6.6 ( 16) 85.2 (208) 8.2 ( 20) 100 ( 244)
Hutterite 100.0 ( 6) 100 ( 6)
Ukrainian Orthodox 21.7 ( 18) 60.2 ( 50) 18.1 ( 15) 100 ( 83)
Ukrainian Catholic 10.4 ( 16) 53.2 ( 82) 36.4 ( 56) 100 ( 154)
Polish Catholic 6.7 ( 1) 80.0 ( 12) 13.3 ( 2) 100 ( 15)
Doukhobor 25.0 ( 5) 65.0( 13) 10.0 ( 2) 100 ( 20)
Scandinavian 74.4 ( 64) 25.6 ( 22) 100 ( 86)
Total Sample 0.3 (3) 22.5 (225) 60.5 (605) 16.7 (167) 100 (1000)

SOURCE: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.

the relative strength of Scandinavian identity in the two settlements
studied seemed surprising, given the apparent weakness of identifica'
tional criteria for the Scandinavian groups in the province as a whole.
But, as we were able to discern more explicitly in examining differen'
tiallanguage retention (discussed below), rural ethnic bloc settlements
tend to contrast markedly with urban areas and even ethnically mixed
rural areas in terms of ethnic identity retention.

In spite of the relative strength of ethnic awareness among Scan
dinavians interviewed, an equivalent high proportion of them (74.4%)
felt that there would be a major loss of ethnic awareness among their
youth in the near future (Table 3). A majority of people interviewed in
all of the other groups (except Hutterites) felt that there, would be a
loss, but that this loss would be relatively minor; all of the Hutterites
claimed that for them there would be little or no loss.

When the total sample was broken-down by generation (Table 4),
all groups, excluding Hutterites, indicated remarkable declines in
emphasis of ethnicity from first to third generation (Table 5). But some
interesting differences could be noted as to when the most change
occurred: between first and second gen·eration, or between second and
third? German Catholics and Ukrainian Orthodox seemed to lose
ethnic consciousness more rapidly between first and second genera
tion; Doukhobors, Ukrainian Catholics, French 'and possibly Poles
between second and third; while Mennonites and Scandinavians
revealed a fairly steady loss from generation to generation. By the
second generation, the majority of German Catholics were no longer
particularly interested in their ethnic identity; by the third generation,
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a majority of French were disinterested, with Doukhobors and Ukrain
ian Catholics close behind. Apart from Hutterites, by the third genera
tion the highest proportion expressing interest inethnicity was found
among Ukrainian Orthodox: little more than two-thirds (68.4%). The
implication of these data is clear: if these trends continue, by the fourth
generation, in all of these groups (except Hutterites and possibly
Ukrainian Orthodox), only a minority (within that generation) will
retain an interest in their ethnicity,

TABLE 4

PROPORTION OF RESPOND~NTSIN GENERATION CATEGORIES,
PER ETHNO-RELIGIOUS GROUP

(1) First
Group: Generation

French 19.8
German Catholic 19.5
Mennonite 17.2
H utterite 0.0
Ukrainian Orthodox 26.5
Ukrainian Catholic 24.7
Polish Catholic 40.0
Doukhobor 25.0
Scandinavian 15.1
Total Sample 20.3

(2) Second
Generation

45.5
41.1
33.6
33.3
50.6
57.8
60.0
50.5
39.5
43.8

(3) Third
or more

Generation Total

34.7 100% ( 202)
39.5 100% ( 190)
49.2 100% ( 244)
66.7 100% ( 6)
22.9 100% ( 83)
17.5 100% ( 154)
0.0 100% ( 15)

25.0 100% ( 20)
45.3 100% ( 86)
35.9 100% (1000)

Source: Anderson 1972, op. cit.; Anderson in Palmer 1977, op. cit.

TABLE 5

PROPORTION OF RESPONDENTS IN EACH GENERATION CATEGORY
FAVOURING IDENTITY PRESERVATION, PER GROUP

Group: (1) (2) (3)

French 87.5 80.4 47.2
German Catholic 73.0 34.6 10.5
Mennonite 95.3 81.7 64.2
Hutterite 100.0 100.0
Ukrainian Orthodox 100.0 73.9 68.4
Ukrainian Catholic 100.0 82.1 55.5
Polish 100.0 88.9
Doukhobor 100.0 90.0 60.0
Scandinavian 100.0 79.4 61.9

Source: Anderson 1972, op. cit.; Anderson in Palmer 1977, op. cit.
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Language Use

Over the years, there has been a dramatic decline in the proportion
of ethnic group members in Saskatchewan able to speak the group's
traditional language (Table 6). Rural ethnic populations have tended
to retain their traditional language to a far higher degree than urban
(Table 7), except for certain exclusively or largely urban ethnic groups
such as Chinese and recent immigrants including almost all Greeks,
Vietnamese, Chileans, East Indians, etc.t-

On the basis of our findings, we would in turn propose that the
rural ethnic populations living within ethnic bloc settlements have
retained to a very high degree at least some familiarity with an ethnic
mother tongue. All or almost all of the people interviewed in our
survey were reasonably familiar with their ethnic mother tongue;
however, significant differences could be noted between ethno
religious groups in actual use of their languages (Tables 8 and 9),
especially if generation is taken into consideration (Table 10). In the
sample as a whole, all of the Hutterites were using their language
frequently, compared to a fairly high proportion of Poles (86.7%),
60-80% of several other groups, and a very low proportion of Scandin
avians (37.2%) and German Catholics (29.0%).

The most vivid contrasts in language use could be noted among
the three German groups studied. Hutterites use their dialect of Ger
man instead of English among themselves, although virtually all are
fluently bilingual in both German and English. They exhibit absolutely
no change in language retention from 'generation to generation.
Among Mennonites, more than half (54.1 %) were speaking German all
or most of the time; most of the remainder were either speaking a
mixture of German and English; or English most of the time (although

TABLE 6

DECLINING PROPORTION OF ETHNIC GROUP MEMBERS IN
SASKATCHEWAN ABLE TO SPEAK MOTHER TONGUE, 1941-1971

Groups: 1941 1951 1961 1971 At Home

French 75 65 54.5 51.7 24.6
German and Dutch 72 54 38.2 39.9 9.4
-German only 73 58 40.6 42.2 10.0
Slavic languages (Ukrainian,

Polish, Russian 81 72 - 56.0 52.8 22.8
-Ukrainian only 94 87 72.3 61.6 29.1
Scandinavian languages 59 40 28.3 20.3 1.1

(Approximate percentages based on figures rounded-off to nearest thousand)

Source: Census of Canada, 1941, 1951, 1961, 1971.
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TABLE 7

ANDERSON

PROPORTION OF ETHNIC GROUPS ABLE TO SPEAK MOTHER TONGUE,
RURAL AND URBAN AREAS, SASKATCHEWAN, 1951, 1961, AND 1971

(ROUNDED OFF TO THE NEAREST PER CENT)

Rural
Urban Non-farm: Rural Farm: Total:

1951:

French 46% 71% 72% 65%
German and Dutch 44% 50% 59% 54%
Slavic languages (Ukrain-

ian, Polish, Russian) 59% 70% 77% 72%
Scandinavian languages 29% 36% 43% 40%

1961:
French 42% 58% 66% 55%
German and Dutch 37% 37% 40% 38%
Slavic languages (Ukrain-

ian, Polish, Russian) 49% 57% 62% 56%
Scandinavian languages 24% 32% 30% 28%

1971:
French 46% 66% 66% 57%
German and Dutch 16% 46% 44% 40%
Slavic languages (Ukrain-

ian, Polish, Russian) 47% 58% 61% 53%
Scandinavian languages 17% 25% 23% 20%

Source: Census of Canada, 1951, 1961, 1971.

they were familiar with German). Hardly any first-generation Menno
nites used English more than German, compared to 31.7% of the
second generation and. 40.0% of the third. Whereas among German
Catholics, almost three-quarters (71.0%) of the respondents were using
English most or all of the time. Almost half (45.9%) of the first
generation were speaking English primarily or exclusively, 71.8% of
the second" 82.7% of the third.

Language retention remained quite strong in the Slavic groups, at
least in the rural bloc settlements. Yet in the province as a whole, the
proportion of Ukrainians speaking their language declined from 94%
in 1941 to 62% in 1971 (with only 29% using Ukrainian more than
English at home), whereas almost all of the Ukrainian people inter
viewed in the rural settlements claimed they speak Ukrainian."
Among Ukrainian Catholics, almost half(47.4%) used Ukrainian both
at home and in the local community; almost all of the remainder were
speaking at least some English. Primary use of English instead of
Ukrainian increased from 10.5% of the first generation to 35.9% of the
second and 44.4% of the third. Approximately a third of the Ukrainian
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TABLE 8

LANGUAGE PREFERENCE OF RESPONDENTS (PERCENTAGES)
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Group: Category (1) (2) (3) (4) (5) Total:

French 9.9 48.0 20.3 20.8 1.0 100 (N= 202)
German Catholic 13.7 15.3 64.2 6.8 100(N= 190)
Mennonite 1.6 52.5 14.8 28.3 2.9 100 (N= 244)
Hutterite 100.0 100 (N= 6)
Ukrainian Orthodox 6.0 33.7 22.9 37.3 100 (N= 83)
Ukrainian Catholic 3.2 44.2 21.4 29.9 1.3 100 (N= 154)
Polish Catholic 6.7 33.3 46.7 13.3 100 (N= 15)
Doukhobor 5.0 25.0 40.0 25.0 .5.0 100 (N= 20)
Scandinavian 25.6 11.6 52.3 10.5 100 (N= 86)
Total Sample 3.6 38.5 18.3 36.2 3.4 100 (N=1000)

Category (I) Speaks only mother tongue.
(2) Bilingual, prefers MT in home and community.
(3) Bilingual, prefers MT in home, English in community.
(4) Bilingual, prefers English in home and community.
(5) Speaks only English.

Source: Anderson 1972, op. cit.; Anderson in Palmer 1977, op. cit.

Orthodox respondents used Ukrainian almost exclusively (yet were
familiar with English), while another third preferred English (yet could
speak Ukrainian). Six per cent were classified as being unilingual in
Ukrainian, i.e, could hardly speak English, if at all. In the first genera
tion, 13.6% primarily used English, compared to 38.1% in the second
and 63.2% in the third. All of the Poles interviewed could speak Polish
with substantial ease, and a high proportion (86.7%) still used that
language frequently. The largest number, almost half of them, used
Polish at home but English in the local community. A few (6.7%) could
speak only Polish, while a third spoke Polish almost all of the time ye.t
were familiar with English. Forty per cent of the Doukhobors inter
viewed used Russian at home but English in the community, while a
quarter used Russian most of the time but could speak English, and a
quarter the reverse: English most of the time but could speak Russian.
Half of the second generation Doukhobor respondents were using
more English than Russian, but surprisingly only 20% of those in the
third generation.

In Saskatchewan the proportion of people of French origin speak
ing French declined from 75% in 1941 to 52% in 1971, with only a
quarter still speaking French at home.ts But in the seven French
settlements studied, we found few respondents unable to speak French.
Over three quarters (78.2%) used French frequently; almost half 
(48.0%) hardly ever used English at home or in the local community,
yet were bilingual, while an additional 9.9% were unilingual in French.
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TABLE 9

ANDERSON

CUMULATIVE FREQUENCY, LANGUAGE PREFERENCE OF RESPONDENTS

use mother
speak only tongue at least can speak

Group: mother tongue: fairly often: mother tongue:

French 9.9 78.2

German Catholic 29.0 93.2
Mennonite 1.6 68.9 97.2
Hutterite 100.0 100.0
Ukrainian Orthodox 6.0 62.6 100.0
Ukrainian Catholic 3.2 68.8 98.7
Polish Catholic 6.7 86.7 100.0
Doukhobor 5.0 70.0 95.0
Scandinavian '37.2 89.5
Total Sample 3.6 60.4 96.6

Source: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.

TABLE 10

PROPORTION OF RESPONDENTS IN EACH GENERATION CATEGORY
SPEAKING ENGLISH (PRIMARILY OR EXCLUSIVELY), PER GROUP

Group: (1) (2) (3)

French 10.0 16.3 35.7
German Catholic 45.9 71.8 82.7
Mennonite 4.8 31.7 40.0 ----------

Hutterite 0.0 0.0
Ukrainian Orthodox 13.6 38.1 63.2
Ukrainian Catholic 10.5 35.9 44.4
Polish 0.0 22.2
Doukhobor 0.0 50.0 20.0
Scandinavian 7.7 44.1 97.4

Source: Anderson 1972, op. cit.; Anderson in Palmer 1977, op. cit.

However, taking generation into consideration, the proportion using
more English than French increased from 10.0% in the first generation
to 16.3% in the second and 35.7% in the third.

Finally, by 1971 only one in five people of Scandinavian origin in
Saskatchewan could speak a Scandinavian language, and only 1%
used it at home. In our sample, 89.5% of Scandinavian respondents
could speak a Scandinavian language, although only 37.2% used it. In
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fact, primary use of English increased from only 7.7% in the first
generation to 97.4% in the third; almost all first generation respond
ents used their traditional language, compared to virtually none of the
third generation.

A high degree of bilingualism prevails for most ethno-religious
groups within the ethnic bloc settlement context. Bilingualism may be
regarded as a transitional stage between alteration of the traditional
mother tongue and complete loss of it. The bilingual member of an
ethnic group may favour cultural pluralism to the extent that he could
speak English easily but prefers to use his mother tongue as much as
possible. Or he could speak both languages poorly, being in a margin
al, transitional phase. Or he could prefer to use English much of the
time because he is concerned about improving the ability of his group
to speak English as well.!? The residents of a segregated ethnic settle
ment may have seen little reason to learn or use English, especially for
the first generation during the early years of settlement. Even adoption
of English by a large proportion of residents may be offset eventually
by linguistic revival as an important part of ethnic nationalism; this is
currently happening to some extent among French Canadians in
Saskatchewan. 18

Religion

Religion, like language, is a key factor in ethnic identity. Religious
affiliation is closely connected with ethnic identity in ethno-religious
groups such as Mennonites, Hutterites and Doukhobors. Scandinavi
ans, Ukrainians, Poles, and French are ethnic groups, but traditionally
the vast majority of the members of each group share a particular
religious affiliation (although the Ukrainians may be either eastern-rite
Catholics or Orthodox).

Many of the functions of religion are oriented toward the reten
tion of ethnic identity. As various social scientists have pointed out,
religion contributes to a sense of identity in an age of depersonaliza
tion; it may be a nationalistic force and assume the role of the protector
of ethnic identity; it promotes social integration; it attempts to validate
a people's customs and values; it inculcates values through socializa
tion; it affirms the dignity of ethnic group members who might be
considered by non-members as having low status; it tends to be a pillar
of conservatism; and it often encourages conscious social isolation
from outsiders. 19 Allport has commented that "religion usually stands
for more than faith-it is the pivot of the cultural tradition ofa group....
The clergy of a church may and often do become defenders of a culture.
. . . In defending the absolutes of their faith they tend to defend their
in-group as a whole, finding in the absolutes of their faith justification
for the secular practices of their in-group.'?"
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A religious denomination or sect may be primarily universalistic
or ethnocentric in its orientation; it may be a universal or folk reli
gion.>' We may constructively distinguish between (1) ethnic parishes
of general (inter- or trans-ethnic) denominations; (2) autonomous
ethnic sub-denominations; and (3) independent ethnic denominations.
We may further distinguish between juridical and non-juridical ethnic
parishes, the former being parishes officially designated as serving the
interests of a particular ethnic group.

In relating religious changes to ethnic identity changes, at least
four alternatives may be discerned.P First, an ethnic group member
may become secularized to the extent that he claims no religious
affiliation at all (e.g. a Scandinavian Lutheran becoming an agnostic
or atheist). Second, he may be converted to a religious affiliation which
is not primarily ethnic in orientation (e.g. a Ukrainian Orthodox
joining the United Church). Third, he may be converted to a religious
affiliation which is ethnic-oriented (e.g., a Doukhobor becoming a
Russian Baptist). Fourth, his local parish may cease to be ethnic
oriented, i.e, to cater to a particular ethnic group (e.g. a French
Catholic parish with services in French becoming a general Roman
Catholic parish whose parishioners are not only of French origin but
also of Polish, German, Hungarian, etc. origins, so English is adopted
as a lingua franca in all services).

In Saskatchewan as a whole the major non-British ethnic minori
ties have all revealed a declining adherence to traditional religious
affiliations during recent decades (Table 11). Thus most of the people
in Saskatchewan who claim to be of Scandinavian descent (patrilin
eally) are no longer Lutherans. More than a third of those of Ukrain
ian descent are not members of either the Ukrainian Orthodox or
Ukrainian Catholic Churches. One in every three people of Polish
origins is not Roman Catholic. And over a quarter of those of German
descent are neither Catholic, Mennonite, nor Lutheran.

However, this decline in adherence to traditional religious affilia
tions would seem to be more limited within ethno-religious bloc set
tlements than in areas of mixed population outside of those settlements
and in cities. The sample data confirmed our expectation that seculari
zation and conversion would be very limited within the settlements
studied; 85.6 per cent of the respondents attended ethnic-oriented
parishes as regularly as possible. A very high proportion of the French
and German Catholics and all of the Hutterites attended regularly, as
did quite a high proportion of the Mennonites, Ukrainians, and Scan
dinavians, while the Polish Catholics and Doukhobors seemed on the
whole rather less keen about attending (Table 12).
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TABLE 11
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DECLINING ADHERENCE TO TRADITIONAL RELIGIOUS AFFILIATIONS.
SELECTED GROUPS, PROVINCE OF SASKATCHEWAN, 194t'-1971

Group: 1941 1951 1961 1971

French-Roman Catholic 86.4% 85.5% 83.7% 82.2%

German-Roman Catholic 42.0 42.4 40.3 39.1
-Mennonite 5.2 6.1 7.4 11.5*-
-Lutheran 31.9 28.7 25.0 22.3

Total German 79.1 77.2 72.7 72.9

Ukrainian-Orthodox 36.6 34.9 30.0 24.0
-Catholic 55.7* 43.4 38.0 35.9

Total Ukrainian 92.3 78.3 68.0 59.9

Polish-Roman Catholic 79.9 68.7 65.2 66.2

Russian-Mennonite 9.5 9.4 13.1 ?
-Orthodox 5.6 6.8 4.8 ?
-Doukhobor &

Protestant 46.0 47.6 42.1 ?

Total Russian 61.1 63.8 60.0 ?

Scandinavian- Lutheran 67.1 56.2 45.3 40.4

*Note that the 1941 figure for Catholics of Ukrainain descent included Roman Catholics
practicing the western rite in addition to eastern-rite Ukrainian Catholics.
The 1971 figure for Mennonites of German origin included Hutterites.
Source: Census of Canada, 1941, 1951, 1961, 1971

TABLE 12

FREQUENCY OF ATTENDANCE AT ETHNIC-ORIENTED PARISHES FOR
THE SAMPLE, BY ETHNO-RELIGIOUS GROUP

Attend
Attend Sometimes/ Attend Attend

Group: Regularly: Usually: Rarely: Never: Total:

French 91.1% 4.5% 4.5% -% 100 (N = 202)
German Catholics 93.7 3.7 2.6 100 (N = 190)
Mennonites 86.1 9.8 1.6 2.5 100 (N = 244)
Hutterites 100.0 100 (N = 6)
Ukrainian Orthodox 69.9 18.1 10.8 1.2 100 (N = 83)
Ukrainian Catholic 81.8 -13.0 4.5 0.6 100 (N = 154)
Polish Catholic 53.3 33.3 13.3 100 (N = 15)
Doukhobors 55.0 20.0 10.0 15.0 100 (N = 20)
Scandinavians 87.2 8.1 4.7 0.0 100 (N = 86)
Total 85.6 9.1 4.2 1.1 100 (N =1000)

Source: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.
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In analyzing the data on generation differences in religious
attendance, the contrast between groups becomes accentuated (Table
13). Attendance was uniformly regular for all Hutterites regardless of
generation. The proportion of German Catholics attending church
regularly increased slightly from first to second generation, then
decreased moderately. Among French and Ukrainian Catholics, on
the other hand, regular attendance declined moderately between the
first and second generation, then faster between the second and third.
A decline in the proportion of Mennonites attending regularly could be
noted between first and second generation, but this trend slowed down
between the next generations. Among Ukrainian Orthodox, there was
a drastic decline between first and second generation, but an increase
between second and third. Polish Catholics also revealed an incredible
decline between the first couple of generations (no data were available
on third generation). Regular attendance increased among Doukho
bors from the first to second generation, however none of our third
generation respondents attended regularly. Among Scandinavians, the
proportion attending a Lutheran church as regularly as possible actu
ally increased steadily with each generation, from 69% in the first to
82% in the second and a remarkable 97% in the third. These data would
seem to make generalization about generation differences in church
attendance in rural ethnic settlements impossible without a lot more
research into the question.

In considering the religious factor an important component of
group. identity, we must beware of prematurely concluding that the
ethnic-religious link is indissoluble. But is the trend from folk to
universal religion inevitably unidirectional? Will religion persist when
an emphasis on ethnicity has declined, as Herberg and Yinger have
argued? Or can/religion decline while ethnic identity persists, as Tumin
has suggested'l-' According to Price, group settlements based on tradi
tional religious beliefs tend to survive the forces of assimilation far
more effectively than group settlements which are essentially ethnic-in
character, especially if religious forces reinforce ethnic separateness.e
However, this does not necessarily exclude the possibility of a decline
of religious and/ or ethnic emphasis in prairie ethnic settlements in the
foreseeable future.

Intermarriage

Intermarriage has been steadily increasing between most ethnic
groups in Canada in recent decades. By 1971 the majority of Canadian
born family heads in several large ethnic groups were intermarried:
80.9% of Scandinavians, 75.9% of Poles, 74.2% of Hungarians, 73.1%
of Dutch, 69.6% of Italians, 67.1 % of Germans, 59.0% of Russians,
55.0% of Ukrainians.P
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TABLE 13
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PROPORTION OF RESPONDENTS IN EACH GENERATION CATEGORY
ATTENDING ETHNIC PARISHES REGULARLY, PER GROUP

Group:

French
German Catholic
Mennonite
Hutterite
Ukrainian Orthodox
Ukrainian Catholic
Polish
Doukhobor
Scandinavian

(1)

100.0
94.6
97.6

96.4
94.7

100.0
60.0
69.2

(2)

94.6
97.4
86.6

100.0
57.1
84.3
22.2
80.0
82.4

(3)

81.4
89.3
81.7

100.0
78.9
55.6

0.0
97.4

Source: Anderson 1972, op. cit.: Anderson in Palmer 1977, op. cit.

TABLE 14

EXTENT OF INTERMARRIAGE FOR MARRIED RESPONDENTS

- - - -

Group: Endogamous: Exogamous: Total Married:
% N % N % N

French 91.1 133 8.9 13 100 146
German Catholic 90.0 149 9.1 15 100 164
Mennonite 97.6 200 2.4 5 100 205
Hutterite 100.0 4 0.0 0 100 4
Ukrainian Orthodox 88.9 64 11.1 8 100 72
Ukrainian Catholic 87.5 105 12.5 15 100 120
Polish Catholic 69.2 9 30.8 4 100 13
Doukhobor 60.0 9 40.0 6 100 15
Scandinavian 95.8 68 4.2 3 100 71
Total.Sample 91.5 741 8.5 69 100 810

Source: Anderson 1972, op. cit.; Anderson in Palmer 1977, op. cit.

However, despite the fact that the rate of intermarriage for ethnic
groups in Saskatchewan has approximated the rate in Canada as a
whole, there has probably been very little intermarriage within ethnic
settlements in Saskatchewan." A very high degree of ethnic and reli
gious endogamy (90-100%) was found in one survey for most ethnic or
ethno-religious groups (Table 14). Limited intermarriage was found
between similar Slavic groups: Ukrainian Orthodox, Ukrainian
Catholics, Polish Catholics, Russian Doukhobors, and "Russian"
(Ukrainian) Baptists. Yet there had been little intermarriage between
Slavs and non-Slavs.
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TABLE 15

SUMMARY OF ATTITUDES TOWARD INTERMARRIAGE

Group:

French
German Catholic

Mennonite
Hutterite

Ukrainian Orthodox

Ukrainian Catholic

Polish
Doukhobor

Scandinavian

Opposted to Ethnic
Intermarriage:

45.6%
10.0
56.5

100.0

41.0
6'1.7

40.0

45.0
52.3

Opposed to Religious
Intermarriage:

81.2%
69.5

69.3
100.0

43.4

68.8
73.4

35.0
77.0

Source: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.

TABLE 16

RESPONDENTS' ATTITUDES TOWARD ETHNIC INTERMARRIAGE

Opposed In Favour
No

Group: Response:Strongly: Gen: IndiCC: Gen: Strongly: Total:

French 1.0 23.3 22.3 48.0 3.5 2.0 100.0 ( 202)

German Catholic 0.0 1.6 8.4 90.0 0.0 0.0 100.0 ( 190)

Mennonite 0.4 34.8 21.7 43.0 0.0 0.0 100 ( 244)

Hutterite 0.0 100.0 0.0 0.0 0.0 0.0 100 ( 6)

Ukrainian Orthodox 0.0 22.9 18.1 56.6 2.4 0.0 100 ( 8J)

Ukrainian Catholic 0.0 30.5 31.2 38.3 0.0 0.0 100.0 ( 154)

Polish 0.0 6.7 33.3 60.0 0.0 0.0 100.0 ( 15)

Doukhobor 0.0 0.0 45.0 55.0 0.0 0.0 100.0 ( 20)

Scandinavian 0.0 12.8 39.5 47.7 0.0 0.0 100 ( 86)

Total Sample 0.3 21.9 22.5 54.0 0.9 0.4 100.0 (1000)

Source: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.

Only one of the groups studied, the Hutterites, were completely
opposed to both ethnic and religious intermarriage (hardly surprising,
as one could not be a Hutterite with a spouse who remained non
Hutterite). All other groups, with the exception of Doukhobors, were
more opposed to religious than to ethnic intermarriage (Tables 15, 16,
17). Ukrainians and Mennonites were more or less divided in opinion,
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whereas Scandinavians, French, Poles, and German Catholics were far
more opposed to marrying someone of different religious affiliation
than of different ethnic background. Among German Catholics, in
fact, ethnicity mattered little, so there was hardly any resistance to
marrying a non-German provided hel she was Catholic.

Opposition to ethnic intermarriage declines dramatically from
generation to generation (Table 18). In the first generation, a strong
majority (over two-thirds) of every ethnic group except German
Catholics expressed their opposition. By the second generation, all of
the Hutterites and a majority of Scandinavians, and Mennonites
remained opposed, compared to approximately half of the Ukrainian
Catholics, Doukhobors, and French. By the third generation, a slight
maj ority (61.5%) of Scandinavians expressed their preference for mar
rying within their group. This is surprising, considering that by 196'
only 36.5% of married people claiming Scandinavian origin in Saskat
chewan had married within their group. The most decisive change in
attitude from conservative to liberal occurred between first and second
generation for Mennonites, Doukhobors, and Scandinavians" while
the trend was steady for Ukrainian Catholics, French, and German
Catholics.

Rather different results were obtained on generation differences
in attitudes toward most religious intermarriage (Table 19). In the first
generation, most Doukhobors were rather indifferent or even in favour
of marrying a non-Doukhobor. By the second generation, a majority
of Ukrainian Orthodox and approximately half of Doukhobors and
Poles were no longer opposed, and by the third generation, in addition

TABLE 17
----

RESPONDENTS' ATTITUDES TOWARD RELIGIOUS INTERMARRIAGE

Opposed In Favour
No

Group: Response:Strongly: Gen: Indiff: Gen: Strongly: Total:

French 1.0 58.9 22.3 14.9 2.0 1.0 100.0 ( 202)
German Catholic 0.0 38.4 31.1 30.5 0.0 0.0 100.0( 190)
Mennonite 0.4 41.4 27.9 30.3 0.0 0.0 100.0 ( 244)
Hutterite 0.0 100.0 0.0 0.0 0.0 0.0 100.0 ( 6)
Ukrainian Orthodox 0.0 22.9 20.5 54.2 2.4 0.0 100.0 ( 83)
Ukrainian Catholic 0.0 34.9 34.4 31.2 0.0 0.0 100.0 ( 154)
PoJish 0.0 46.7 26.7 26.7 0.0 0.0 100.0 ( 15)
Doukhobor 0.0 0.0 35.0 65.0 0.0 0.0 100.0 ( 20)
Scandinavian 0.0 12.8 65.1 22.1 0.0 0.0 100.0 ( 86)
Total Sample 0.3 38.9 30.9 29.1 0.6 0.2 100.0 (1000)

Source: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.
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to these three groups, a majority of Ukrainian Catholics, German
Catholics, as well as almost half the Scandinavians were indifferent or
favoured marrying someone of different religious affiliation. The most
significant change in attitude occurred between first and second gener
ation among the Poles, Mennonites, and Ukrainian Orthodox
(although in this latter group the proportion opposing religious inter
marriage actually increased between second and third generation,
reversing the trend), whereas more change occurred between second
and third generation among French, Scandinavians, and German
Catholics, while among Ukrainian Catholics opposition declined fairly
steadily from generation to generation. The Doukhobors revealed a
rather curious pattern: a higher proportion opposition religious inter
marriage in the second generation than in the first, then a decline in
opposition by the third generation."

TABLE 18

PROPORTION OF RESPONDENTS IN EACH GENERATION CATEGORY
OPPOSING ETHNIC INTERMARRIAGE, PER GROUP

Group: (1) (2) (3)

French 70.0 48.9 27.2
German Catholic 24.3 12.8 0.0
Mennonite 76.2 63.4 45.0
Hutterite 100.0 100.0
Ukrainian Orthodox 68.2 33.4 26.3
Ukrainian Catholic 89.4 58.5 33.3
Polish 100.0 0.0
Doukhobor 60.0 50.0 20.0
Scandinavian 95.0 90~2 61.5

Source: Anderson 1972, Ope cit.; Anderson in Palmer 1977, Ope cit.

Summary

On the one hand, the principal ethnic minorities in Saskatchewan
seem to be far more retentive of ethnic ties in rural ethnic settlements
than in ethnically mixed rural areas or in cities. On the other hand, with
a few qualifications, ethnic identity retention, measured in terms of
attitudes towards ethnicity, language use, religious attendance, and
marital endogamy, seems to decline from generation to generation. In
short, the longer the period of residence in North America (or of
residence outside Quebec in the case of French Canadians in Saskat'
chewan who originally migrated from Quebec), or the more each
succeeding generation is removed from the immigrant (first) genera
tion who originally settled in Saskatchewan, the less emphasis will be
placed on ethnic identity.
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TABLE 19
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PROPORTION OF RESPONDENTS IN EACH GENERATION CATEGORY
OPPOSING RELIGIOUS INTERMARRIAGE, PER GROUP

Group: (1) (2) (3)

French 95.0 90.2 61.5
German Catholic 91.9 85.9 41.4
Mennonite 92.9 69.5 60.9
Hutterite 100.0 100.0
Ukrainian Orthodox 68.2 33.4 36.8
Ukrainian Catholic 89.4 66.3 48.1
Polish 100.0 55.5
Doukhobor 20.0 50.0 20.0
Scandinavian 100.0 94.1 56.4

Source: Anderson 1972, op. cit.; Anderson in Palmer 1977, op. cit.

Significant differences in ethnic identity retention within ethnic
settlements can be discerned for various ethnic or ethno-religious
groups, although generalization is complicated by the fact that differ
ent identificational criteria have been stressed by different groups as
vital to group survival. In other words, any conclusions about the
differential rate of change, i.e. the group's relative success or failure in
resisting cultural assimilation, depend on exactly which criteria have
been stressed by each group. Nonetheless, despite these complications,
it should be emphasized that with the notable exception of the Hutter
ites, every ethnic or ethno-religious group studied had changed signifi
cantly from generation to generation in most respects.

It is instructive to compare the first generation with the third, to
see which of the nine groups surveyed have changed the most, and in
what respects they have changed. Depending on which criteria are
examined, one can reach very different conclusions. For example, a
high proportion of third generation Doukhobors interviewed still
tended to speak their ethnic mother tongue, but none of them attended
the Doukhobor meeting house regularly; whereas virtually no third
generation respondents of Scandinavian origin were still using a Scan
dinavian language, while almost all of them attended a Lutheran
church regularly. On the basis of our data on third generation attitudes
toward ethnicity (which can be a rather deceptive measure when com
pared with data on other criteria), the groups surveyed can be ranked
as follows:

Clearly, the Hutterites were most resistent to change, with all of
the third generation favouring ethnic identity retention, speaking
German, attending church regularly, and opposing both ethnic and
religious intermarriage. They owe their success to a high degree of
institutionalization, enclosure, and social control in ethnic terms. Con-
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tacts with the general society are limited to marketing produce and
buying necessary equipment. Their close-knit colonies are completely
collectivized communities avoiding the accumulation of private prop
erty or material possessions by individuals. They are par excellence an
ethnic subculture coinciding with a religious affiliation. Moreover,
they possess a rich variety of unique folk practices. This is not to
suggest that they cannot or will not change; but there is very little
indication of meaningful alterations in their traditional life style to
date."

As a' whole, Mennonites still seem to be retaining considerable
interest in their unique identity; almost two-thirds of third generation
respondents still favoured identity retention; a high proportion went to
Mennonite church regularly; and a majority were speaking primarily
German and were opposed to marrying outside their faith. But if we
take into consideration the many sectarian distinctions among Men
nonites, there are significant differences in interpretation of Menno
nite identity, and in the degree to which each Mennonite sub-group
uses the German language.s? Most rural Mennonites are found in
large, solidly Mennonite settlements. However, increasing urbaniza
tion may have a rapid and negative effect on Mennonite homogeneity
and traditions in the largest Mennonite settlement, the Rosthern area
north of Saskatoon, where most of our Mennonite interviews were
conducted.w

Several important trends were discernible among the French
Canadians interviewed. Less than half of the third generation respond
ents still favoured ethnic identity retention, and little more than a
quarter were opposed to intermarriage with non-French, although
most used French more than English, attended a French parish regu
larly, and would not marry a non-Catholic. The French, of course,
enjoy charter status in Canada as a "founding nation," hence certain
privileges are not accorded to other ethnic minorities, even though they
are considerably outnumbered by Ukrainians and Germans in the
prairie provinces. Yet their thirty-two settlements in Saskatchewan
tend to be relatively small and quite scattered, making contact difficult
and intermarriage with non-French likely."

The picture for third generation respondents of Ukrainian origin
seemed rather mixed. In certain respects third generation Ukrainian
Orthodox seemed to be more conservative of ethnic identity than
Ukrainian Catholics. More than two-thirds of Ukrainian Orthodox in
the third generation favoured identity preservation, compared to a
slight majority of Ukrainian Catholics. Again, a considerably higher
proportion of Ukrainian Orthodox attended their church regularly;
little more than half of the Ukrainian Catholics were attending with
any regularity. However, Ukrainian Catholics in this generation
seemed more retentive of their Ukrainian language than the Orthodox,
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and a higher proportion of Ukrainian Catholics were opposed to
intermarriage than of Ukrainian Orthodox.P

We found our Scandinavian respondents surprisingly retentive of
their identity, even in the third generation. Although hardly any of the
third generation respondents still claimed to speak a Scandinavian
language as often as English, a majority favoured identity retention
and opposed intermarriage, while almost all attended church regu
larly. Yet if the people of Scandinavian descent in rural settlements still
retain some emphasis on Scandinavian identity, in Saskatchewan as a
whole they reveal a higher degree of intermarriage and religious con
version than most other ethnic groups. Undoubtedly this is related to
their acceptability by the British-origin plurality in the province."

NOTES
1 The period of establishing bloc settlements in Saskatchewan extended primarily from the

advent of Sifton's policy in 1896to the Commission's report in 1930, though certain areas were
settled prior to that period and some of the original bloc settlements have expanded consider
ably since 1930. (Nevertheless, the vast majority of settlements were formed during a more
restricted period, the first decade of this century).

Towards the end of the nineteenth century, in competition with the then fairly open
American immigration policy, the Canadian campaign for immigrants intensified. In 1891
census results had indicated an unsatisfactory increase in population during the previous
decade. When Sifton became Minister of the Interior in 1896, he immediately began to
encourage immigration. Agents were appointed throughout Europe, even though most
European countries had strict laws against emigration; the quest for migrants was publicized
through circulars, exhibits, and advertisements; and transportation companies were federally
subsidized. Moreover, the flow of central and eastern Europe migrants to the Canadian
prairies was, no doubt, soon enhanced by the imposition of American quota restrictions.

But the Sifton policy of fairly open immigration from continental Europe was not
without its critics. In the first place, the provincial government's attitude toward immigration
differed markedly from that of the federal government. Moreover, Sifton's policy conflicted
sharply withthe desire of the province's population of British origin to preserve Saskatchewan
"for English-speaking peoples." Resentment against uncontrolled immigration, especially
from eastern Europe, grew steadily through the post World War I years. At the hearings
conducted by the Saskatchewan Royal Commission on Immigration and Settlement in 1930,
numerous briefs opposing open immigration were submitted (for example, by the United
Farmers of Canada, the Canadian Legion, the Labour Trades Council, the Native Sons of
Canada, the Ku Klux Klan, and the Orange Order).

While the Saskatchewan Royal Commission on Immigration and Settlement did not
appraise the situation in 1930as negatively as did many of the organizations submitting briefs,
it did recognize that the development of such isolated bloc settlements was not readily
conducive to an integrated Canadian society. The commission concluded that "homesteading
should be discontinued and remaining Crown lands should be sold, preferably to residents of
this province; as a second choice to other Canadians; thirdly to British settlers; and lastly to
other immigrants."

This discussion from A.B. Anderson, "Ethnic Identity in Saskatchewan Bloc Settle
ments: A Sociological Appraisal", in Howard Palmer (ed.), The Settlement of the West
(Calgary: University of Calgary, 1977), pp. 188-90. Data from Jean Bruce, The Last Best West
(Toronto: Fitzhenry and Whiteside, 1976), p. 1.

2 Every sort of device was employed to attract immigrants, including those who had first settled
in the United States. Many of the 160,000 who settled in Saskatchewan by 1911 were secured
through the efforts of the North Atlantic Trading Company, which had held an agreement
with the Canadian Government from 1899 to 1906 to spend a minimum sum annually to
secure immigrants from various parts of continental Europe. By 1906 the company had
already received immense sums from the Laurier government.

The federal government's settlement schemes were closely integrated with the railway's
schemes, and the latter in turn with those of ethnic and religious organizations. The federal
government subsidized settlement through the Colonization Department of the CPR. A
similar CNR department was not organized until 1923(to settle immigrants on vacant lands
adjacent to CNR lines) as the CN Land Settlement Association. The Canadian Colonization

--------------- -----
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Association was a CPR subsidiary. It chiefly placed continental immigrants with insufficient
capital, and was backed by loan and banking companies as well as wealthy individuals and
landowners, suggesting some sympathy for continental immigration. Besides the CCA, the
railways operated through ethnic and religious subsidiary organizations interested in estab
lishing bloc settlements; these organizations were financed by the railways to some extent. ,

Report of the, Saskatchewan Royal Commission on Immigration and Settlement (Re
gina, 1930), pp. 42-43, 45-46, 176-88. Robert England, The Central European Immigrant in
Canada (Toronto: Macmillan, 1929), pp. 22-38.

3 C.A. Price, "Immigration and Group Settlement", in W.P. Borrie (ed.), The Cultural Integra
tion of Immigrants (Paris; UNESCO, 1959), pp. 270-72.

4 C.A. Dawson, vol. VII: Group Settlement: Ethnic Communities in Western Canada, pp.
378-80, and vol. VIII; Pioneering in the Prairie Provinces: The Social Side of the Settlement
Process, pp. 12-16. (Toronto: Macmillan, 1936and 1940).On the isolation of sub-cultures, see
R.A. Schermerhorn, Comparative Ethnic Relations: A Framework of Theory and Research
(New York: Random House, 1970), pp. 97-102, 256, 270; also C.A. Price, op. cit.(1959), pp.
273-77.

5 The origins of French settlers in Saskatchewan have been described in detail by A.B.
Anderson, "French Settlements in Saskatchewan: Historical and Sociological Perspectives,"
paper presented at the tenth annual meeting of the Saskatchewan Genealogical Society,
Saskatoon, Oct. 20-21,1978; also in Donatien Fremont, Les Francais dans l'Ouest Canadien
(Winnipeg: Les Editions de la Liberte, 1959).

6 The history of German Catholic settlements in Saskatchewan has been described in Alan B.
Anderson, "German Settlements in Saskatchewan: Origins and Migration Networks," paper
presented at a conference on "The Central and East European Community in Canada: Roots,
Aspirations, Progress and Realities," University of Alberta, Edmonton, March 13-15,1980.
On the history of St. Peter's Colony, also see Very Rev. Peter Windschiegl, O.S.B., Fifty
Golden Years (1903-53) (Muenster, Sask.: St. Peter's Abbey Press, 1953); C.A. Dawson, op.
cit., vol. VII (1936), pp. 279-88.

7 The historical development of Mennonite settlements in Saskatchewan has been described in
Frank H. Epp, Mennonites in Canada: 1786-1920: The History of a Separate People
(Toronto: Macmillan, 1974).

8 These were among the earliest Hutterite colonies in Saskatchewan, although in the neighbour
ing prairie provinces-Alberta and Manitoba-as well as neighbouring American states-the
Dakotas and Montana-Hutterites had settled earlier (initially in South Dakota in 1874after
immigrating from Russia).

9 These Ukrainian settlements have been discussed in detail in A.B. Anderson, "Ukrainian
Identity Change in Rural Saskatchewan," in Wsevolod W. Isajiw (ed.), Ukrainians in Ameri
can and Canadian Society: Contributions to the Sociology of Ethnic Groups (Jersey City:
M.P. Kots, 1976); revised as "Ukrainian Ethnicity: Generations and Change in Rural Saskat
chewan", in Jean L. Elliott (ed.), Two Nations, Many Cultures: Ethnic Groups in Canada
(Scarborough, Ont.: Prentice-Hall of Canada, 1979). Other sources are Charles H. Young,
The Ukrainian Canadians: A Study in Assimilation (Toronto: Thomas Nelson & Sons, 1931);
Vera Lysenko, Men in Sheepskin Coats (Toronto: Ryerson, 1947); and Vladimir J. Kaye,
Early Ukrainian Settlements in Canada, 1895-1900 (Toronto: University of Toronto Press,
1964).

10 See K.J. Tarasoff, A Pictorial History ofthe l)oukhobors(Saskatoon: Modern Press, 1969);
C.A. Dawson, op. cit., vol. VII (1936), p. 1-7; Simma Holt, Terror in the Name of God
(Toronto: McClelland & Stewart, 1964), p. 27; Aylmer Maude, The Doukhobors; A Peculiar
People (New York: Funk & Wagnalls, 1904), p. 53, 179; George Woodcock and Ivan
Avakumovic, The Doukhobors (Toronto: University of Toronto Press, 1968).

II Few written documents are available concerning the initial formation of these particular
Scandinavian settlements in Saskatchewan; one source for our estimate of the initial dates of
settlement was unpublished notes by Pastor S.H. Njaa, who served Norwegian Lutheran
congregations in the Birch Hills area and other settlements.

The history of Scandinavian settlements in the prairies is described in Gulbrand Loken,
From Fjord to Frontier: A History ofthe Norwegians in Canada (Toronto: McClelland and
Stewart, 1980).

12 Alan B. Anderson, Assimilation in the Bloc Settlements ofNorth-Central Saskatchewan: A
Comparative Study ofIdentity Change in a Canadian Prairie Region. Ph.D. dissertation in
sociology, University of Saskatchewan, Saskatoon, 1972.

13 The very small size of the Hutterite sample was due to the fact that the combined population of
the two colonies where interviews were conducted did not exceed 200; however by definition
Hutterites responded in a uniform manner regardless of age or generation differences. Polish
Catholics were not sampled as a separate group, nor were Ukrainian Orthodox or Ukrainian
Catholics; rather a sample of 2.00% of the total combined Ukrainian and Polish population in
each Ukrainian-Polish settlement was taken, yielding 252 interviews in the three settlements,
of which only 15 were Polish Catholics. The small size of the Doukhobor sample was due to
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yielding 20 interviews with a 2.00% sample.
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ABSTRACT. Private schools, organized by ethnic communities, serve to transmit minority
language and culture to succeeding generations of ethnic Canadians in the prairie provinces and
several other Canadian provinces. Although the public school system has not, in the past,
recognized ethnic mother tongues for classroom instruction, there is now a trend towards public
bilingual (ethnic/ official language) schooling, particularly in Alberta, perhaps in Saskatchewan
and Manitoba, as well as in Ontario, British Columbia, and Quebec. Ethnic group support for
such programs is motivated by language and cultural maintenance goals, some dissatisfaction
with private schools, and a desire for the prestige of linguistic recognition in the public schools.
On the other hand, the educational establishment views bilingual/ bicultural programs as com
pensatory "child salvage" and enrichment measures, or as efforts to improve school-community
relations. Many of the presently existing bilingual programs in Canadian public schools do not
stress literacy in the ancestral language and eschew religious training or the use of local dialects.
As a result, though there is a trend towards more public bilingual schools, they will not replace the
more "parochial" private ethnic schools.

RESUME
Les eccles privees organisees par les cornmunautes ethniques servent atransmettre la langue

et la culture de ces minorites aux futures generations de Canadiens d'origines ethniques dans les
prairies et dans quelques autres provinces canadiennes. Bien que dans le passe, les ecoles
publiques n'aient pas reconnu les langues maternelles ethniques comme langues d'instruction
dans les salles de classe, il ya maintenant une tendance vers l'education publique bilingue (langue
officielle/ ethnique) particulierement en Alberta, peut-etre aussi en Saskatchewan et au Manitoba
ainsi qu'en Ontario, en Colombie-Britannique et au Quebec.

L'appui des groupes d'origines ethniques ade tels programmes est motive par leur desir de
maintenir leur langue et leur culture, une insatisfaction envers les eccles privees et un desir du
prestige associe a la reconnaissance linguistique dans les eccles publiques. D'autre part les
institutions d'enseignement voient ces programmes bilingues/ biculturels comme mesures com
pensatrices de "child salvage" et d'enrichissement, ou encore comme moyens pour ameliorer les
relations entre l'ecole et la communaute, Plusieurs des programmes bilingues existant dans les
eccles publiques canadiennes n'insistent pas sur l'alphabetisation dans la langue ancestrale et
evitent l'enseignement religieux ou l'utilisation des dialectes locaux. Comme resultat, bien qu'il y
ait une tendance vers plusd'ecoles publiques bilingues, elles ne replaceront pas les ecoles
ethniques privees locales ou paroissiales.

Introduction

Until recently the teaching of ethnic languages and cultures in this
country was restricted to "private ethnic" schools. However, in the last
few years almost 100,000 secondary students in Canada were studying
"unofficial" languages in the public school system (Statistics Canada,
1978). As well, in metropolitan centres such as Toronto, Winnipeg,
Edmonton, Vancouver, and others, public boards of education are
now offering a variety of ethnic bilingual! bicultural programs at the
primary level. ?

In the province of Alberta, as of 1980, over 1,000 students were
enrolled in fully bilingual English-Ukrainian classes at the K-6level in
eight public and separate schools. This number is growing steadily and
the program has recently been extended to the Junior High level.
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Similar German and Hebrew programs have also been started and now
extend through the primary grades. In addition, high schools in the
Edmonton area offer instruction in both Ukrainian and German. The
Alberta-initiated bilingual programs have spread across the prairies to
Saskatchewan and Manitoba, where since 1979 the Ukrainian lan
guage has been successfully introduced in programs featuring the use
of Ukrainian for 50% of the day in public elementary classrooms.

Each class in the program uses English as the language of instruc
tion for approximately half the school day and Ukrainian for the
remainder of the time. The curriculum in the program is basically the
same as that received by pupils in all other elementary school class
rooms, except that a Ukrainian linguistic and cultural component is
added. Social studies, music, art, physical education, and Ukrainian
language arts are taught in Ukrainian with science, mathematics and
English language arts taught in English. The emphasis throughout the
program is on the development of effective listening, speaking, read
ing, and writing skills in both languages as well as an appreciation of
the Ukrainian cultural heritage.

"If the regular school system takes on a greater role in the teaching
of 'third' languages in the near future, a study of their role in the
maintenance of language and ethnic diversity in Canada might merit a
serious study" (Pannu and Young, 1976, p. 20). We suggest that it is
time to investigate the shifting emphasis in language and cultural
maintenance from private ethnic schools to public bilingual (ethnic
/ official language) schools. Therefore, in this essay we will examine the
rise of private ethnic schools and develop an overview of this trend
towards public bilingual programs.

Rationale and Development of Private Ethnic Schools

Educational processes are seen to be among the pillars ofa culture
in that "effects of contact in these orders ramify widely into other
orders of the culture" (Dohrenwend &' Smith, 1962, p. 37). Accord
ingly, the function and content of both language usage and language
teaching in schools are prime factors effecting cultural awareness and
commitments.

Yet, throughout Canada, public education in the past has always
been an exclusive domain for the use of one or other of the official
languages, regardless of the particular course content or topic, and the
schools' particular locale. Ethnic bloc settlements on the prairies,
however, did use the mother tongue surreptitiously in the local class
rooms of the west. Conversely, minority ethnic languages are used
extensively in the family, friendship settings, and religious as well as
many other community domains. Only rarely was a national or "high
form" of an ethnic language recognized in an isolated, perfunctory
elective or interest course in secondary schools. In Canadian public
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schools the exclusive use of English and/ or French has been an indica
tion of the educational establishments disregard, neglect and perhaps
hostility towards minority ethnic cultures.

The mother tongue, as "an aspect of moral learning, reaffirming
the solidarity and cultural uniqueness-of the ethnic group, under
score(s) the need to teach the moral values of good and evil, right and
wrong, . . .in the language in which those values were originally
transmitted" (Paulston, 1975, p. 387). Obviously, for those communi
ties with non-official mother tongues the school has not been a pillar of
their culture.

Consequently, "many cultural groups, feeling that neither Cana
dian society as a whole nor the Canadian public schools have provided
adequate means for transmitting their languages and cultures to suc
ceeding generations, have set up private schools to supplement or
replace the public schools for their children" (Royal Commission on
Bilingualism and Biculturalism, Book IV, 1969, p. 149, referred to
hereafter as RCBB). Working within the system has been, and remains,
an extremely difficult process for all but the largest, most established
ethnic communities. "It takes a long-established minority group to
send its children into the upper ranks of school board administrations
and to have its members elected on an equal footing with white
Anglo-Saxons as trustees of school boards" (Lamerand, 1977, p. 74).
Moreover, "in the intervening years prior to gaining representation,
their only possible voice in the administration of the schools attended
by their children is community pressure at the school level and lobby
ing at the administration level" (Lamerand, 1977, p. 73-74). At this,
even the most vocal or highly critical public demonstrations have often
resulted in tokenism and little significant change. On the other hand,
the private ethnic schools have not worked out according to the
expectations, nor to the complete satisfaction of a number of ethnic
groups.

The ethnic group school taught about ethnicity, whereas
ethnicity consist o.f living ethnically. In. the school, ethn}cit~
became self-conscious, It was, something to be "studied,"
"valued," "appreciated" and "believed" in. It became a 'cause.' As
it was raised to the level of ideology, belief system, national
symbolism, or selective sentimentality, it also ceased being ethnic
in the original and authentic sense. (Fishman & Nahirny, 1966a,
p.93).

Many private school supporters are "profoundly attached to the
language of their forebearers-even if they are not able to speak it. . ."
(RCBB, 1969, p. 11, emphasis added). It is precisely these kinds of
ethnic community members who have contributed to private schools'
archaeological aura. In light of this, any outside (e.g., government,
etc.) fears that the private ethnic school curriculum would become "too
ethnic" or "parochial" were almost universally misplaced. In fact, in
every ethnic community, there are those who advocate placing great
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emphasis on English or French as the dominant languages of Canada
while pointing out that the practical applications of the native lan
guage in the world of work are very limited. Thus, many second and
third generations of ethnic group members are plagued by the cultural
discontinuities of marginal ethnicity-i.e., an originally functional
mother tongue becomes a "cultural ethnic mother tongue" (Fishman &
Nahirny, 1966a).

Beyond considerations of marginal ethnicity and the lack of
authenticity in the ethnic school culture, the substantive issue of Ian
guage retention emerges. In their follow-up study to the Royal Com
mission on Bilingualism and Biculturalism, O'Bryan, Reitz and
Kuplowska (1966, p. 170) reported that language loss was mentioned
most often as the most serious problem facing Canadian ethnic groups.
An unintended result of the primacy given to language in cultural
maintenance programs is that although mother tongue instruction in
ethnic schools "is not entirely the same as 'foreign language' instruc
tion, it is nevertheless increasingly of this order" (Fishman and
Nahirny, 1966a, p. 104). In the situation where a mother tongue is
taught as if it were a "foreign" tongue, ultimate cultural maintenance
goals are in fact preempted by the immediate aims of language reten
tion. Fishman and Nahirny (1966a) conclude that it would seem "that
language maintenance efforts attain limited and narrowly linguistic
goals at best, and that the broader culture maintenance and inter-:
generational continuity goals frequently advanced as the ultimate
justifications for language maintenance are rarely attained" (p. 107).

Again, while one may adhere to the belief that "language use
which does not express a culture is empty," it is difficult to conceive of a
language program, foreign or mother tongue, without at least minimal
cultural content. Indeed, a study of ethnic communities reported by
Robert Hayden (1966) found that "encouraging the use and knowledge
of the mother tongue as an end in itself (i.e., unrelated to encourage
ment of other [cultural] components) was referred to only infre
quently" (p. 195). But despite this finding, Hayden's data also led him
to conclude that often "the ethnic mother tongue has come to be little
more than another 'subject' in which one received a grade" (p. 198).

Privately run ethnic schools are not the only means by which
minority ethnic communities seek to have their children educated in
the mother tongue. "For some for whom their native language is very
much a minority language, there is a strong determination to maintain
their prized possession not just for sentimental reasons..., but also
because of the prestige of their native language in their own eyes"
(Lamerand, 1977, p. 65-66). A common explanation advanced by such
people for the lack of respect encountered by their mother tongue is
that it is not sufficiently taught in the public schools. "If the 'outside'
school does not show respect for language X by offering it as a
language of instruction, then how can 'insiders,' particularly the
young, grow up to respect it?" (Fishman & Nahirny, 1966a, p ..123).
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Accordingly, many ethnic communities have sought to have their
ancestral languages recognized in public schools, not just in "foreign
language" courses, but increasingly (especially at the elementary level)
as a language of instruction in addition to English.

This discussion leads to an examination of public bilingual (English
/ ethnic mother tongue) school programs such as those in the prairie
provinces, and of the motivations behind such programs.

Motivations of Bilingual Public Schooling

"A bilingual school [may be defined as] a school which uses,
concurrently, two languages as mediums of instruction in any portion
of the curriculum except in the languages themselves" (Gaarder, 1967,
p. 110)-i.e., except in teaching a foreign language per se, and also
excluding all E.S.L.-type programs (Fishman & Lovas, 1970). This will
serve as a basic definition but as we will see later many types of
programs can exist in the various kinds of bilingual schools.

The motivations or purposes behind the use of ethnic mother
tongue in the education of minority school pupils are numerous;
among them are~(1) to aid in the child's progress in school, (2) to
strengthen 'home-school' relations, and (3) for the intrinsic value of the
language itself (Gaarder, 1967). The third purpose can be seen in
nations (such as Canada) where the official national languages have
achieved international status, and a changing climate of tolerance
towards minorities has made it possible for ethnic groups speaking a
language other than that of the national language (s) to have their
language taught in the public school system. (Mackey, 1972). Purpose
(1) above has been termed "child salvage," which is differentiated from
"language salvage," similar to (2) above, which "applies when for
political, cultural, traditional, ethnic, or other reasons, a community
wishes the school to take a major part in attempting to stem the process
of language loss" (Spolsky, 1974, p. 26). The divisions between these
motivations of bilingual education are often blurred.

The motivations for bilingual education from the minority corn
munities themselves can be highly differentiated-they can be "assimi
lationist" (abandonment of their own culture); "pluralist" (solicit tol,
erance of their culture); or "militant-secessionist" (seeking indepen
dence). The assimilationist attitude may stem from a desire to become
incorporated into the economic structures of the national society. The
militant-secessionist motivation may be seen in the radical .separatist
C.E.Q. Quebec Teachers Union. Hence, even if community-initiated,
bilingual education programs need not be supportive of linguistic and
cultural pluralism. Not surprisingly, to a number of "those who value
the maintenance and development of cultural and linguistic diversity...
it is not entirely clear... that that is what most of the existing and
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proposed bilingual education programs have as their goal" (Fishman
& Lovas, 1970, p. 215).

For example, a language can be used "against itself' when schools
function as institutionalized mechanisms by which minority individu
als are acculturated into the national linguistic-cultural system. In this
circumstance the educational authorities set as their primary goal the
incorporation of the children into the mainstream of national life.
These kinds of gradual approaches to linguistic assimilation use bilin
gualism as a transitory stage and culminate in exclusive use of the
national language. Accordingly, bilingual education programs can be
used as instruments of an assimilation policy.

Another motivation for state support of bilingual education pro
grams is best illuminated by viewing the role of schools in socio
historical context. Within the Canadian multilingual system, some
governments and their educational authorities have, at times, attemp
ted to establish a simple language policy for their schools, but such
policies may well have created inequalities and have hampered, rather
than enhanced, social unity and integration. In such systems any
"aggrieved group is likely to feel that its sense of group identity is being
threatened-that is, its national (in the nationality rather than the state
sense) language is being derogated, its cultural self-development and
literary expression inhibited, and its educational efforts undermined ...
because its language is not given due recognition" (Kelman, 1972, p.
198). Over the long run these kinds of problems have been exacerbated
to such a degree in Canadian schools and society, that the school
authorities have had to deal with them. These authorities have learned,
however, that "a system can maintain its legitimacy-even if it is not
working effectively, is facing serious economic difficulties, or is torn by
internal conflicts so that it can adequately provide for the needs and
interests of only some segments of the population at the expense of
others-as long as it is seen by wide segments of the population as
representing their national (ethnic-cultural) identity" (Kelman, 1972,
p. 188). That some school systems have accepted bilingual education
due in part to these very considerations would seem to be an inescap
able conclusion.

Most of the motivations discussed above can be categorized
according to three rationales for bilingual educational programs.
These rationales are as follows:

"Compensatory"- has often occurred whenever the expansion
of educational opportunity was stymied by
the fact that the offical language of educa
tion was not the mother tongue of many
students new to the educational system.



"PUBLIC BILINGUAL" SCHOOLING 203

"Enrichment"- is found when an additional educational and
cultural exposure is desired for "privileged"
students in "advanced" nations.

"Maintenance"- usually arises when a bilingual program is
seen as a means by which language loss and
cultural assimilation of an ethnic commun
ity can be abated.

The rationales behind most state-sponsored bilingual education
programs fall into the "Compensatory" or "Enrichment" categories,
while the "Maintenance" rationale is typically behind ethnic commun
ity support of bilingual schooling. But, a strict dichotomization of state
and community rationales does not always hold. The Royal Commis
sion on Bilingualism and Biculturalism (1969) advised that "because of
the interdependence of language and culture we must consider the
teaching of languages other than English and French in the educa
tional system as an important aspect qf any programme to preserve the
cultures of those of non-British, non-French origin" (p. 137). On the
other hand, subsumed under the "Maintenance" rationale could be
found several differing "Ideological Approaches" (Fishman & Nahirny,
1966b) underlying "positive" language maintenance positions:

Category 1: "Nationalistic or separatistic ideology." Responses
that deal with the "glorious history," the "great
heroes," the "national mission," the "cultural
values," or other ideological, symbolic, nationalis-
tic values. .

Category 2: "Ethnic-instrumental self-maintenance." As con
trasted with the symbolic emphasis of the previous
category, responses .that speak of preserving the
group as a cultural-behavioural entity.

Category 3: "General cultural and educational values." Human
istic-behavioural rather than ethnic-instrumental
or ideological rationales viz., "it is always good (for
a person or for a society) to know another lan.
guage" in order to be "truly educated and cul
tured."

Category 4: "Canadian national needs." Like the preceeding
category, responses that justify language mainte
nance without explicit reference to ethnic groups
or their cultures, with a further generalization of
language maintenance by pointing out that Can
ada must preserve its non-official language resour
ces.

It is indeed a difficult task (and probably an unnecessary one) to make
an exhaustive list of government and/ or community motivations I
rationales for bilingual public education programs in Canada. Never
theless, one should be aware of the variety and complexity of those that
exist.
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The Role of Bilingual Public Schooling

Although the most direct attempts at language maintenance have
occurred in privately organized ethnic schools, support (and even
preference) for public school instruction in ethnic tongues is wide
spread. "We have found that, in general, it is not the ethnic school which
is most favoured, but the public school, and especially the lower grades
of the public school. There is very strong and clear support among
many members of Canada's ethnic minority groups for inclusion of the
non-official languages in the courses of instruction and as vehicles of
instruction in public schools" (O'Bryan, Reitz and Kuplowska, 1976,
p. 176). Official response from the Royal Commission on Bilingualism
and Biculturalism was that minority cultural groups should have the
opportunity to have ethnic language and culture taught in the public
system, but that it is not feasible to employ these mother tongues
generally as languages of instruction. Hence the conclusion: "It is
perfectly reasonable that they should be taught as academic subjects in
the [public] schools and used for instruction in private institutions"
(RCBB, 1969, p. 13).

The Commission (1969) also did not see these "academic" courses
as replacing the part-time ethnic schools, or even as making them
redundant:

For two reasons, we neither expect nor intend that existing part
time ethnic schools would be eliminated by the provision of
optional language classes in the public school system. First, the
new classes will teach language and culture as specific subjects
within the basic curriculum. Part-time ethnic schools also teach
language and culture, but at the same time they attempt to pass on
to students the total cultural heritage of their parents and to do so
in as much detail as is possible in a society where everyday life is
conducted in another language. This heritage may include partic.
ular religious or social traditions and economic or political ideol
ogy, and possibly even a dialect of the language. SInce the public
schools cannot and should not transmit such knowledge, there is
little doubt that ethnic associations will continue to organize their
own schools. Second, some cultural groups, because of their
small size and lack of geographic concentration, will not have
access to classes- in their ancestral language in the public school
system. Such groups may be equally concerned about the mainte
nance of their language and culture. and may therefore wish to
operate part-time schools (pp. 149-150).

The Commission agreed with the minority groups that the ele
mentary school years were the most important for the purposes of
language maintenance and recommended that, where there was "suffi
cient" demand, the "teaching of languages other than English and
French, and cultural subjects related to them, be incorporated as
options in the public elementary school programme" (1969, p. 141).
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Although the commissioners did not see the" feasibility of using the
minority ancestral tongues as languages of instruction, they did con
sent to its use under particular conditions:

A phased introduction of the appropriate official language as the
language of instruction may be the most effective method for such
classes [of immigrant children]. Where there are sufficient
numbers and resources instruction might be given in a language
other than French or English in Grade I, with the appropriate
official language being introduced gradually up to Grade V and
the mother tongue concurrently reduced. After Grade V special
instruction should no longer be necessary (p. 143).

Such a program has a "child salvage" orientation and by its nature
is not intended to be a language maintenance program. A recent
Canadian study of similar "Bilingual Transition Programs" concluded
that the use of minority languages in the class has facilitated the
integration of immigrants into the majority language community
(Henderson, 1977). More will be said of this kind of bridge program in
conjunction with the forthcoming discussion of the types of Bilingual
School Programs.

At the secondary school level, the Commission mentioned that
some world languages (e.g., Spanish, Italian, Russian, etc.) have a
place in the high school curriculum. As well, the teaching of "other"
languages in geographic areas with large numbers of a particular ethnic
group (e.g., Ukrainian in the prairie provinces) should be permitted in
secondary schools. Also, it suggests that after students had properly
learned an official language in their elementary education, the use of a
non-official language as a secondary school instructional medium
"might be possible in the future" (p. 145). This tentative remark may
well have opened the door to the instructional use of ethnic mother
tongues in secondary schools. The specific consequences remain to be
seen.

The importance of using the mother tongue as a language of
instruction, rather than merely teaching it as a foreign language or in
conjunction with other ethnic subjects, is not to be underestimated. It
is widely held that the use of a language as the language of instruction
will always carry with it the affirmation of a culture, and further, that
in foreign language-type programs the ancestral language is taught as
"devoid of culture" or "as the empty vehicle for culturally neutral
comment" (Lamerand, 1977, p. 67 passim). In order that the connec
tion between language and culture can be made, "the language usage
taught must be given a concrete context... A course in Lithuanian,
even at thirty minutes a day, will be ineffective if an initial period of
transition is not followed by instruction in the target language" (Lame
rand, 1977, pp. 67, 71). To overcome these difficulties immersion

------::-=------------------
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programs beginning at the elementary level are widely recommended,
wherein more time could be spent upon functional language use rather
than merely language presentation and rote drilling.

In any event, the types of minority language programs offered in
public schools will always use the official language extensively, regard
less of particular organizational structures of the program. In this
sense all public school minority language use is within a bilingual
context (i.e., in that both official and ethnic languages are used).

Types of Bilingual School Programs

Although the definition of a bilingual school that was mentioned
previously referred to the concurrent instructional use of two lan
guages in all aspects of the curriculum, the types of bilingual education
programs in existence in Canada are varied and different. The program
may feature, at one stage or another, total immersion in the second
language (SL); teach the mother tongue as the SL component of the
curriculum; conversely teach the national or "official" language as the
SL component; or finally use both languages equally (Paulston, 1975).
Regarding language competency, it has been shown that initial immer
sion into the second language can be successful in creating competent
bilinguals if the program is carried out in a "very good" school (Lam
bert & Tucker, 1972). Swedish data (Paulston, 1975) indicate that
"double sernilingualism" (i.e., two languages both poorly learned) can
result from the very same initial second language immersion programs
if schools are poorly run. "Semilingualism (i.e., one language learned
poorly, the other well) often results in programs where one language is
dealt with as a second language component.

In this essay, however, the focus is upon the cultural aspects of
ethnic language use in schools, rather than with strict linguistic compe
tence. William F. Mackey (1968) conceptualizes bilingual schools as
"dual media" for two languages, as opposed to a "single medium"
school where only one language is used (usually the"official" language).
Within these dual media schools two different types can be described
(1) "Parallel media schools," which are based on the policy that both
languages be put on equal footing and used for the same purposes and
under the same circumstances, and (2) "divergent media schools",
which use the two languages for different purposes (Mackey, 1968, pp.,
561,562). The latter type of dual media school is the most prevalent-

Unequaltime, unequal treatment for each language characterizes
bilingual schooling throughout the world. Typically, the added
language (i.e., taught in addition to the national, official or
regular school language), whether it is the mother or the other
tongue is kept in a subordinate position. This is commonly true of
the mother tongue, as when rising nationalism forces [its] intro
duction (Gaarder, 1967, p. 116).



"PUBLIC BILINGUAL" SCHOOLING 207

Yet whichever the particular media which characterize a particu
lar school or classroom at a particular time, the educational system can
switch media according to its goals. For example: a school system may
attempt "irredentism" of the local ethnic language through switching
from a dual media (mother tongue and national language) to a single
medium (national language), or switching from a single medium
(mother tongue) to a dual media (mother tongue and national lan
guage), and, perhaps, ultimately transferring to a single medium
(national language). This last pattern has been described analogously
to the functions of bridge:

A more limited approach to bilingual education... is to have a
bilingual program for only the first few years of schooling. In this
approach, once the child knows enough English, all coursework is
given in English, and the language of the home is relegated to
out-of-school activities. This is called a "bridge" program, since
the language of the home is merely used as a bridge to English,
and then is dropped....A bridge program, if successful In its
aims, will probably lead to the early disappearance of the home
language (Modiano et. al., 1973, p. 18).
The school's policy is essentially a "burnt bridges" approach: the
ethnic language IS seen only as a bridge to the non-ethnic
language-one to be crossed as rapidly as possible and then
destroyed (Kjolseth, 1973, p. 13).

In an American study Gaarder (1970) found that very few bilin
gual ethnic programs aimed for bilingual education throughout ele
mentary and secondary school. Thus most of those programs under
some community control were found to be unconsciously supporting
an assimilationist model (bridge approachjwhile they expressed belief
in a pluralistic model (parallel media program). In fact the findings are
"that the great majority ofbilingual programs (well over 80%) highly
approximate the extreme of the assimiilation [model] while the
remaining few are only moderately pluralistic" (Kjolseth, 1973, pp.
15-16). Kjolseth describes the situation forcefully-

The ethnic language is being exploited rather than cultivated
weaning the pupil away from his mother tongue through the
transitional use ... of his mother tongue in what amounts to a
kind of cultural, linguistic "counterinsurgency" policy on the
part of the schools... the ethnic language IS being used as a new
means to an old end. The traditional policy of "Speak Only
English" is amended to "We Will Speak Only English"-just as
soon as possible if we begin with ...the ethnic language rather
than only English (p. 16).

The use of the "high" variety or standard form of the mother
tongue rather than the appropriate local dialect is a critical explana
tory factor in the orientation of a school's bilingual program. Often
circumstances are such that while the educational system is realizing
ethnic language maintenance within the school, the exclusive use of the
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"high" variety of the ethnic language may be a "potent, albeit less
visible, instrument of linguistic counterinsurgency" in that it "simul
taneously promotes ethnic language shift in the community" (Kjolseth,
1973, p. 19 passim). In general, "high" language use in the schools may
do little to enrich or support the folk cultural identity of a community
which is actualized through the local dialect. Furthermore, in a bilin
gual community where the local dialect and an official language are
used in a stable fashion, the introduction of the standard ethnic or
mother tongue by the school may well be dysfunctional.

An encompassing and inclusive typology of bilingual education is
provided by Fishman & Lovas (1970). Their types of bilingual educa
tion programs are as follows:

Transitional-the bridge approach, ending in monolingual
national language instruction.
Monoliterate-"programs of this type indicate goals of develop
ment in both languages for aural-oral skills, but do not concern
themselves with literacy skills in the mother tongue" (p. 27).
Partial-seeks fluency and literacy in both languages, but the
mother tongue is restricted to subject matter related to the cul
tural heritage of the ethnic group.
Full-is a fully, bilingual, parallel "dual media" system.

There are shortcomings in all of these types of programs for the
local ethnic community wishing to protect their linguistic and cultural
heritage. The "transitional" types, of course, lead to language shift and
concomitant cultural assimilation; the "mono-literate" types relegate
the mother tongue to an inferior subordinate position, thus undermin
ing linguistic-cultural dimensions of community identity; the "partial"
approach often restricts the use of the ethnic language to the study of
ancient parochial history and old customs of the parent land-dead
subjects. of little interest to many students. As for the fully bilingual
program-

This type of program does not seem to have a clearly articulated
goal with respect to societal reality.... As social policy they may
well be self-defeating, in that they require and often lead to
significant social separation for their maintenance rather than
merely for their origin (Fishman & Lovas, 1970, p. 220).

Thus the uses of ethnic languages in public school systems have
been shown to be complex and multipurposeful. The motivations
behind public bilingual education programs in Canada are varied and
often opposed regardless of whether they are the results of provincial
policy or local community initiative. Either the province or local
community can have assimilationist or maintenance orientations.
Irrespective ofthse professed orientations, the actual structure selected
for the program mayor may not serve the ends for which it was
intended.



UPUBLIC BILINGUAL" SCHOOLING 209

According to the typology of language / cultural maintenance
programs mentioned directly above, one would classify the English
Ukrainian Bilingual Program as it now exists in prairie schools as a
fully bilingual program in that it uses both languages equally as
instructional media. Though the use of Ukrainian is officially limited
to social studies, music, physical education, art and religion in Catholic
schools, while the seemingly more prestigious subjects such as science
and mathematics are to be taught in English, it cannot be considered to
be a monoliterate / partial type of program in that literary skills in
Ukrainian are stressed and Ukrainian as a language of instruction is
not restricted to cultural subjects.

The recent extension of the program into the junior high school,
and recommendations at the board level that the junior high school
graduates should be able to move into a similar senior high scho~l

program, indicate that the program is not merely a transitional pro
gram which is gradually phased out. Cummins (1979:77) includes the
Edmonton English-Ukrainian Bilingual Program in what he terms the
"functional bilingual" type whose aims are "to help children develop
fluency and literacy in both Ll and L2 and to enable them to partici
pate effectively in two cultural groups. The orientation of the program
is entirely towards the enrichment potential of bilingualism and bicul
turalism, and transitional goals are not a major concern." Cummins
contrasts the fully functional bilingual program with the "language
shelter" type in which the ethnic mother tongue is used as a language of
instruction because the pupils otherwise perform poorly in the official
school language. Language shelter is not and has never been a motiva
tion behind the English-Ukrainian Bilingual Program. Indeed, child
ren in the bilingual program perform as well as children in the regular
program in English language arts.

As we have seen, one may also order ethnic bilingual programs as
to the degree to which ethnic identity is emphasized, and whether the
"national" culture and language are stressed as opposed to local "folk"
culture and dialect. With regards to ,these matters, little difficulty has
been encountered in the English-Ukrainian Bilingual Program.
Although most Ukrainians who immigrated to the prairies came from
the western part of the Ukraine and share the same dialect, the stand
ard or national form of the Ukrainian language is used exclusively in
the program. Given that very few children enter the program with
well-developed lingustic skills (about 10% according to Cummins,
1979), the. dialect-standard form differences are not problematic: i.e.,
in nearly all instances it is not a case of changing linguistic usage from
dialect to standard form, but of introducing the language for the first
time. In any event, dialect has never been an issue yet..

The Ukrainian cultural component in the program emphasizes
traditional customs, dances, songs, etc., and does not relate these to the
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present day Soviet Ukraine. It is difficult, then, to categorize the
English-Ukrainian Bilingual Program as being "folk" or "national" in
cultural content.

Conclusion

It does not appear that bilingual (ethnic/ official language)
schools in the public sector will replace private ethnic schools.
Throughout Canada such private institutions, though experiencing
some difficulties in maintaining cultural authenticity, remain popular
among ethnic groups. These private ethnic schools often emphasize
religious training and conduct much of the classroom instruction in the
community's native dialect rather than the national form of the ethnic
mother tongue. Conversely, most public boards of education are at
least hesitant to include parochial ethnic religions and dialects in their
curricula.

Yet government and public support for bilingual/ bicultural
school programs is significant. It is widely held that "it is good to know
other languages" and there is general public acceptance of multi
culturalism-e.g., that Canada should preserve its non-official lan
guage resources. Within the educational establishment large numbers
of professionals espouse ethnic school programs for compensatory
and/ or enrichment reasons.

Notwithstanding the support given above, the public schools are
reluctant to wholly embrace an ethnicized curriculum (e.g., including
religion and dialect, etc.). Yet, on the other hand, there is a growing
tendency for public schools to increasingly incorporate ethnic linguis
tic and cultural components in their programs of study. What will be
the resolution of these forces? In the long run, it is doubtful that the
public school system will satisfy the language and culture maintenance
desires of ethnic communities to the extent that private ethnic schools
become redundant. Still, within Canada's flourishing multicultural
society, we suggest that continuing growth and development of public
bilingual schools is ineluctable, especially if the prairie model is fol
lowed.
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ABSTRACT. The purpose of this study was to determine the extent to which Winnipeg university
students identify with their ingroup cultures, and whether high ethnic identification tends to be
associated with greater social distance from others. It was found, as Simmel and Sumner implied,
that social distance increases with greater ingroup identity.

The author of the study found considerable evidence that the motive behind the maintenance
of social distance is the desire of ethnic groups to maintain the orderly replacement of a similar
culture in succeeding generations, as Farber proposed. The students seemed to make a distinction
between willingness to marry into European and non-European groups. More than half were
willing to marry Europeans, while only one-fourth were willing to marry non-Europeans. Since
the students in the sample were of European origin, this distinction of unwillingness to marry
non-Europeans was attributed to the desire to maintain their European ethnic identity.

At least three-fourths of the students were willing either to marry or to be a close friend of
persons in each of the twenty European and non-European groups. Almost none desired to ban
others from Canada, nor were they unwilling to have non-Europeans as visitors or acquaintances.
Student willingness to be close friends was interpreted as a positive inclination toward non
Europeans, which could hardly be construed as prejudice.

RESUME
Cette etude avait pour but de determiner la nature de l'identification par les etudiants de

l'universite de Winnipeg a leur sous-groupe culturel. Un autre objectif etait de savoir si les
personnes ayant une forte identification ethnique tendent as'eloigner des autres. II a ete trouve,
comme Simmel et Sumner ont sous-entendu que la distance sociale est proportionelle al'intensite
de l'identification au sous-groupe.

L'auteur de l'etude a trouve que Ie motif soutenant Ie maintien de la distance sociale est Ie
desir des groupes ethniques de maintenir Ie replacement d'une culture similaire dans les genera
tions futures comme Faber l'a propose. Les etudiants semblaient faire une distinction entre la
disposition ase marier ades individus de groupes europeens et non-europeens. Plus de la moitie
etaient disposes amarier des Europeens, alors que seulement un quart etaient disposes amarier
des non-Europeens, Comme les etudiants de l'echantillon etaient d'origine europeenne, ce desir de
ne pas marier des non-Europeens aete attribue au desir de maintenir leur identite europeenne,

Au moins trois quarts des etudiants etaient disposes a marier ou a etre amis intimes de
personnes provenant de chacun des vingt groupes europeens et non-europeens, Presque personne
adesire bannir les autres du Canada, ou encore ne pas avoir de non-Europeens comme visiteurs
ou connaissances.. La disposition des etudiants aetre amis intimes a ete interpretee comme une
inclination positive envers les non-Europeens. Ce dernier fait peut difficilement etre considere
comme etant un prejuge,

Discussions of immigration and multiculturalism in Canada sel.
dom touch on the distinction that Canadians make between immi
grants of European and non-European origin. In the past, most immi
grants to Canada came from. Europe. Recently, the number of
immigrants to Canada from non-European countries (apart from the
United States) has increased. These people, mostly non-whites, prac
tise a variety of religions and tend to come more from non-industrial
countries than earlier immigrants to Canada. The new trend in immi
gration raises a number of questions. Do Canadians identity more
closely with immigrants of European than of Third World origin? Do

*This research was made possible by a Grant from the Canada Council (S69-1445) whose support
is gratefully acknowledged.
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they establish a greater social distance between themselves and Third
World immigrants than they do between themselves and immigrants of
European origin? Is there evidence of racial prejudice toward the new
wave of immigrants?

It seems logical that Canadians, who are largely of European
stock, will prefer to associate more closely with people of European
origin than with non-Europeans. If this is true, it may be evidence of
racial prejudice, or it might simply suggest the desire to maintain ethnic
identity by the orderly replacement of a similar culture in succeeding
generations (Farber, 1974; 130-32). This paper explores the question of
whether the motive behind the maintenance of social distance is the
desire to preserve a separate ethnic identity.

When Simmel (1955:97) first introduced the concept of social
distance he suggested the existence of a positive association between
identification with ingroup solidarity and an increase in social distance
from outgroups. Elaborating upon Simmel, Coser (1956:34) suggested
that boundaries are set "between groups within a social system by
strengthening group consciousness and awareness of separateness,
thus establishing the identity of the groups within the system."

The purpose of this study is to determine to what extent Winnipeg
university students identify with their ingroup cultures and whether
high ethnic identification tends to be associated with greater social
distance from others. Simmel and Coser suggest that ethnic identity
establishes a distance between the identifier and other people. This
paper will explore the relationship between the two concepts with a
discussion of ethnic identity and an elaboration on the concept of
ethnic social distance.

Ethnic Identity

It is often assumed that ethnic identity is best maintained by a~

ingroup which develops its own social system and controls its institu
tions because the interaction patterns of the group can take place
almost exclusively within the system. Such patterns allow the group to
establish boundaries and .maintain control over systematic linkage.
Breton (1965) suggests that religious, educational and welfare institu
tions are crucial, while Joy (1972) points out the importance of politi
cal and economic institutions. Vallee (1969) supports the arguments of
both Breton and Joy by summarizing the need for organization of
group structures and institutions which influence socialization and
ethnic community decision making. One of the reasons behind high
ingroup identity and high outgroup social distance is the amount 0'£
time spent within the orbit of their ethnic community by high identifi
ers. Spending more of their time with the community, they have less
time to associate with others.
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Lewin (1948) proposed that individuals need a clear sense of
identification with the heritage and culture of their ingroup in order to
find a secure basis for a sense of well-being. Identification with a group
implies commitment to an ingroup, which in turn suggests a willing
ness to enter into intimate interaction with the members of the group.
Driedger (1976) found that such identification with an ingroup rein
forces a positive ethnic self concept. Simmel describes this relationship
as "social nearness." Perhaps the most intimate form of interaction
with one's ingroup is to marry a member of the same group and to
express a concern that one's offspring marry within the group. Endog
amy, language use, choice of friends, parochial education, and ethnic
organizations are cultural identity factors often cited in sociological
literature (Driedger, 1975; Lazerwitz, 1953; Lieberson, 1970; Rinder,
1959; Royal Commission, 1970;Segalman, 1967; Levinson, 1962). For
the purpose of this study, the Ethnic Identity Index (ECBI) developed
by Driedger (1975) and based on the six identity factors mentioned
above will be used to measure ethnic identification. It allows for the
development of a six-point identity index which makes it possible to
measure identity more precisely than a scale composed of fewer
variables.

Because ethnic identity is a multidimensional phenomenon, it
cannot be assumed that every factor contributing to it is given equal
emphasis by the members of every group. Driedger (1975) found that ...
the French and the Jews maintained considerably higher ingroup
cultural identity than the Scandinavians. The Jews strongly supported
endogamy, choice of ingroup friends, parochial schools, and ethnic
organizations; they scored comparatively low on ethnic language and
synagogue attendance. On the other hand, the French were very strong
in ethnic language usage, church attendance and parochial education.
The Scandinavians, however, scored low on all six indicators. This
research suggests that some ethnic groups will have a greater number
of ethnic identifiers than others. The ethnic mosaic of Manitoba is an
ideal research site for our purposes. It allows for the study of wide
range of ethnic identification among individuals of various European
(British, French, German, Ukrainian, Jewish, Polish, Scandinavian)
and Third World (Chinese, Japanese, East Indian) origins.

Social Distance

Students who identify strongly with their ethnic ingroup will
probably be drawn into an ethnic milieu where they will express a wish
to marry within the group, converse with their parents in their ethnic
language, attend ingroup schools and religious institutions and partic
ipate in ingroup organizations. Their ethnic institutions will occupy
their time, and shape their values to the point where interaction with
others will be minimized. Identification with the ingroup will leave less



216 DRIEDGER

time for primary associations with others, which in turn will result in
less favourable attitudes towards outsiders. On the other hand, as less
time is spent within the group, and less identification takes place with
ingroup individuals and institutions, the students will look to outsiders
more for friendships and potential mates in community schools and
organizations.

Bogardus (1955) expanded Park's personal dimension ofsocial
distance and explained it as "the degree of sympathetic understanding
that functions between person and person, between person and group,
and between group and group. Sympathy refers to feeling reactions of
a favourably responsive type, and understanding involves that know
ledge ofa person which leads to a favourably responsive behaviour.... ~'

Bogardus (1925) made Simmel's notion of social distance more con
crete and substituted an operational continuum for Park's (1923)
informal observation.

The Bogardus scale has been widely used, and Krech, Crutchfield,
and Ballachey (1962: 154) note that "with appropriate modifications,
this type of scale can be adapted to measure attitudes toward any
category of persons." The scale has also been widely used in scores of
studies throughout the world (Ames and Sakuma, 1969; Bealer, Willits
and Bender, 1963; Brown, 1973; Derbyshire and Brody, 1964; Driedger
and Peters, 1974; Laumann, 1965; Martin, 1963; Photiadisand Biggar,
1967; Schmitt, 1972; Sinha and Upadhyaya, 1962; Smith, 1970; Trian
dis and Triandis, 1962). However, very little use has been made of the
scale for a measure of social distance by researchers in Canada. This
study employs the Bogardus scale as a means of assessing the attitudes
of Manitoba university students toward ten groups of European origin
and ten groups of non-European origin.

METHODOLOGY

Fifteen hundred and sixty questionnaires were collected from
seventy-six classes selected randomly at the University of Manitoba,
The sample represented fifteen per cent of the undergraduate enroll
ment on the campus in 1971. Ninety-two per cent of the students
attending the seventy-six classes completed the questionnaire.'

In order to obtain a reliable measure of ethnic identity, we
adopted the ethnic cultural behavioural identity index (ECBI) devel
oped by Driedger (1975). The following six behavioural factors were
used: religious attendance, ethnic language use, parochial school
attendance, choice of ingroup friends, endogamy, and participation in
ethnic organizations. The six factors were applied in the following
manner: attendance at religious services twice a month or more by the
respondent indicated activity in religion; no exogamy on the part of
any of the siblings in the respondent's family was taken as a measure 0'£
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endogamy; use of the ethnic language was determined by the percen
tage who spoke their ethnic language to their parents at home; one or
more memberships in ethnic group voluntary organizations indicated
organizational activity; any attendance by the respondent at a paroch
ial school was a measure of parochial education; ingroup choice of
over half of his five best friends was a measure of the student's ethnic
friendships. The six ethnic behavioural factors were used to establish
an ethnic cultural behavioural identity (ECBI) index. A score of one
was assigned to each of the six factors for a potential minimum score of
zero and a maximum score of six. The 820 student respondents of
European origin were classified into seven groupings ranging from
lowest identity (score of zero) to highest identity (score of sixj.?

To measure social distance the questionnaire included twenty
Bogardus-type social distance scales, one scale for each of the twenty
European and non-European groups. Respondents were asked whether
they would 1) be willing to marry, 2) be willing to be a very close friend,
3) be willing to have as a next door neighbour, 4) be willing to work
beside at a job, 5) be willing to have as a speaking acquaintance, 6) be
willing to have as a visitor to his nation, or 7) wish to debar from the
nation persons of each of the twenty ethnic groups.:'

FINDINGS

Social Distance Attitudes

Table 1 provides a detailed summary of the degree of social
distance that university students placed between themselves and
twenty groups of European and non-European origin." At least three
fourths of the students were willing either to marry, or to be a close
friend of persons in each of the twenty groups. Very few students
desired only minimal contact with other groups (scores of 5 to 7), and
there is little evidence to suggest hostility towards members of any of
the twenty groups.

Secondly, the students seemed to make a distinction between
groups of European and non-European origin. More than half were
willing to marry into most groups of European origin while only
one-fourth were willing to marry into groups of non-European origin,
Whether the students viewed non-Europeans as being of non-white
racial origin, whether they perceived their cultures as very different, or
whether they simply think of them as strangers from a strange land, we
do not know. Half the students were willing to be close friends with
non-Europeans which may suggest that they feel they could be near
them and retain their own identity but that exogamous marriage posed
a threat to that identity. Third World groups (Japanese, Filipino, East
Indian, Chinese) were perceived as part of the non-European category,
considered eligible as close friends but undesirable as marriage



TABLE 1

~

THE DEGREE OF SOCIAL DISTANCE THAT UNIVERSITY STUDENTS PREFER TO MAINTAIN OJ

BETWEEN THEMSELVES AND TWENTY GROUPS OF EUROPEAN AND NON-EUROPEAN ORIGIN

1 2 3 4 5 6 7
Willingness Willingness Willingness Willingness Willingness Willingness Would

to to have as to have as to work to have as to have as debar from
ETHNIC GROUPS Marry Close Friend Neighbour with on Job Acquaintance Visitor only Nation

European Origin %
British 79.7 14.1 2.8 3.1 1.2 .8 .3
American 77.5 12.9 2.8 2.1 2.8 .6 1.2
Scandinavian 66.3 23.3 5.7 2.5 1.6 .7 .0
Dutch 65.7 22.3 7.0 2.3 1.6 .8 .3
German 63.9 22.9 6.7 2.3 3.1 .4 .6
French 62.1 23.5 6.8 2.3 2.9 .9 1.6
Ukrainian 59.8 27.4 6.4 2.7 2.5 .9 .4
Polish 54.5 28.3 9.0 3.4 3.3 1.2 .4
Russian 51.0 28.6 8.0 4.2 4.6 2.5 1.5
Italian 47.8 32.6 7.9 4.0 4.9 1.8 .9
Jewish 42.2 35.6 10.0 3.9 5.4 1.9 .9

Non-European Origin
Mexican 28.4 ' 44.5 13.2 6.0 6.4 1.2 .4
Negro 27.4 53.4 12.2 4.0 2.1 .8 .1
Japanese 26.9 49.6 13.6 3.5 4.4 1.7 .3
West Indian 26.6 47.6 12.8 5.8 5.5 1.4 .3
Filipino 25.6 46.7 14.1 6.5 5.0 2.0 .3
Canadian Indian 24.3 46.9 11.6 7.8 7.2 .9 1.3 0

East Indian 23.4 48.0 14.8 5.6 5.2 2.5 .4
;;;0

m
Chinese 22.9 50.9 13.3 3.8 5.8 2.3 .8 0a
Eskimo 20.3 52.4 13.8 5.9 5.8 2.1 .3 tTl

;;;0
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partners. The attitudinal variation of students in social distance
between Third World groups, was minimal. ,

Thirdly, more than three-fourths of the students interviewed indi
cated a willingness to marry persons of British or American extraction,
persons whose origins are in the two cultural areas which influence
Canada more than any other. Both are high-status groups, and both
are English-speaking. Some of the European groups occupy an
entrance status position, a ,position which does not seem to be as
attractive as that of firmly-established status groups. Though the
students did not state their reasons for preferring not to marry into
certain groups, it is our contention that they are motivated by the need
for ingroup ethnic identification rather than by prejudice. Those who
identify with their ingroup, simply wish to perpetuate that ingroup and
culture by marrying others who have similar cultural values. Non
Europeans, including Third World immigrants, are perceived as
strangers with whom it is difficult to identify. These observations seem
to support Farber's (1974: 130-132) theory of the orderly replacement
of family culture whereby a similar culture is duplicated in succeeding
generations.>

Social Distance and Ethnic Identity

The question is whether the desire for social nearness represents a
desire to retain ethnic identity or whether it is due to prejudice. If many
students had desired to debar others from Canada, this would be
evidence of prejudice, but there were very few of this variety in our
sample. Endogamy seems to be more an indicator of ingroup identity
than of prejudice toward outgroups. In this paper, we maintain that
willingness to marry only ingroup members is evidence of Farber's
(1964) theory of the orderly replacement of family culture to perpetu
ate the group in succeeding generations.

We expect that high ethnic identifiers will indicate higher social
distance as Sumner (1906) and Simmel (1950) suggested. In order to
test the association between endogamy and high identity, we used the
Driedger Ethnic Cultural Behavioural Identity Index. It was expected
that students who scored high on ethnic identity (ECBI scores 5-6) will
also be much less willing to marry into European and non-European
outgroups than non-ethnic identifiers (ECBI score of0) or low identifi
ers (ECBI,scores of 1-2), which the data in Table 2 confirm. Over half
of the non-identifiers (score of 0) and up to as high as 86 percent were
willing to marry persons of European origin. Usually much less than
one-half of the high identifiers (scores 5-6) were willing to intermarry.
Willingness to marry persons of non-European origin was lower, but
the differences between low and high ethnic identifiers was again
considerable. Very few high identifiers wished to marry Third World
representatives.
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Figure I. Percentage of students who are willing to marry into twenty European and Non
European Groups by degree of ethnic identity (none, low, medium, high).

Social Distance Quotients of Third World Students

Table 3 illustrates that there is little difference in the way in which
students of European origin and those of non-European origin (Chi
nese, Japanese, East Indian) perceive the twenty ·groups of European
and non-European origin. The social distance scores of Asian students
are only a little higher than those of European students, but not
significantly higher for the most part. It is rather surprising that Asian
students seem to place about as much distance between themselves and
other non-European groups as do students of European origin. This
suggests to us that the desire to identify with the ingroup motivates
their choice of endogamy over exogamy rather than any prejudice
against other groups.

From the limited data available it would seem that there is a
difference among the Asian students and their social distance attitudes.
This difference might be accounted for by such factors as social status,
recent immigration to Canada, or ethnic identification which cannot
be controlled because of the small sample size. Chinese students appear
to place significantly more distance between themselves and the twenty
groups than students of European, Japanese or East Indian origin. The
East Indian students consistently indicate the least social distance from
all of the twenty groups. The fact that they come originally from a very



TABLE 2

PERCENTAGE OF STUDENTS WHO ARE WILLING TO MARRY INTO TWENTY EUROPEAN AND
;l>....,

NON'-EUROPEAN GROUPS BY DEGREE OF ETHNIC IDENTITY (LOW TO HIGH ECBI INDEX)
....,
=i
c::
0
tTl
rJJ.

STUDENT Total 0
'TJ

WILLINGNESS TO Student Low ETHNIC IDENTITY (ECBI INDEX) High ~

MARRY INTO Sample 0 1 2 3 4 5 6 Zz
GROUPS OF (N =765) N =(127) (156) (138) (155) (117) (48) (23) ::a

rn
0

European Origin % % rJJ.....,

British 79.7 86 84 80 72 72 67 50 c::
0

American 77.5 83 80 76 76 76 74 60 tTlz
Dutch 67.7 82 70 69 59 55 45 29

....,
rJJ.

Scandinavian 66.3 83 76 69 54 55 36 28
German 63.9 76 64 62 43 49 48 44
French 62.1 73 67 64 51 46 31 31
Ukrainian 59.8 70 63 52 38 33 30 29
Polish 54.5 67 59 58 40 42 30 29
Russian 51.0 66 58 57 39 35 33 24
Italian 47.8 62 53 55 34 37 33 25
Jewish 42.2 49 37 34 21 24 23 20

Non-European Origin
Mexican 28.4 35 31 35 19 23 21 18
Negro 27.4 35 28 35 17 26 19 18
Japanese 26.9 36 31 33 15 22 19 12
West Indian 26.6 34 26 36 17 21 19 18
Filipino 25.6 36 27 34 14 20 15 12
Canada Indian 24.3 32 28 29 14 19 19 12
India Indian 23.4 33 21 31 14 23 19 12
Chinese 22.9 28 24 31 14 17 17 12
Eskimo 20.3 25 20 28 13 17 17 12 I\)

~



TABLE 3

A COMPARISON OF THE SOCIAL DISTANCE QUOTIENTS (BOGARDUS SCALE) OF UNIVERSITY
STUDENTS OF THIRD WORLD ORIGIN WITH STUDENTS OF EUROPEAN ORIGIN

I\)
I\)
I\)

SD QUOTIENTS SOCIAL DISTANCE QUOTIENTS OF THIRD WORLD STUDENTS
OF STUDENTS OF Asian Chinese Japanese East Indian

ETHNIC GROUPS EUROPEAN ORIGIN Students Students Students Students
(N=617) (N = 33) (N = 18) (N = 5) (N = 10)

European Origin
British 1.3 1.8 2.4 1.4 1.3
American 1.5 1.8 -2.3 1.8 1.3
Dutch 1.6 2.1 2.6 1.6 1.3
Scandinavian 1.6 2.1 2.7 1.6 1.3
German 1.6 1.9 2.4 1.6 1.3
French 1.7 2.0 2.6 1.6 1.3
Ukrainian 1.7 2.3 3.1 1.6 1.3
Polish 1.8 2.1 2.7 1.6 1.3
Italian 1.9 2.3 3.6 2.0 1.3
Russian 2.0 2.6 3.0 1.8 1.3
Jewish 2.3 2.4 3.1 1.8 1.4

Non-European Origin
Negro 2.0 2.4 3.2 1.6 1.3
Japanese 2.2 2.1 2.6 1.3
West Indian 2.2 2.5 3.3 2.2 1.3
Mexican 2.2 2.4 3.2 1.8 1.3
Filipino 2.3 2.3 3.1 1.6 1.3 0

Chinese 2.3 1.4 1.4 1.4 :::0
;;

East Indian 2.3 3.0 3.2 2.2 0a
Eskimo 2.3 2.5 3.3 1.8 1.6 tTl

:::0
Canadian Indian 2.6 2.8 3.7 1.8 1.5
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culturally and religious heterogeneous sub-continent, and that they are
usually considered coloured but Caucasian may account for their
degree of identification, or their long association with the British may
have created their positive attitude toward Europeans. This, however,
would not explain their liberal attitudes toward non-Europeans as
well. In any case, the desire for Asian students to maintain some
distance from both European and non-European groups also, tends to
support Farber's theory of the orderly replacement of family culture
rather than theories of racial prejudice.

For Third World immigrants to Canada, who wish to retain their
ethnic identity, it should be encouraging to know that they will likely
have many neighbours of a variety of ethnic backgrounds who also
wish to retain their separate identities. Their neighbours do not wish to
be assimilated nor do they wish to assimilate others through intermar
riage. The realization that groups can be neighbours while maintaining
their identity through endogamy and that a preference for endogamy
over exogamy indicates a desire to protect identity rather than preju
dice is rather enlightening. The degree of prejudice which exists needs
to be tested further. A Winnipeg ethnic sample (Driedger and Mezoff,
1980) of 2,520 high school students indicated that some felt they had
been discriminated against in school or in public places; that might b~
different for an adult sample. Farber's theory of the orderly replace
ment of family culture to perpetuate the group appears to be operating
among the students.

CONCLUSIONS

We conclude that there is, as Simmel implied, a positive relation
ship between high ingroup identity and high outgroup social distance.
Our findings suggest that' an unwillingness to marry into other groups
may indicate a need to perpetuate ingroup identity by orderly replace
ment of family culture in succeeding generations, as Farber proposes,
rather than ethnic or racial prejudice. Our study found little evidence
to suggest that university students wished to place great distance
between themselves and others.

Those who are responsiblefor planning a Canadian ethnic mosaic
will probably be alarmed to learn that ethnic identity is associated with
social distance. It certainly would be difficult to build a nation in which
certain groups wish to debar other groups or wish to associate with
others only as visitors. The social distance differentiations, however,
tend to cluster around the social nearness end of the scale. Ethnic
identifiers seem relatively willing to have individuals from a variety of
groups as close friends, or as next door neighbours, or as partners at
work, but many are not willing to marry outsiders. We would propose
that a willingness to interact extensively is sufficient for the creation of



224 DRIEDGER

a multicultural national identity, even though many may be more
selective in their marriage choices. Since selective identification within
religious and political groups is relatively acceptable, multiculturalism
should not be an insurmountable problem in the development of
Canadian identity. Indeed multiculturalism could be a unique focus of
Canadian identity in addition to multireligious and multipolitical
ideologies which are already a part of our Canadian way of life.

NOTES
I Although 1,560 students were represented in the sample, in the analysis of the data we used the

820 students who came from groups (British, Ukrainian, German, Jewish, Polish, Scandina
vian) with fifty or more students represented in the sample. Since these students came from
European countries, and since we wanted to clearly demonstrate that they had both the
potential for ethnic identification with their ingroup, and explore how much social distance
they would prefer, we used the subsample of 820 students in the analysis.

2 The author is very much aware that there may be considerable differences between the
attitudes of ethnic students and adults. We suspect, however, that the ethnic identity of
students and their social distance from others may be smaller than that of their parents, so that
whatever results may be found among students, will likely be even more pronounced among
older adults. A more representative sample needs to be collected to see what the attitudes of
adults might be.

3 The limitations of the Bogardus scale have been discussed by many (Krech, Crutchfield and
Ballachey, 1962; Schmitt, 1972). Nevertheless, we still found the scale useful, and we used it
until someone else can devise a more sophisticated measure.

4 Females indicated lower social distance than males. The mean female social distance from
Europeans was 1.58, while for the males it was 1.76. The female social distance mean from
non-Europeans was 2.03 while for males it was 2.23. Although there were differences, they
were not statistically significant, however.

5 Unfortunately, the number of Third World students in the 1,560 sample was too small. An
analysis of the few Asians (N of 33) in the sample indicated very little difference in the way in
which students of European origin and those of non-European origin (Chinese, Japanese,
East Indian) perceive the twenty groups of European and non-European origin. It is rather
interesting that Asian students seem to place about as much distance between themselves and
other non-European groups as do students of European origin. This suggests to us that the
desire to identify with the ingroup, rather than severe prejudiceagainst other groups, moti
vates their choice of endogamy over exogamy.
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ABSTRACT. This paper focuses upon the institutional origins ofa refugee community and how
it grew crescively around the discovery of function. It traces the development from the crisis of the
Chilean golpe de estado in 1973, through the Canadian response, to the eventual settlement of
several groups of Chilean refugees in Winnipeg, Manitoba. Emphasis is upon the changing needs
of the refugee community and the different value orientations of the various groups of which it is
comprised.

RESUME
Cet article se concentre sur les origins institutionelles d'une comrnunaute de refugies et

comment elle croit autour de la decouverte de cette fonction. 11 retrace Ie developpernent apartir
de la crise du "golpe de estado" chilien en 1973, via la reponse canadienne, jusqu'a l'eventuel
etablissernent de quelques groupes de fefugies chiliens aWinnipeg au Manitoba. On accorde une
importance particuliere aux besoins changeants de la cornmunaute de refugies et aux valeurs
differentes des divers groupes dont elle est forrnee.

Canadian social scientists have made ample use of such theoreti
cal concepts as the institutional completeness of ethnic communities
(Breton, 1964), structural and cultural assimilation (Gordon, 1964),
and ethnic survival (Reitz, 1980) to explore the dynamics of a variety of
identifiable subgroups within the Canadian population, including racial
groups such as Blacks, Orientals, and Native peoples, as well as Euro
pean immigrants such as Ukrainians, Icelanders, Italians, and Menno
nites. In contrast, relatively little attention has been directed toward
immigrants from Latin America, or toward the study of refugees as
distinct from immigrants in the Canadian Society. With the exception
of a few scholarly works such as Dirks' book on Canada's refugee
policy (Dirks, 1977), Hawkins' book on Canadian immigration, only a
small part of which is devoted to the refugee question (Hawkins, 1972),
and a recent edited collection of papers on Southeast Asian refugees in
Canada (Tepper, 1980), as well as occasional articles in academic
journals most of the materials concerning refugees are either govern
ment publications (Canada Manpower and Immigration, 1974) or
reports from private organizations involved in refugee relief (Interna
tional Catholic Migration Committee, 1974). It is to augment the
scanty information concerning Latin Americans and refugees in Can
ada, particularly in the prairie provinces, that the present study of
Chilean refugees in Winnipeg is directed. Its potential contribution lies
in the extent to which new information is provided regarding the
beginnings of ethnic institutions, how they evolve, and the purposes
which they serve for refugee populations.
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The Canadian Reaction to the Chilean Crisis

By 1973 Canada had earned a great deal of international recogni
tion and respect for willingness to receive and resettle refugees, many
of whom had fled from Socialist or Communist regimes.'

This situation changed significantly with the golpe de estado in
Chile which overthrew the democratically elected government of Sal
vadore Allende in the autumn of 1973. Prior to that, therehad been
verylittle immigration and very few refugees from Spanish-speaking
countries. Concerning the small numbers of Latin Americans in Can
ada, Dirks (1977: 244-45) has stated:

For much of this century, the Canadian government and public
have been uninterested in the political, social, and economic
events which have taken place In Latin America. In the three
decades since World War II which have seen Canada become
involved in the world beyond Europe, South and Central Amer
ica have continued to be ignored. In fact it might be asserted that
whenever possible, Canada has remained alooffrom hemispheric
affairs. Such a proposition can be supported by this country's
reluctance to become a member of the Organization of American
States. Canada, moreover, has never encouraged immigration
from south of the Rio Grande.

As recently as 1971, there were only 27,515 people in all of Canada who
had Hispanic ethnic backgrounds (Anderson, 1979: 207). This, how
ever, ended with the golpe that resulted in the demise of Chilean
President Allende and his coalition government which had, according
to Sideri (.1979: Foreword), as one of its main objectives, "to attain
Chile's evolution towards more advanced forms of social organization
within the framework of strictly respected democracy."

Speaking of the golpe, Hawkins (1975: 592) noted:

The downfall of the Allende government and the brutal military
regime which followed has propelled thousands of Chilean refu
gees into neighbouring countries in Latin America and further
afield to Canada, to France, to Sweden and elsewhere-to forty
countries in all.

In the days that followed the golpe, the military government of
General Augusto Pinochet sought to make its position secure by
arresting, torturing, imprisoning, and executing thousands of Chileans
who had been members of the deposed Allende government, its advi
sors and supporters. As the weeks passed, the scope of those arrested
and persecuted was broadened to include people from all walks of life
such as academics and students with leftist views, trade union officials,
and even ordinary housewives who had been caught up in the excite
ment of helping to develop the barrio and campamento organizations
among the common people in the poor neighbourhoods. Soon thou
sands of Chileans were clamouring to escape from the unbearable
oppression which had engulfed their homeland.
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Within a few weeks, the Chilean churches, acting through the
World Council of Churches, had requested churches in other countries
to urge their respective governments to accept refugees either for
permanent settlement or for temporary escape from the literally mur
derous persecution which they were facing in their homeland. This
appeal, supported by the testimony of Canadian missionaries in Chile,
led the organized churches in Canada to urge the government to act
quickly and effectively to accept a number of those who sought refuge
from the troubled South American country.

The Canadian government responded to the prodding of the
churches and other groups of Canadians who became aware of the
problem, with extremely cautious and very limited help for the refu
gees. The government thus clearly demonstrated a much greater reluc
tance to establish an effective refugee program for these victims of
tyranny than they had with several other groups whom they had helped
promptly and effectively. This obvious departure from the serious
policy toward refugees led Dirks (1977: 247) to state:

Observers quickly gained the impression that the movement of
refugees to Canada from Chile and its neighbouring states would
be small when compared to earlier Canadian Erograms for Czech
oslovakian or Ugandan Asian refugees. While no quota was yet
established by Canada on the number of refugees who would be
accepted, it was clear that very detailed processing procedures,
intensive security screening, and the lack of adequate numbers of
translators would keep the operation small. Canadians in Chile,
including some special observers sent by the churches and the
Canadian academic community, returned home outraged by the
attitudes and procedures which had been adopted by immigration
personnelat Santiago.

The general conclusion which Dirks and other observers reached was
summed up neatly with the statement that: (Dirks, 1977: 248)

It appeared to many that Canadian officials were more concerned
with maintaining good relations with the Chilean military
government than with assisting the Chileans and non-Chileans
who sought to leave that country.

While a number of different factors may have accounted for this
somewhat uncharacteristic behaviour of the Canadian government
with respect to a refugee emergency, it is very difficult not to come to
the conclusion that the Canadian response to the Chilean crisis and the
urgent needs of its refugees was largely influenced by political and
economic factors rather than the humanitarian factors that had figured
so prominently in its previous refugee programs, and more recently,
with its handling of refugees from the People's Republic of Viet Nam,
the so-called boat people. In any event, by 1980, approximately 8,000
Chileans, including immigrants and families along with the refugees
had been admitted to Canada, Of these, approximately 1,350 had come
to Manitoba, settling mostly in the City of Winnipeg. It is to these
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Winnipeg Chileans and the cultural institutions which they have deve
loped that attention is now directed.

The Winnipeg Response

In 1974 the first Chilean refugees began to arrive in Winnipeg.
Some had fled from Chile into other countries, such as Argentina, and
from there had gained admittance to Canada. Another group of refu
gees, along with their families, came directly from Chile in 1975. This
latter group was composed of individuals who had been political
prisoners in Chilean prisons and were allowed to leave the country as
exiles. The Regional Interfaith Immigration Committee, which had
originally been organized to help with Ugandan Asian refugees, was
charged with helping the arrivals from Chile. Volunteers from this
organization met the airplanes and arranged hotel accommodations
for each refugee family. Later, they helped to locate suitable apart
ments for them. The Department of Manpower and Immigration
provided the funds for the basic furnishing of these apartments, and
various church groups throughout the city provided necessities such as
clothing, kitchen utensils and bedding which the Regional Interfaith
Immigration Committee distributed. Refugees were referred to Man
power for employment with the expectation that they would be largely
self-supporting within a few months of arrival.

The newly-arrived Chilean refugees, whose lives had been shat
tered by the political events of 1973, faced a bewildering array of
agencies and institutions. Moreover, they did so with a minimal
knowledge of the English language because very few of them could
take advantage of the language training classes which were offered.
Some of the early arrivals asserted that, in fact, no language classes
were offered to them that first year. As one informant explained:

The first winter (1975-76) was rough and tough for us. We didn't
have any job. We didn't have any car. We didn't have any horne.
We were moving from one place to another because of the child
ren, because of the regulations. We didn't know anything about
the law; about the tenant and landlord agreements. We made a lot
of mistakes. That first year, I repeat, was hard for us.

These initial difficulties and discomforts were elaborated upon by
another man who explained:

Because of the language, I think we misunderstood (the Canadi
ans). We invented. We misinterpreted things. For instance, I
remember that one of our members thought that the way the
school called our children by the bell-a bell very similar to the
bell in Chilean factories and different from the school bell that we
have in our schools, you know, the antique bell (motions the
ringing of a hand bell)-so they thought that they were preparing
the children to go to work in a factory.
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Thus, people who at first had revelled in their new-found freedom
from oppression and fear soon found their euphoria undermined by
the complexities and realities of being refugees in a strange land. It was
in the shared concerns of these people that the idea for a Chilean
Association first took root.

Institutional Origins

Theoretically, there are two distinct ways by which formal organi
zations come into being. The first of these is by a special enactment in
which a founding authority designs an organization in its entirety,
hires a staff, and at a predetermined time the organization begins
operation. It is far more common, however, for organizations to begin
by meeting some special need in a very casual, ad hoc manner, and then
grow crescively as organization grows around the discovery of func
tion. It is this crescive growth model which is most applicable for
describing the Chilean institutions in Winnipeg.

Among the earliest Chilean refugees to arrive in Winnipeg were a
group of families from the central part of Chile who had been
employed in the paper making industry. Shortly after the golpe de
estado, the Catholic Church helped them to leave Chile and find refuge
in Argentina. The United Church of Canada brought them to Win
nipeg where they were soon joined by other Chileans who had fled
from the political crisis. These refugees developed the beginnings of a
loosely structured informal association whose objective was to mediate
between its Spanish-speaking members and the Winnipeg community.
Theoretically, this initial goal was to achieve cultural assimilation and
gain access to the social institutions of the host society for members of
the refugee group. As the numbers of Chileans increased, some of the
refugees began to recognize the need for a more formal organization,
and in late summer, 1974, a meeting was held in the basement of a
United Church. At this meeting, a man who could speak English was
designated as leader of the group. He had gained considerable organi
zational experience as a public official and as a political party member
in Chile, and he was able to direct the concerns of those assembled at
this initial meeting into forming the rudiments of an organization. A
name, the Chilean Association, was selected and several functionaries
were designated to carry out the objectives of the organization. The
English-speaking leader of the new Chilean Association soon found
himself on twenty-four hour call helping fellow Chileans who could
not speak English to cope with the innumerable problems which they
were experiencing. These ranged from a telephone call in the early
hours of the morning to interpret for a man whose child had been taken
to the hospital, to a request for assistance in purchasing clothing in a
department store where only English was spoken.
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The new Secretary General of the Association defined himself as a
"one-man Salvation Army," always available to help with countless
emergencies which arose among the members of the newly-formed
organization.

In view of the difficulties of adjusting to Canadian life, there was a
strong need among the refugees to associate with other Spanish
speaking people for the purposes of recreation and mutual support.
However, there was also a pressing need to learn the English language.
Although Canadian government policy was to provide some language
training, and language courses were indeed available through the
International Centre, many of the refugees found that after working
long hours at the low-paying jobs which were open to them, it was
virtually impossible to take advantage of the language training that
Was offered. The result was that special instruction in conversational
English was soon being offered by the Chilean Association, thus
providing an additional function for the organization and further
facilitating the cultural assimilation of the refugees.

A significant change in the Chilean community in Winnipeg
occurred in the fall of 1975 when, under Chilean government Decreto
504, one hundred political prisoners were released from gaol on the
condition that they leave the country and go to Canada. They were, in
effect, exiled to Canada as an alternative to serving lengthy prison
terms. In contrast to the earlier arrivals from the refugee camps in
Argentina and Peru who had included many people of humble origin
such as street cleaners, fishermen, and factory workers, the exiles
consisted mostly of professional people such as school teachers, aca
demics and police officers who had also been active as party officials in
the political parties which made up the Popular Unity government of
Salvador Allende. Most of the exiled groups had experienced torture
and other serious physical mistreatment while in the prisons of the
military junta. They had, however, acquired considerable organiza
tional skills during the brief but exciting years of the Allende govern
ment, along with a deep commitment toward helping the impoverished
and exploited masses in their homeland. For them, the experience of
being free and safe in Canada was tempered with great and lasting
concern for friends, relatives, and former associates who had been left
behind in the gaols and prisons of Augusto Pinochet. As one exile
expressed it, "My ticket to Canada was paid by twenty thousand
people who lost their lives in the coup." The concerns for helping those
who had been left behind found expression in the slogan, "Solidarity
With Chile!"

When these exiles joined and participated in the Chilean Associa
tion, they provided it with a pool of talented and experienced leader
ship, but at the same time, probably reflecting their prison experiences,
they placed greater emphasis on solidarity with Chile than had many of
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the earlier arrivals. Although they succeeded in working together for
the next three or four years, a small group for whom the solidarity issue
was most salient split off to form a new organization which took the
name Chilean Information Centre. This group, many of whom were
from the political left of the Allende coalition government, continues
to the present time as a separate entity, placing great emphasis on
political concerns.

For those who remained within the Chilean Association, the
situation began to change after 1977 when the influx of Chilean refu
gees to Winnipeg peaked and then rapidly subsided. As the number 0'£
new arrivals decreased, the demand for services to new families dimin
ished, and the members of the Association were free to participate in
other activities. Again, the solidarity issue re-emerged, for some
members felt that the group should give primacy to the situation of
those left behind in Chile, while others remained more concerned with
the Chilean community in Winnipeg and in achieving further cultural
integration into the host society. In 1980 the Association split again in
two separate organizations. One continued as the Chilean Association,
and the other emerged as the Chilean-Canadian Cultural Centre with a
major emphasis upon solidarity with Chileans and other oppressed
Latin Americans. At the present time both groups, as well as the
Chilean Information Centre, continue to sponsor activities such as an
Andean music, folk dancing, sports activities, and social events. How
ever, each group maintains its own identity, reflecting to a great extent
the attitudes of its membership toward Chile, and consequently
towards assimilation into Canadian society.

Discussion

In this paper an attempt has been made to examine the origins 0'£
Chilean ethnic organizations in a large Western Canadian city. Devel
opment was traced from a simple aggregate of refugees with many
problems related to settlement and a strong need for mutual support,
through the emergence of a Chilean Association, and its subsequent
division into three distinct organizations. The process through which
this development occurred is best illustrated with the crescive growth
model in which organization is viewed as growing around the discov
ery of function. Specific changes in organizational form were related to
changes in the needs of refugees, the rate at which refugees were
arriving in Winnipeg, and the political and ideological orientations of
the different groups of refugees. Thus it was seen that when the demand
for assistance to incoming refugees declined, the Chilean Association
divided. Those who were inclined to accommodate to Canadian
Society remained within the Association; those who sought to have a
Chilean organization which would reinforce their commitment to their
homeland formed new organizations.
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Unlike immigrants who have come to Canada to improve their
standard of living and who have sought assimilation into Canadian
society, many Chileans have sought to resist assimilation through
developing organizations which emphasize solidarity with Chile.
Whether Chileans are a unique refugee community or whether all
refugees experience similar organizational evolution cannot be deter
mined without further research on other refugee populations. What
this paper represents, then, is a preliminary contribution to the study of
refugees as distinct from immigrants. As such it must raise more
questions than answers, but hopefully it has suggested how the organi
zation of one group originated and what processes were operating
during the early stages of institutional growth.

NOTES
I Canada has long been known as a sanctuary for the victims of various political and religious

upheavals which have taken place in different parts of the contemporary world. Beginning in
the 1930s, some Jewish refugees from the National Socialist Movement in Germany were
admitted. In the late 1940s a large number of refugees, then called "displaced persons," were
admitted under special authority of the Canadian government. These were mostly people who
had been uprooted from their homes in Eastern Europe and the satellite countries in the
aftermath of World War II. In 1956, when tens of thousands of Hungarians fled after an
unsuccessful attempt to overthrow their socialist government, Canada admitted 38,000 of

'them for permanent resettlement as refugees (Canadian Immigration and Population Study 2,
1974: 107-~). Later, in 1968 and 1969, approximately 12,000 Czechoslavakians were admitted
following the Soviet invasion of that country (Krauter and Davis, 1978: 102). In 1970, Canada
accepted 228 Tibetans from India for resettlement. A further movement of refugees occurred
in 1972 when Idi Amin, then President of Uganda, decreed that all members of the Asian
minority in Uganda would be expelled. Although many of them held British passports, or
were nationals of India or Pakistan, over 7,000 Ugandan Asians were received and settled in
Canada (Canada Manpower and Immigration: Canadian Immigration and Population Study
2, 1974: 110-11l).
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ABSTRACT. Although the Dutch in Alberta form the fifth largest ethnic group, they have been
relatively inconspicuous. During this century, three waves of immigrants have arrived in Canada
from the Netherlands and have faced the same economic and cultural challenges as the other
immigrant groups. Their dispersed settlement pattern, rapid language assimilation and the
similarities between Dutch and Canadian culture have all helped the group members to remain
unnoticed in spite of their important contributions to the development of Alberta. The Dutch
churches, although they have acted as strong cohesive forces within the group, have not served to
preserve the separateness of the group in terms of language and traditions.

RESUME
Bien que les Hollandais forment le cinquierne plus grand groupe ethnique en Alberta, ils ne se

sont .relativement pas fait remarquer. Au cours du siecle, trois vagues d'immigrants venant des
Pays-Bas sont arrives au Canada et ont du faire face aux memes defis econorniques et culturaux
que les autres groupes d'immigrants. Leur patron disperse de colonisation, une assimilation
linguistique rapide et les similitudes entre les cultures neerlandaise et canadienne ont aide les
membres du group ademeurer inapercu, en depit de leur importante contribution au developpe
ment de l'Alberta. Bien que les eglises hollandiases aient agit en tant que fortes forces cohesives a
l'interieur du groupe, elles n'ont cependant pas contribue ala preservation de leur identite en tant
que groupe au point de vue de la langue et des traditions.

The Dutch experience in Alberta has much in common with that
of many other ethnic groups in the province. The Dutch faced the same
problems of lingustic and cultural adjustment which confronted all
non-English-speaking immigrants. Also reflecting a common pattern,
Dutch migration to Alberta came in three waves: the first wave, which
established the basic patterns of Dutch-Canadian settlement in
Alberta, arrived between the turn of the century and the First World
War-the boom years of the Laurier administration; the second,
smaller wave of Dutch immigrants came during the 1920s to rural
Alberta; the third wave came after the Second World War, primarily in
response to the economic opportunities of an urbanizing Alberta.
Most other sizeable ethnic groups in the province, Ukrainians, Poles,
Germans, Hungarians, Jews and Mennonites, among others, also
emerged out of the growth and interaction of these same three waves of
immigration. The Dutch are also similar to a number of other groups
in that religious institutions formed the focal point of their identity,
congealing rural communities in a close network of commercial and
social interaction, social activities and mutual aid.

As partof the fabric of Alberta society, the Dutch inevitably faced
the same economic challenges confronting all Alberta residents. By
examining their history in Alberta, one can see in microcosm many
aspects of the province's history, from the challenges of the pioneer era,
through the difficult years of the 1920s and 1930s, to the new society
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which emerged out of the developments during the Second World War
and the growing prosperity and urbanization of the post-war years.

However, despite the commonality of the immigrant experience in
Alberta, the Dutch story has in many ways been unique. Notwithstand
ing their comparatively large size-the Dutch form the fifth largest
ethnic group in the province-they have, for most of their history, been
inconspicuous; this and the related absence of controversy surround
ing them has meant that many Albertans have been largely unaware of
the Dutch presence. The Dutch have not been the focal point of
prejudice and conflict which scarred the history of Chinese, Japanese,
Hutterites, or Ukrainians in the province. The similarity of their cul
ture to the broader Canadian culture, the absence of prejudice against
them, their high rate of cultural assimilation and their dispersed set
tlement pattern have all combined to produce this phenomenon of
"invisibility." And, while religion has been extremely important to the
Dutch as it has to many other ethnic groups, with the Dutch, religion
has had a very different effect on the maintenance of language and folk
traditions. The Reformed churches-the main religious institutions
among the Dutch-s-have promoted group cohesiveness, but they have
not played a prominent role in sustaining the immigrants' language or
traditions. Indeed, in many Reformed churches, maintenance of the
Dutch language and traditions is seen as being inimical to the institu
tion's religious mission.

The unique settlement pattern of the Dutch during the pioneer era
has created a particularly fascinating case study of the interrelation
ship between cultural background and physical environment in Alber
ta's history. Largely by chance, the original pattern of Dutch settle
ment was one of wide dispersal and the earliest Dutch settlements were
located in four different biophysical zones, from the short-grass prai
ries of south eastern Alberta, through the mixed-grass prairie and aspen
parkland to the fringes of the boreal cordilleran forest. In contrast,
many other large, overwhelmingly agricultural groups were concen
trated in one region: the Mormons and the Hutterites settled exclu
sively in the mixed-grass prairie of southern Alberta while the Poles,
French Canadians and the Ukrainians settled overwhelmingly in the
aspen-parkland region. 1

The evolution of Alberta's rural Dutch farming communities is
primarily a history of settlers' attempts to cope with the special prob
lems posed by the biophysical environment of each region of the
province, including such diverse challenges as extreme dryness, soil
drifting, heavy bush cover and remoteness from transportation. Thus,
the pre-World War II history of Alberta's Dutch settlements provides
excellent case studies of the ways Albertans discovered, via the ardu
ous route of practical experience, the problems and opportunities of
each region of the province, including such diverse challenges as
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extreme dryness, soil drifting, heavy bush cover and remoteness from
transportation. Thus the pre-World War II history of Alberta's Dutch
settlements provides excellent case studies of the ways Albertans dis.
covered, via the arduous route of practical experience, the problems and
opportunities of each region of the province. The population shifts in
the various rural Dutch communities-their growth, their stagnation
or their decline-provide an example of the larger population shifts
which were occurring in different regions of the province from its
beginnings to the 1950s. (See Table 1.)

The institutions the Dutch established were nearly identical from
one community to the next. But various rural Dutch communities have
not had identical histories because they were located in different bio
physical regions of the province and consequently were subject to
widely varying environmental constraints.

For the student of human geography, there are many other pro
vocative questions related to the spatial aspects of the Dutch presence
in Alberta. One must move beyond simply noting how the current
presence of Dutch Reformed churches in twenty-four Alberta com
munities reflects the impact of Dutch immigrants across the province,
to an awareness of the complex significance of religion within the
Dutch community of Alberta. For example, three of the four major
Reformed denominations in Canada had their Canadian beginnings in
rural communities of southern Alberta.

TABLE 1

MAJOR DUTCH SETTLEMENTS IN ALBERTA (1921-1941)
POPULATION OF DUTCH ORIGIN

1921 1931 1941

Monarch-Nobleford 2511 447 494
Granum 1422 205 208
Burdett-Foremost 159 106 106
Alderson 160 25
Strathmore 2703 449 323
Neerlandia 268 378 449
Lacombe 127 282
Iron Springs 16 70 95
Bottrell 98 147
Rockyford 55 86

'Includes I.D. #68, Municipality of Little Bow #98; and towns of Monarch and Nobleford.
2Includes Municipality of Argyle #99, town of Granum
3Includes Municipality #218, Blackfoot and #219 Bow Valley; #248 Grasswold; #249 Keoma.
Source: Census of Canada, 1921, 1931, 1941.
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Religion has also affected both the distribution pattern of Dutch
immigrants in Alberta and their differing rates of assimilation in
various parts of the province. Region and religious affiliation have
been closely linked in the Netherlands, which has meant that when
immigrants from a particular region in Holland have immigrated to a
particular region in Alberta, the process of chain migration has ulti
mately resulted in a concentration of people with similar regional and
therefore religious origins. Thus the Dutch pattern of regional reli
gious homogeneity has, on a smaller scale, been re-created in Alberta.
Since the ideology and structure of particular denominations affect
their adherents' reactions to assimilative forces, religious differences
have been reflected in differing rates of assimilation from one area of
Dutch settlement to another.

But the Dutch community in Alberta is not a microcosm of the
Netherlands society; the denominational pattern among Alberta's
Dutch differs considerably from that in the Netherlands. The post
World War II immigrants have represented the most religiously con
servative elements of Dutch society and are in many ways a "cultural
fragment" of the rural Netherlands of the 1950s. The following pages
attempt to elucidate these and other aspects of the social, cultural and
geographical patterns of people of Dutch origin near Alberta.

Taming the Land: Dutch Pioneers in Alberta

Near the turn of the present century, a number of factors com
bined to bring the first wave of Dutch immigrants to Alberta. Those
who joined this first group came to Canada for economic reasons. The
Netherlands was a small country and it could not support its burgeon
ing population. The Dutch farmer was faced with a combination o,f
dilemmas which forced him to consider leaving his homeland. Indus
trialization in the Netherlands and competition from other agricultural
nations had precipitated a crisis. The restrictive economic policies of
other European countries limited Dutch agricultural exports. At the

. same time, there was increased competition from North America,
which led to reduced prices for agricultural products. Agricultural
modernization brought labour-saving machinery, which was a mixed
blessing since it turned the permanent farmhand into a seasonal
worker faced with intermittent unemployment. On the one hand,
because of the economic conditions, few farmers were able to expand
their holdings and even fewer were able to begin their own. On the
other hand, North America was calling out for immigrants, especially
experienced farmers. For many young Dutchmen to whom the land
meant stability and success, emigration was the only hope for the
future.?

In the late nineteenth century, most emigrants from the Nether
lands went to the mid-western and western United States; large con-
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centrations developed in Michigan, Iowa, Illinois, North Dakota,
South Dakota, Montana and Washington. In several close-knit, pre
dominantly Dutch communities, the Dutch language could be main
tained, Calvinist churches could flourish and the rural society of the
Netherlands could be re-created. But by the turn of the century, land in
most of these communities had been completely taken up. Immigrants
from the Netherlands and Dutch-Americans who wanted to stay on the
land began to consider Canada as an alternative. Dutch-Americans
joined the influx of over one-half million Americans who came to the
prairie provices between 1896and 1914. Thus, many of the first Dutch
immigrants in Alberta came not directly from Holland but from com
munities of their fellow-countrymen which had been established earlier
in the United States. This pattern was not unique to the Dutch but was
also true of the first Hungarians, Slovaks, Danes, Icelanders, Finns,
Norwegians, Hutterites, and Lithuanians in Alberta.

Canadian officials were anxious to settle the prairies, and the
Dutch seemed to be ideal colonists; they were desirable immigrants in
the eyes of both immigration officials and the general Canadian public.
First, most had farm experience; second, as "Nordic" northern Euro
peans, they were thought to be of superior "racial stock"; and third,
they were predominantly Protestant and were acquainted with demo
cratic institutions, so it was felt that they would fit easily into Canadian
life. Given these prevailing stereotypes and assumptions, both the
railways and the government sought out Dutch settlers. J.S. Dennis,
the "superintendent of irrigation" for the Canadian Pacific Railway
wrote that the Dutch were "the very best settlers."3

During the years just before and after the turn of the century, free
homesteads were available in Canada's prairie provinces so most
Dutch immigrants who came to Canada during the pre-World War I
immigration boom settled on the prairies. All of the prairie provinces
attracted some Dutch settlers; however, they dispersed across each
province. While some rural areas, towns and cities ultimately received
significant concentrations of Dutch immigrants, these settlements
were not localized in anyone part of the prairies. This settlement pattern
was a major factor in the subsequent rapid assimilation of the prairie
Dutch.

Dutch settlers came later to Alberta than to Saskatchewan or
Manitoba, but the number of Dutch in Alberta eventually exceeded
that in either of the other prairie provinces. The first and largest
settlement was in the area of Granum-Nobleford-Monarch, located in
southern Alberta's mixed grass prairie region. This settlement was
begun in 1904 by people whose religious roots were in the Reformed
Church. The second Dutch settlement, which was founded in 1908 by
Dutch Catholics, was located near Strathmore (east of Calgary) in the
transition area between mixed-grass prairie and aspen parkland. In
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1910 further settlements were begun south of Burdett and north of
Alderson (mid-way between Brooks and Medicine Hat), both located
in the semi-arid short grass prairie region of southeastern Alberta.
Neerlandia, the only exclusively Dutch settlement in the province, was
founded in 1912 northeast of Edmonton on the border between the
boreal cordilleran forest and the boreal parkland transition forest.

These settlements received only a minority of the immigrants who
were coming from Holland in this first major migration to Alberta;
Dutch farmers homesteaded in virtually every part of the province. By
the end of the First World War, all of Alberta's seventeen census
divisions had at least a few Dutch families. Nevertheless, it was the few
rural settlements which had been established predominantly by Dutch
immigrants which ultimately had the greatest impact on Alberta.
Dutch families who came individually and settled where there were few
other immigrants from Holland assimilated quickly; however, those
who came to the rural Dutch communities established their own
church institutions and, for a time, preserved the Dutch language and
some elements of Dutch culture. The rural Dutch communities also
served as nuclei for subsequent waves of Dutch immigrants in the
'twenties, the "fifties and the 'sixties. Thus (as has been true of so many
ethnic groups) the location of the first settlemens had a strong impact
on the group's eventual overall distribution in the province.

A) Settlements in Southern Alberta
The settlements at Nobleford, Monarch and Granum combined

two streams of immigration: one directly from the Netherlands, the
other from Dutch-American settlements. Among the Dutch-American
settlers from Iowa and Montana who decided to take up homesteads in
this area were people who had originally emigrated from Nijverdaal in
the province of Overijssel. The first arrivals came in the spring of 1904
and arranged to meet a group of settlers who would be joining them
from the Netherlands. Most of the newcomers began homesteading in
the Monarch area, which they named Nieuw Nijverdal in remem
brance of their home in the Netherlands.'

The Dutch who settled at about the same time in the nearby
Granum area (then known as Leavings) were concentrated about ten
miles east of the hamlet. Most of the families were from the province of
Groningen in northern Holland. They were strict and devout Calvin
ists and maintained a closeknit, isolated community.>

From 1904 until 1919, more Dutch families continued to settle in
the same areas of southern Alberta. The first settlers sought to attract
other immigrants to the community through writing letters to Dutch
American newspapers as well as through personal contacts. Some of
the newcomers came directly from the Netherlands, while others came
by way of brief or lengthy stays in Dutch-American settlements at
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Sioux City, Iowa, Vesper, Wisconsin, and in Montana. By 1921 there
were approximately 250 people of Dutch origin in the Nobleford
Monarch area and 140 in Granum. Despite this influx, however, the
communities of Nobleford, Monarch and Granum were not exclu
sively, or even primarily, Dutch; they were also being settled in larger
numbers by Americans and eastern Canadians. But the Dutch came to
form a sizeable minority in these areas.s

The Dutch immigrants faced all of the problems usually encoun
tered by early homesteaders in Alberta, but in addition they had to
cope with a language barrier and a lack of experience with prairie
farming. With the initial help of settlers who had come by way of Iowa
and could therefore speak English and were acquainted with western
farming techniques, the first settlers were able to meet many of the
early difficulties. But the settlement faced unique problems because of
the area's dryness and its extremely high winds."

Religion played an important part in the settlers' lives and they
soon turned their attention to establishing churches. In 1905 a congre
gation of the Christian Reformed Church, the first in Canada, was
organized by a minister who had come for that purpose from the Dutch
settlement at Manhattan, Montana. In 1909 the other major Reformed
denomination at this time, theReformed Church in America, formed a
congregation in Monarch, also the oldest congregation of this church
in Canada.

Another Christian Reformed congregation was formed soon
after, 80 miles further east near Burdett, to accommodate families who
had moved into the rural area between Burdett and Foremost around
1910 as land became more difficult to obtain near Granum and
Monarch. This later settlement did not grow to the same size as its
parent settlement since the area was drier and 'could not support as
many people."

Another settlement was started in 1910 northeast of Alderson in
one of the driest regions of the province. This settlement, known as
"New Holland," grew to 160 people by 1921, but by 1925, it had
disbanded because of repeated years of crop failures caused by inade
quate rainfall.

The Dutch settlers in the Nobleford and Monarch area were more
successful than those in the Alderson settlement had been, nevertheless
many challenges remained to be overcome. The settlers faced the
difficult problem of soil drifting caused by the combination ofdryness,
high winds, and inappropriate soil cultivation techniques. The harvest
of 1914 was such a disaster that the, provincial government had to
provide the farmers with seed grain so that they could plant a crop the
following spring. By 1916, the Dutch farmers were again able to raise a
successful crop, but in 1917, soil drifting in the Monarch area had
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become so severe that clearly a solution had to be found. One of the
settlers, Arie Koole, experimented with the idea of alternating strips of
crop and summer fallow. The success of his experiment encouraged
other farmers to try his method, which proved so effective that by the
1930sstrip farming was widely practised throughout southern Alberta.
Strip farming would later help limit the severity of soil drifting during
the "dust bowl" of the 1930s.9

Despite the many challenges which they had faced, by 1920
Monarch and Nobleford were firmly established. As Herman Ganze
voort has stated in his excellent study of early Dutch immigration to
Canada:

The Dutch settlers began to achieve the economic security and
independence for which they had worked so hard. Crop returns in
the Nobleford area were high and good prices for theIr products
permitted expansion and investment. More land, implements and
horses were purchased and more ground was broken and seeded.
The settlers abandoned their shacks to the chickens and built
roomier, more comfortable wooden homes. Barns replaced
dugouts and the community took on a prosperous look. Home
sickness lessened as the community grew and conditions were
bettered. The Dutch slowly began to cut their ties with the Nether
lands and accommodate themselves to Canadian society."

B) Settlements at Strathmore and Neerlandia
Farmers began settling in the CPR's western irrigation block near

Strathmore in 1908. The CPR had established a large irrigation block
in the area hoping that the intensive cultivation which irrigation made
possible would attract a sizeable population, which would in turn
provide increased business for the railway. To facilitate this project,
the railway hired special agents to attract different ethnic groups in
Europe and the United States; among those which they attempted to
entice were the Dutch.

Two Dutch immigrants played an important part in founding the
settlement at Strathmore. George Boer had immigrated to Canada
from the Netherlands in the .1890s. In 1908 he was appointed water
inspector of the CPR's ready-made farms in Strathmore. Boer's con
tact with Father Van Aaken, a Dutch-Catholic priest in Helena, Mon
tana, resulted in the latter's being hired by the CPR to tour the Catholic
areas of the Netherlands in search of prospective immigrants for the
irrigated farms. Van Aaken's major promotional effort appears to
have been in Noord Brabant, a predominantly Catholic area of the
southern Netherlands; this was the home of most of the immigrants
who eventually settled at Strathmore. The Dutch Catholics who immi
grated to the CPR's western irrigration block in 1908 and 1909 settled
four miles northeast of Strathmore in a school district that eventually
came to be known as Aakenstadt. Father Van Aaken's plans for a
church did not materialize, but a school was built and named after him.
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The Catholic church which was built at Strathmore in 1910 by Father
Van Tighem, a Belgian priest, served Dutch, Polish, German and
American parishioners. I I

A variety of factors combined to limit the economic success and
growth of the Strathmore settlement. Although Van Aaken recruited
almost one hundred families, most did not remain in the area. Some
who came had no previous farm experience. Also, a severe hailstorm in
1908 put the colony in serious jeopardy. In addition, the settlers soon
realized that homestead land was available for the taking, whereas the
CPR was selling its land. Ultimately, both the CPR and Van Aaken
became focal points for the frustrations of the Dutch immigrants and
Van Aaken himself eventually left, along with many of the disgruntled
settlers.

George Boer, however, continued to promote emigration to Can
ada in the Netherlands. As a result of his efforts, a few Dutch families
came to the Strathmore area in 1912 and even during the war years. But
the CPR lands and agents had begun to acquire a bad reputation; the
agents were inclined to promise more than the CPR land could deliver.
This is not to say, of course, that the settlement was a complete failure.
Several Dutch families remained and the children and grandchildren
of these original settlers have become prominent and respected
farmers. Thus, while the settlement did not meet the high expectations
of its organizers, it nevertheless became a sizeable community. At the
time of the 1921 census, there were 270 people of Dutch origin in the
Strathmore area. 12

The basic problems of pioneering in the Strathmore area were
similar to those encountered by the Dutch settlers in southern Alberta
and, like those further south, the Dutch in Strathmore played an
important role in pioneering and developing new land. The major
social difference between Strathmore and the other settlements in
southern Alberta stemmed not from the influence of the land company
in the former nor from the problems of soil drifting and aridity in the
latter; rather, the differences reflected the Catholic origins of those
who settled in Strathmore and the Calvinist origins of those who
settled in the other communities.

Repeating the pattern which characterized the Dutch American
experience in the. nineteenth century, Dutch Catholics in Alberta were
more prone to assimilation than the Calvinists; thus the Dutch in the
Strathmore settlement generally became involved in community-wide
activities earlier than those who had settled further south. Their
Catholic affiliations united them with many of their neighbours rather
than separating them, as religious affiliation did in the southern set
tlements. Intermarriage of the Canadian-born of Dutch background
with people outside of the Dutch community was more common in
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Strathmore than in Monarch and Nobleford. In the southern com
munities, the church maintained an active social life for young people
which encouraged them to marry within the Reformed faith; the Dutch
Catholics also married within their own faith but this frequently meant
that they married Catholics of non-Dutch background.!'

The Neerlandia settlement eighty miles northwest ofEdmonton
was no larger prior to the 1930s than those in the Monarch-Nobleford
area or the one at Strathmore, but it was exclusively Dutch; as such, it
was one of a small handful of all-Dutch farming communities in all 0'£
Canada.~pS~;:9ther ethnicsettl~meIlt.ssitua~ed on the fringe of settle
ment in north-central Alberta, 'such asthe all-Black farming commun
ity at Amber Valley, its isolation preserved its ethnic exclusiveness,
Neerlandia was located on the biophysical border between boreal
cordilleran forest, which could be farmed (if with difficulty) and the
boreal-parkland transition forest, which was unsuitable for agricul
ture. The dense covering of trees and bush and the absence of adequate
transportation facilities led to the development of a very different type
of agriculture than that practised in the southern settlements.

Neerlandia was begun in 1912 by Dutch settlers who had origi
nally come to Edmonton. Many Dutch immigrants who had first come
to the city had no intention of remaining there; rather, they hoped to
establish themselves as independent farmers. Most of the people
belonged to the Christian Reformed faith. Some of them had come to
Edmonton via the United States, but others had come directly from the
Netherlands. They lived in the districts of Frazer Flats and Parkdale,
areas which were largely occupied by working-class immigrants. BU,t
the Dutch immigrants did not want to become a working-class proletar
iat. Consequently, in 1910 a group of Dutch Christian Reformed
immigrants organized an immigration society. The organization's
purpose" was twofold: first, to attract other Dutch Reformed immi
grants to Alberta from the Netherlands and the United States, and
second, to explore the possibilities of locating a tract of land where a
Dutch Christian Reformed community could be established. The
organizers wrote articles for church newspapers in the United States
and the Netherlands' which extolled Alberta's vast opportunities.
Results were almost immediate: in 1911 several Dutch families
responded to these advertisements and immigrated to Edmonton. A
scouting committee soon obtained a tract of free land which was large
enough for at least one hundred families. The only deterrent to the
chosen site was its dense covering of heavy poplars and brush.>'

In 1912 seventeen men, both married and single, took up home
steads in the district which they had chosen and named Neerlandia
after their home country. More Dutch settlers followed in the next
three years. By the end of 1915 they had occupied over forty quarter
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sections and by the time of the 1921 census, there were 268 people in the
new settlement. 15

Neerlandia's colonizers had several things in common-their reli
gion, their relative youth and their ignorance of woodscraft, which was
so necessary to success on land covered with heavy timber and dotted
with swamps, creeks and small ponds. The settlers came from different
backgrounds but many were from urban centres. Most were married
and had children ranging in age from infants to twelve years. Despite
their lack of experience with the type of farming their new land
required, they were adaptable and hard-working and most successfully
met the challenge of pioneering.

When the settlers first arrived in Neerlandia after a week-long
oxcart ride from Edmonton, their first chore was to build log cabins.
Once the cabins were ready, the task of clearing and breaking land
could begin. To bring five acres under cultivation, the settler had to
work hard all summer, grubbing trees and brush then breaking the
land with horses and a walking plow.

Transportation was also extremely primitive, since the commu
nity was removed from the province's major transportation network.
The community had no rail service and at first, the nearest general
store was at Mellowdale, ten miles south. Isolation forced the settlers
to become self sufficient; it was not long before they could depend
almost entirely on game and their own gardens for food. Each pioneer
had to become his own butcher, veterinarian, blacksmith, shoemaker
and carpenter since none of these services were within twenty miles of
their settlement. 16

In order to accumulate capital, the Dutch pioneers, like those in
southern Alberta, found it necessary to work outside of their settle
ment during part of the year. Some travelled annually to Granum to
work on the harvests, or tookjobs in nearby logging camps which grew
up to supply the lumber needs of rapidly growing towns like Barrhead,
the area's major commercial centre.

Dnlike the situation in southern Alberta, the major cash flow for
the Neerlandia settlers was generated by cattle rather than grain. Since
Neerlandia was isolated, wheat was difficult to transport. The abun
dant moisture of the area produced ample hay crops, so the Dutch
settlers concentrated on the raising of cattle, hogs and poultry; most of
the wheat they grew was fed to the cattle, which could be herded to the
nearest railhead.

During these early years, the settlers were busy building up their
livestock herds, breaking up more land and improving their homes;
nevertheless they soon began to establish community institutions.
Since the original impetus behind the founding of Neerlandia was a
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desire to establish a Christian Reformed community, naturally one of
the first institutions in the settlement was a Christian Reformed
church. Like many of the community's projects, the church, built in
1915, was constructed with cooperative labour. The church united the
settlement and boosted the morale of the pioneers. Remembering the
church, pioneer Ted Reitsma recalls that:

Hardship and trials never dampened our sense of humour. Quite
the contrary, they tightened the bonds of solidarity and loyalty we
felt for one another. This attitude was encouraged by our church.
Services were attended. Snow, rain, mud, 40 or 50 below weather
would never be a deterrent. When a familiar face was missing,
everybody sought the reason and offered any help needed. In the
early period of the settlement, this was the only social contact the
settlers had. We were all happy to greet our neighbours and
actually looked forward to these Sunday meetings as not only did
we get to hear what God had to say to us but we were able to hsten
to all the happenings in the settlement for the past week be it
either good or ill. 17

The church was served by travelling ministers from other parts of
Alberta, who kept the members in touch with other Dutch Reformed
settlements in the province. Other early important community institu
tions were a cooperative society and store which have remained suc
cessfully in operation to the present.

The new community of Neerlandia experienced its share of prob
lems and setbacks. Isolation made medical assistance very difficult to
obtain. One year the community's crops were devoured by aplague of
rabbits and of course the long, severe winters were always difficult. But
by the twenties the rigours of pioneer life were beginning to fade and
the community continued to grow as a result of the expansion of
original families, the establishment of families by the Canadian-born
and the arrival of new settlers. Neerlandia would continue to be
dominated by people of Dutch origin, not only by the design of the
original settlers, but also because it was on the fringe of settlement. The
geography of the area prevented expansion, thus discouraging non
Dutch people from settling there.

The first wave of immigrants established the basic settlement
pattern for Dutch immigration in Alberta which would continue until
the 1960s. The Dutch were a relatively small group; their presence went
almost unnoticed in Alberta. Nevertheless in their own way, they were
making an important contribution to the agricultural development of
the province. By 1921 Alberta's population included 9,490 people of
Dutch origin. 18 (See Table 2.)

The Twenties Sequel: A Second Wave of Dutch Immigration

World War I brought the first wave of immigration from the
Netherlands to an end; however, a few years after the war, interest in
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TABLE 2

DUTCH IN ALBERTA

1921 1931 1941 1951 1961 1971

Total Dutch of ethnic

origin in Alberta 9,490 13,665 20,429 29,385 55,530 58,570

Mennonites in Alberta giv-

ing Dutch as ethnic

origin 3,125 2,033 4,818 4,934 5,740 3,905

Source: Census of Canada, 1921-1971

migration to Canada revived. Near the end of the war, the Dutch
economy worsened and land, especially in the northern provinces of
Friesland, Groningen and Drenthe, became increasingly scarce due to
overpopulation. So the Dutch were once again being forced to look
beyond their homeland for economic opportunity.'?

Many Dutch people searching for a new home chose Canada.
There were several factors prompting this decision. For many, Canada
was a second choice forced by immigration restrictions in the United
States. However, there were some positive factors attracting immi
grants to Canada. Ontario was in the throes of massive urbanization
and industrialization which was leaving rural Ontario with a severe
shortage of agricultural workers. In western Canada, particularly in
Alberta, there was still some undeveloped farm land as well as need for
agricultural workers. In addition, there was official encouragement of
potential immigrants from the Canadian government and the major
railways, who actively promoted emigration in the Netherlands..
Catholic and Calvinist churches in the Netherlands established com
peting immigration societies and Dutchjournalists came to Canada to
describe the country for their restless countrymen. This combination
of circumstances created a favourable climate for Dutch immigration
to Canada during the 1920s.20

Immigrants who were part of this second major movement of
people from the Netherlands to Canada were more inclined to settle in
Ontario than to travel west. However, approximately 1,200 immi
grants came directly from the Netherlands to Alberta during the 1920s,
and by 1931 they had pushed the number of Dutch-origin people in the
province to 13,665. This second wave of immigration did not have as
profound an impact on Alberta as the first, but it did lead to the
founding of two new settlements with sizeable numbers of people of
Dutch origin-Lacombe in the central region and Iron Springs in the
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South-which would become important nuclei for Dutch immigrants
after the Second World War. During the 1920s Dutch immigrants also
moved into rural areas near Rockyford and Stettler in central Alberta.

The existing Dutch settlements in southern Alberta did not
benefit to any great extent from this new influx because they faced
serious economic problems. The economic slump of the early twenties,
coupled with problems of arid land, restricted farm income to such an
extent that the settlements either grew only slowly, or in the cases of
Alderson and Burdett actually declined. As mentioned, by 1925, arid
conditions had forced the Alderson settlement near Brooks to disband.
The Dutch settlement at Burdett did not disappear since dryness was
not as severe, but it declined nonetheless. The majority of those people
who lived at Alderson moved to predominantly Dutch communities in
the State of Washington" although a few relocated to the Crossfield
and Bottrel areas in west-central Alberta where moisture was more
reliable. There was also a movement of families from the Nobleford
Monarch areas to Dutch settlements in British Columbia, Washington
and other parts of the United States, part of a larger return movement
of onetime American farmers who had originally co'me to Alberta
prior to 1920.21

The First World War had been a period of growth for the Dutch
communities in Nobleford, Strathmore and Neerlandia; but their
development slowed during the 1920s. Each of these communities
received a few families from Holland during the decade following the
war, but most of their growth came from natural increase rather than
immigration.

The Dutch who began farming during the 1920s did not settle on
dryland grain farms; rather, most settled either on irrigated farms near
Lethbridge in southern Alberta, or on mixed farms near Lacombe in
central Alberta where there was adequate rainfall. When the Leth
bridge Northern Irrigation Project was completed in the early 1920s, it
opened previously unsettled and uncultivated land like the Iron
Springs area north of Lethbridge. Dutch settlers were among those
attracted to Iron Springs in the late twenties and many eventually
began raising sugar beets, delivering their produce to the sugar factory
at Picture Butte which was completed in 1935.22

In several areas in the province, the Canadian Pacific Railway
continued to work closely with religious denominations to promote
colonization. The Dutch settlement at Lacombe provides a typical
example of this partnership. William Van Ark had been one of the
original settlers at Neerlandia. During the 1920s, he was hired by the
CPR as a travelling colonization agent to scout land settlement
schemes in Alberta and to promote immigration from the Netherlands.
He travelled frequently to the Netherlands and used a number of
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techniques to encourage emigration: one was to wait outside Dutch
churches, Bible in-hand, greet parishioners as they left services and tell
them glowing stories of wonderful opportunities available in the prom
ised land of Canada. In promoting immigration, Van Ark worked
closely with the Calvinist immigration society; consequently, the set
tlement which was established at Lacombe was composed almost
exclusively of people belonging to the Christian Reformed faith.
Working closely with the Dutch churches ensured Van Ark and other
Dutch immigration agents of much of their success:

If the agent was able to combine certain aspects of religion with
his recruitment he tended to be even more successful. Orthodox
protestants and Roman Catholics readily responded to those
agents who were able to point to their concern for spiritual as well
as economic necessities. The application of a holy gloss over
economic longings made the decision to leave the Netherlands
just that much more palatable, but more importantly, it provided
a continuity of life which helped retain a certain measure of
stability in the immigrant's disrupted life. Many agents used
religion as one more tool in their battery of tricks to create the
feeling of trust which was so necessary in their work."

The Dutch who settled in the Lacombe area were concentrated
approximately ten miles west of the town in the Woodynook school
district located in a boreal-cordilleran forest bio-physical zone. Lying
within sight of scenic Gull Lake, the mixed farming area could support
grain, grass, hogs and dairy cattle, though it was wooded and required
clearing. Some families moved to Woodynook from overcrowded
Dutch settlements in other parts of the province but the majority of
new settlers came directly from the Netherlands. The community
evolved through the same stages as earlier Dutch settlements; however,
conditions were less primitive than in the earlier stages of most of the
earlier settlements due to better transportation facilities.

By 1931, there were 127 people of Dutch origin living in the new
settlement near Lacombe. Their numbers were further increased dur
ing the thirties by the arrival of family members from the Dutch
settlement at Shackleton, Saskatchewan, where severe drought forced
people to leave their land. Thus, by 1941, the settlement had expanded
to nearly three hundred people. Woodynook was not as isolated as
Neerlandia had been; nevertheless a similar sense of mutual coopera
tion and helpfulness developed. The Christian Reformed Church,
which was built in 1935, became the focal point for community
activities.>

Whether they livedin one of the predominantly Dutch communi
ties or not, most Dutch-Canadians in Alberta were farmers. When it
came to non-British immigration, Canadian immigration policy was
officially "only farmers need apply," and most of the Dutch who came
did to to the land; the close-knit ruralreligious communities they



252 PALMER AND PALMER

established encouraged them to remain there. In 193 I, 64% of the
Dutch, as compared to 5 I % of the total Alberta population, were
engaged in farming.t-

Uphill Years: The Impact of Depression and War

During the depression-ridden thirties, immigration to Canada
was limited to the wives and children of immigrants able to support
themselves and to people with enough capital to start a business.
Consequently, the number of Dutch entering Canada was drastically
reduced, to a total of 3,185 for the entire decade. Few of these immi
grants came to Alberta, since Alberta was one of the provinces hardest
hit by the Great Depression. Those immigrants who had come during
the I 920s had to postpone for another ten years any hope of economic
security. Like so many other immigrants who had come in substantial
numbers during the 1920s-the Danes, Hungarians, Ukrainians,
Czechs, among others-life was simply a struggle to survive, to stay off
relief and thereby to avoid being deported.w

Even many of the farmers who had come during the first wave of
Dutch immigration prior to World War I found that during the
"hungry thirties" they had to return to a pioneer lifestyle. As prices for
their grain and farm produce plummeted, like most other rural Alber
tans, they could no longer afford many of the "luxuries" that they had
enjoyed during the 1920s, such as bakery bread, ready-made clothing
and ~oal for heating. Many had to convert their automobiles into
horse-pulled "Bennett Buggies." Although the Dutch settlers in the
Nobleford-Monarch area had developed techniques to help control
soil drifting, they were nevertheless sharply affected by the drought; as
a result, one group of people from Monarch moved to Bottrel, north
west of Calgary on the edge of the boreal-cordillerean forest zone.?"

Despite these hardships the Dutch, as a group, were able to
survive the Great Depression as well as or better than most other
people in the province. Most were farmers and since many had settled
either on irrigated land (at Strathmore and Iron Springs) or in the park
belt, they were able to achieve a high level of self-sufficiency; they relied
on their own farms for meat, milk, butter, eggs and produce and on
themselves for mechanical and blacksmithing work. In addition, the
close-knit solidarity of the rural Dutch farming communities meant
that those who were having serious difficulty were helped by those who
were doing slightly better. As with so many ethnic and ethno-religious
groups in the province, mutual aid and cooperation was important to
their survival during the bleak years of the 1930s. 28

For Alberta's people of Dutch origin, the 1940s was a transition
period marked by assimilation, patriotism and relative prosperity. The
War brought many changes to their lives. The relative prosperity
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engendered by war facilitated the expansion of their farms. The enlist
ment of some of their men in the armed forces and the movement of
others to urban wartime industries necessitated increased farm
mechanization. Dutch-Canadians did not have to face the problems of
divided loyalties, since their allegiance to Canada and their family and
sentimental ties to Holland merged in the war effort. With their large
families, Dutch-Canadians contributed many young men to the armed
services; some families sent as many as three or four sons to fight for
the Allied cause.

By the end of the war, the Dutch community in Alberta was on the
verge of being assimilated. There was a sprinkling of close-knit,
church-oriented rural groups of Dutch people in the province, but they
did not have any compelling reason to maintain the Dutch language or
culture. Religion rather than culture or language stood as the only
barrier to intermarriage among the Canadian-born generation who
were now playing an increasingly important role in community life.
The high levels of mobility created by the war led to 'more intermar
riage and assimilation. But just after the war ended and as urbanization
threatened to further erode ethnic identity, a large wave of Dutch
immigrants began arriving in the province, increasing the number 0'£
Dutch in the existing predominantly Dutch rural settlements, estab
lishing new rural concentrations and bringing a strong Dutch
Canadian presence to all of the major urban centres. Partly due to the
large post-war influx, the rural to urban ratio among the Dutch in
Alberta would drift dramatically toward an urban predominance in a
province where urbanization was themost.important and overriding
social and economic trend in the post-war years.

Sharing the Boom: Post- War Dutch Immigration to Alberta

The impact on Alberta of this third and largest wave of Dutch
immigrants can be seen in census statistics. I~ 1941, prior to the
massive post-war influx, the number of Dutch-origin people in the
province was 20,,429. By 1961, this number had increased to 55,530.
The 2,000 Dutch-born who were living in Alberta in 1941 jumped to
over 23,000 by 1961 and the proportion of Dutch-born among those of
Dutch origin had, during the same time period, increased from 15% to
47%. Virtually all parts of the province felt the impact ofthis new wave
of Dutch immigration.s?

A combination of forces prompted the post-war migration from
the Netherlands to Canada. Holland's perennial problem of over
population became even more acute in the post-war era due to high
birth and low infant mortality rates. In addition, the war had deva
stated the Netherlands' economy. When the Germans left the country,
it had been stripped. of much movable property. Approximately four
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per cent of the homes had been destroyed along with one-tenth of the
agricultural land. Loss of the Dutch East Indies (Indonesia) after the
war dealt the economy a further blow. Overcrowding, unemployment
and inflation plagued the Netherlands during the immediate postwar
years.:"

As one response to the population problem the Dutch govern
ment became actively involved in promoting and facilitating emigra
tion and set as its goal the departure of 10,000 farm families every year.
The government used no overt compulsion; however, it did do every
thing it could to encourage and expedite emigration; it centralized all
emigration activities, provided information to emigrants on their
chosen country, offered technial training and negotiated agreements
with receiving countries. The Dutch government also introduced a
system of subsidies for emigrants which provided, on the average, $220
per person for transportation, board allowance and landing money. At
first, only rural workers, particularly farmers' sons who were not able
to establish themselves on the land, were encouraged to leave. But by
1953 the general principle under which subsidies were granted became
"the desirability of promoting the departure of all those capable of
emigrating." Approximately 85% of those who left were assisted by the
Dutch government, which even acquired three ships and chartered
other ships and aircraft to facilitate the flow of people."

While the Dutch government.could promote and facilitate emi
gration, it was ultimately individuals who had to make the agonizing
personal decision of whether or not to leave their homeland and where
they should go. Because of the friendly relations between the two
countries during World War II, emigration sentiment turned very early
to Canada. Princess Juliana had lived in Canada during the war and
Canadian soldiers had been the principle liberators of the Netherlands.
In addition, economic prospects looked promising in Canada's boom
ing and labour-short post-war economy; Canada's appeal was further
enhanced by its relative proximity to the Netherlands in comparison
with other potential receiving countries such as Australia.F

Thus the third wave of immigration from the Netherlands to
Canada, like the first two waves, was composed primarily of people
who were seeking greater economic opportunity for themselves and
their children. A number of other factors provided additional motiva
tion. For example, many Dutch people had a strong desire to escape
the endless governmental "red tape" necessitated by attempts to deal
with the problem of overpopulation. (Long waiting lists for employ
ment and housing shortages which often meant the postponement of
marriages were commonplaces of Dutch life.) Also, the cold war
atmosphere of the late forties and early fifties made many fear the
advent of another World War. In addition, the severe flooding of 1953

~------------- -- ----
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forced a number of people to leave their homes. Still others wanted to
leave Holland to escape what they felt was a restrictive social
environment."

For its part, Canada was favourably disposed toward the new
Dutch immigrants. Immigration officials felt that they were competent
farmers and would remain on the land. Also, some of the turn-of-the
century racist views continued to be reflected in the notion that the
Dutch were desirable because they were of "Nordic stock." More
reasonably, Canadian proponents of Dutch immigration argued that
the Dutch would assimilate rapidly because of similarities between
Canadian and Dutch society.

In 1947, the Canadian and Dutch governments, acting upon this
mutual attraction between the two countries, negotiated an agreement
whereby the Canadians would accept progressively larger groups of
immigrants. It was decided that the two governments would determine
how many people should come and they would then be placed by the
Canadian Immigration Department in appropriate areas, depending
on housing and job availability.>'

Although Dutch immigrants went to many different countries in
the post-war era, including Australia, New Zealand, South Africa, the
United States, Brazil and Argentina, Canada was the destination of the
largest number. Forty-two per cent of the 250,000 Dutch who emi
grated between 1945 and 1956 came to Canada.

The first Dutch farm settlers in the third wave of immigration
began arriving in Canada in June of 1947 under the arrangement
known as the "Netherlands Farm Families' Movement." Between 1947
and 1955, the farm family movement comprised approximately eighty
per cent of the total Dutch immigration to Canada. After 1951, how
ever, immigrants included not only farmers, but also people with
business, professional and technical backgrounds-"

Post-war immigration dramatically changed the size and nature
ofthe Dutch-Canadian community. By 1961, there were 430,000 people
of Dutch origin in this country. Like those who had come to Canada
during the 1920s, most of the post-war immigrants chose Ontario as
their destination: over fifty per cent went to southern Ontario where
many entered truck gardening, mixed farming, dairying and other
forms of intensive agriculture. About 20,000 Dutch immigrants, or
fifteen per cent of the total, came to Alberta. During the 1950s, Dutch
immigrants made up the third largest group coming to Alberta, out
numbered only by the British and Germans. The number of people of
Dutch origin in Alberta increased by 89% between 1951 and 1961,
more than double the growth rate for the Alberta population as a
whole for those years, a period of rapid growth in the province.v
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Beginning Anew: Settlement of Post- War Immigrants

Several features characterized the post-war wave of Dutch immi
grants. It was comprised primarily of farmers, workers and lower
middle-class people whose average educational attainment was gener
ally limited to grade six to eight. Most came in family groups under the
auspices of a church organization and many were sponsored by rela
tives who had arrived earlier. All had a strong desire to become
independent as soon as possible; farm, workers wanted to own their
own farms and tradesmen wanted to re-enter their trades or establish
their own businesses. Another major characteristic of the movement
was initial settlement in areas where the Christian Reformed Church
had "field men"; the Lethbridge and Lacombe areas also had available
niches in their agricultural economies. The Lacombe settlement more
than doubled and Dutch-Canadian settlements also began in Rocky
Mountain House and Red Deer due to the presence of an active
Christian Reformed "field man" in central Alberta, H.l. TenHove.

Another striking characteristic of this third wave of immigrants
was that the majority were farmers who were becoming involved in
Alberta agriculture just at a time when the industry was undergoing
revolutionary changes. Technological advancements were making it
possible for fewer people to farm larger tracts of land, thereby decreas
ing the province's total number of farms and farmers. However, with
their experience in mixed and intensive agriculture, the Dutch farmers
were able to make a successful adaptation to the changing situation by
establishing mixed farms and initiating more intensive agriculture in
the irrigated areas of southern Alberta and in the central park belt.
Those in central Alberta specialized in dairying and potato raising, and
they made a significant contribution to the development of both types
of farming in the region. For the most part, like the previous wave of
immigrants during, the 1920s, the Dutch did not become involved in
dryland and wheat-belt farming; instead they carved out a place for
themselves by taking over the farms of those who wanted to move out
of agriculture, by then farming the same land more intensively and, in a
few cases, by bringing whole new areas under cultivation. By 1971, one
out of every twenty farmers in the province would be of Dutch origin
and the Dutch would have made a highly important contribution to the
development of agriculture in post-war Alberta.l?

As in earlier waves of Dutch immigration, the churches played key
roles in this third wave; in effect, they took charge of the movement,
partly for humanitarian reasons and partly because they were con
cerned with the immigrants' continued church affiliation. In the
Xetherlands, prospective immigrants registered with the Immigration
Society which their respective churches maintained. In Canada, the
churches hired field men whose duty it was to find sponsors for the
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immigrants who would in turn provide employment and housing for
one year."

The irrigated farmlands surrounding Lethbridge attracted the
largest number of Dutch farmers during the post-war era. This was due
primarily to two factors: the first was the presence of Bernard Nieboer,
a farmer from Iron Springs who worked as field man for the Christian
Reformed Church; the second was the existence of a severe labour
shortage on farms in the area which made it possible for Nieboer to
place hundreds of families throughout the district. By the late forties,
many of the Japanese sugar beet workers who had been evacuated
from British Columbia during the war had either acquired their own
farms, moved to Alberta's urban centres or left for eastern Canada.
At a time when demand for sugar was strong and prices were rising,
their departure left a great demand for sugar beet workers and Dutch
immigrants seemed to provide a perfect solution to the problem. They
were experienced farmers in the prime of life, they were hard workers
and they had large families, an indispensable requisite for the gruelling
task of cultivating sugar beets. Many of the Dutch families who came
to the Lethbridge area were exceptionally large since sugar beet farm
ing required intensive labour and large families (occasionally number
ing up to 18 or 19 children) were difficult to place elsewhere.'?

The major areas of settlement in southern Alberta were on irri
gated land near Picture Butte, Vauxhall, Iron Springs, Taber and
Brooks. Other Dutch immigrants settled on dryland farms in the older
communities at Granum and Nobleford and a few went to Bellevue and
High River. Many who were settled in scattered areas soon moved to
the major Dutch concentrations. In central and northern Alberta,
post-war Dutch immigrants settled in and around Rockyford, Sundre,
Lacombe, Rocky Mountain House, Red Deer, Neerlandia, Barrhead,
Edson, Peers, and Grande Prairie. The arrival of the Dutch immigrants
was usually soon embodied in the building of Christian Reformed
churches which sprang up across the province in the post-war years.

The three largest cities of the province-Lethbridge, Calgary and
Edmonton-also attracted many Dutch immigrants. Some immi
grants came directly to the urban centres; others migrated to the cities
when they had completed their one-year farm labour contracts. Prior
to 1957, most of the post-war immigrants were farmers; after that time,
many Dutch tradesmen and small businessmen began to emigrate to
Canada. Consequently, the Dutch communities in the cities began to
expand with the presence of a new type of Dutch immigrant. Among
Alberta's cities, Edmonton attracted the largest number of post-war
Dutch: by 1961, there were 6,739 post-war Dutch immigrants in that
city compared to 4,621 in Calgary and 848 in Lethbridge. One reason
for the concentration in Edmonton was the existence of a small Chris-
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tian Reformed congregation in Edmonton which served to attract a
number of city-bound immigrants and then provided them with help in
finding jobs and housing."

Despite the language and adjustment difficulties they initially
encountered, the story of the post-war Dutch immigrants was ulti
mately a chronicle of remarkable success. The average period of time in
which a Dutch immigrant acquired a farm was only three years. In a
few years, many Dutch farmers were themselves employing other farm
workers and becoming known in many parts of the province for their
well-kept, clean and colourful homes and their successful farming
practices. Similarly, Dutch immigrants to Alberta's cities were soon
able to establish themselves in trades and small businesses as well as in
technical and professional jobs. It has been a common experience for
Dutch tradesmen to become independent businessmen, owning con
tracting businesses, machine shops or service stations. Dutch immi
grants in cities and town across the province, but particularly in the
Medicine Hat-Redcliffe area, have also combined agricultural and
business skills in the pioneering and development of flourishing green
house businesses.

The Dutch who moved to the cities arrived during a period of
economic expansion. The construction booms of the 1950s put labour
ers and skilled tradesmen in great demand and the Dutch were soon
able to establish a strong presence in the construction industry. When
they first arrived in the cities, most of the Dutch established homes in
immigrant and working-class neighbourhoods. For example, in Cal
gary they concentrated in Bowness, Montgomery and Forest Lawn; in
Red Deer most were on the East hill in Hillsboro and in Lethbridge
they lived in North Lethbridge. In all of these districts, relaxed city
codes allowed the building of relatively quick and cheap accommoda
tion. Since these areas were the main centres of Urban Dutch settle
ment, the first Christian Reformed churches were built there."

While the socio-economic composition of the Dutch-Canadian
communities in all of Alberta's cities was similar, there were some
noteworthy class and religious differences. Calgary attracted a more
heterogeneous mixture of Dutch immigrants, in terms of religion and
class, than either Edmonton or Lethbridge. While the majority of
Calgary's Dutch were tradesmen, as in the other urban centres, Cal
gary also attracted a number of technicians, draftsmen, engineers and
geologists who worked in the oil industry. Some had previously
worked in Indonesia's oil fields, but left when Indonesia acquired
independence. Many were employed by the Dutch-owned Shell Oil
Company, though a number worked for other companies. Calgary also
attracted a larger number of Catholic and secular immigrants than
Edmonton where a Christian Reformed "field man" helped place
Reformed immigrants. Lethbridge's Dutch population developed
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primarily as a spillover from the surrounding rural areas which had
attracted Dutch farmers; consequently the Lethbridge community,
reflecting the highly religious and sectarian nature of the rural Dutch
Canadian population, came to have the greatest variety of Reformed
denominations in the province (comprising four different Reformed
denominations). However, these differences among the Dutch com
munities in Alberta's cities can be seen as minor variations on a theme
of hard work, social and political conservatism, strong, close-knit and
patriarchal family life, ardent religious belief and minimal effort to
maintain the Dutch language and culture.

While the Dutch in the post-war era have remained more rural
than the Alberta average, like other Albertans they have increasingly
chosen to live in cities. At the time of the 1971 census, 22% of those of
Dutch origin were farmers, compared to 15% of all Albertans; but the
typical Dutch experience of the post-war years has been urban. The
proportion of Dutch living in urban areas grew from 35% in 1951 to
61% in 1961 and 71% in 1971. The number of Dutch people in rural
Alberta decreased only slightly in the same time period, but the large
growth in their total number was felt primarily in the urban centres.
During a period of dramatic off-farm migration throughout the pro
vince (including most of the early Dutch settlements) the total number
of rural Dutch has remained relatively constant only because of the
establishment of several new rural settlements during the 1950s. The
urban trend is reflected in census figures which show that the Dutch
now comprise between three and five per cent of the population in each
of the province's major cities: in 1971 there were 14,370 people of
Dutch origin in Edmonton, 13,790 in Calgary, 2,190 in Lethbridge,
1,420 in Red Deer, 655 in Medicine Hat and 555 in Grande Prairie.
Census figures also confirm the major contours of the urban Dutch
experience. Their representation among blue collar workers and the
self-employed is above the provincial average, while it is below the
provincial average in clerical, managerial and professional occupa
tions.v

Religion and the Dutch: the Preservation ofan Identity

Among the many post-war European immigrants to Alberta, the
Dutch were the quickest to give up their language and to minimize
non-religious cultural differences .. This was generally true, whether the
immigrants were Catholic, Reformed (or indeed joined another Pro
testant denomination), religious or non-religious. However, the
Reformed immigrants made strenuous efforts to erect a complete
institutional structure based on their church, which is their main
expression of cultural identity. They brought with them a Dutch
concept of the central role religion should play in life; their attempt to
create a Christian society must, they believe, be reflected in all social
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institutions, including schools, trade unions, political parties and
communications media."

The post-war Dutch migration led to a substantial growth in the
two Reformed churches which already existed in Alberta, the
Reformed Church in America and the Christian Reformed Church,
and introduced two new Calvinist sects, the Canadian Reformed and
the Netherlands Reformed. These two new churches had stronger
sectarian orientations than either of the previously established
Reformed churches. The emphasis in Canada's immigration policy on
Dutch farmers and farm hands and the control exercised by the
churches in the immigration movement itself led to a re-creation in
Canada of Dutch sectarian struggles and to the selective migration to
Canada of some of the most religious and conservative elements in
Dutch society. In Canada, the rural and church-oriented nature of the
immigration movement also led to a shift in the relative proportion of '
various religious denominations from its configuration in Holland;
thus, the Christian Reformed Church, which had been in a minority
position in Holland, emerged as by far the largest and strongest of the
Reformed churches in Canada and in Alberta. The Christian Reformed
Church made up only 10% of the population in Holland, but in the
early years of Dutch migration to Canada (1~48-1952) 41% of the
Dutch. immigrants belonged to it. With thirty-six congregations in
twenty-four communities and over 13,000 members, the Christian
Reformed Church is the largest and most influential denomination 
among Alberta's Dutch.s-

The concern with the need to carry their message to the larger
Canadian public has played ,an important role in the relative absence of
efforts in Alberta in the post-war years to maintain the Dutch language
and folk culture. Sociological studies show the Dutch in Canada to be
the ethnic group with the least language maintenance, and the least
desire to maintain their language and culture.e> Dutch language and
culture were seen as impediments to complete social and economic
acceptance into Canadian society, including the acceptance of the
Reformed churches as something more than Dutch "ethnic" churches.
While there are other reasons for the relative absence of efforts to
maintain Dutch folk-traditions and language, the religious orientation
of the majority of the new immigrants is an important cause. While
many other immigrant groups-Romanians, Ukrainians, Hungarians,
Poles, Greeks, Italians, Portuguese, Serbs, among others-see religion
and ethnicity as inseparable and mutually reinforcing, many Dutch
immigrants view the two as being in conflict. For Christian Reformed
leaders traces of "Dutchness" delay the acceptance of Reformed
churches as fully Canadian churches and, impede their ability to have
an impact on Canadian society as a whole.

Paradoxically, however, religion has proven to be a significantly
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stronger force for group cohesion than ethnic identity. The deeply held
religious convictions of many Dutch immigrants has prompted them
to retain a viable and cohesive group identity, with a wide range 0'£
interlocking institutions and activities and minimal intermarriage out
side the group, while simultaneously denying or minimizing their
ethnic affiliation. Meanwhile, many other ethnocultural groups,
whose leadership has been bent on retaining a strong group identity
and has, to that end, articulated philosophies and programs of ethnic
survival, have been much less successful than the Reformed Dutch in
nurturing the continued existence of their group as an unmistakably
distinct cultural entity.

Conclusion

Alberta's Dutch-origin population is now diverse, scattered and
split along religious lines. It includes people who represent a wide
range of lifestyles, from the urban, cosmopolitan and secular to the
rural, conservative and sectarian-. No longer do farm and church
circumscribe the life of most Dutch-Canadians in Alberta.

The social and economic climate of Alberta has been, in many
respects, tailor-made for conservative Dutch immigrants. The values
of each have been mutually complementary. Most of the newcomers
from the Netherlands have been staunch believers in the free enterprise
system and have united with the majority of Albertans in their support
for first the Social Credit and then the Conservative party. Also, the
traditional views of Reformed immigrants with regard to social issues
and family life have been in harmony with the consensus in a province
long renowned for its "Bible belt" conservatism. The similarity
between the beliefs of Reformed people and the dominant values in
Alberta has facilitated their adjustment.

Each of the three waves of Dutch immigrants has contributed
substantially to Alberta and to the Dutch communities of the province.
In contrast with groups like the Ukrainians, Hungarians, Estonians
and Romanians, where there have been substantial differences in
occupation, education, social background and political beliefs between
the three different waves of immigration, often resulting in strain and
conflict, there have been relatively few differences among the various
waves of Dutch immigration. The socio-cultural and religous back
grounds of people in each wave have been similar, thus greatly min
imizing time-of-arrival conflict within the Dutch community. The first
wave of immigrants may have been more oriented to the United States
than later arrivals, since many of them had lived there before coming to
Canada and consequently had developed links with the Dutch
American settlements; but in general, social and religious patterns

(have been similar for Dutch people coming to Alberta throughout the
present century.

~~~-~--~--- - -----
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The early pioneer communities eased the adjustment of later
immigrants by helping them find jobs and housing, giving them essen
tial knowledge about Canadian life and providing them with estab
lished churches where they could worship and socialize in a familiar
setting. During the post-World War II period, the early settlements at
Nobleford-Monarch, Neerlandia and Lacombe acted as magnets for
Dutch immigrants. Certainly many would have come to Alberta dur
ing this time whether or not there had been earlier settlements, but their
presence increased the numbers of Dutch people who chose Alberta as
their destination. The postwar immigrants in turn also had an impact
on the rural settlements by reinforcing or reviving the Dutch flavour
and invigorating community and church organizations.

In the history of the Dutch in Alberta many themes are found
which are repeated in the histories of virtually all ethnic communities
in the province. The complex motives for migration; the awareness of
opportunities in Canada and in Alberta; the role of the CPR and the
federal government in promoting immigration and facilitating the
"settlement" process.the struggles of pioneering and attempting to eke
out a living in a boom-bust economy; the interaction between different
generations and waves of immigrants; the relationship between ethnic
ity, language and religion; the role of religion in community life; the
patterns of relations with other Albertans-all are part of the history of
every established ethnocultural group in the province. With the Dutch
people as with members of nearly all ethnic groups, their awareness of
events encompassed not only their own particular part of the province,
but also developments in their homeland, in communities of their
fellow countrymen in the United States, in other parts of Canada and
throughout the province. Their mental maps of Alberta were shaped
by the existence of scattered communities to which they were linked by
language, religion or family ties. Neerlandia, Lacombe, N obleford and
Monarch were as much a part of Dutch-Canadians' awareness of
Alberta as Cardston, Raymond and Magrath were for Mormons; as
Dickson, Dalum and Standard were for Danes; or Eckville, Stettler
and Barons were for Estonians.

The Dutch provide a particularly explicit example of the typical
interplay of religious and economic motives and institutions in the
process of migration and of the way in which both the CPR and the
federal government made use of religious sentiments and organization
to settle rural Alberta. This symbiotic relationship between govern
ment, railways and religious groups was clearly part of the history 0'£
many other groups, such as Doukhobors, German Catholics, Hutter
ites, Jews, Mennonites and Mormons. For all of these groups, their
desire for economic and/ or religious freedom and opportunity,
coupled with federal government and CPR desire to have experienced
farmers who would remain on the land, were consolidated. in schemes
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for settling the Canadian west. With the Dutch, as with other groups,
the government and railways made use of religious communication
networks to promote immigration, operating on the assumption that
close-knit religious communities would attract more immigrants and
had good potential for economic success.

Although many of the Dutch immigrants who came to Alberta
were undoubtedly individually devout, once they arrived organized
religion often assumed even more significance in their lives. The impor
tance of religion and the church was heightened by frontier isolation,
which ensured that the church would become the centre for social
activities and the main outlet for cultural identity. The church's cen
trality was further enhanced by the methods of the CPR and the
government, which selectively attracted some of the most devout of the
Dutch emigrants and placed them in a framework of overlapping
religious and secular structures.

Subtle differences in the geography of religion among the Dutch
in Alberta can only be explained by looking at the "historical develop
ment of the group. Three of the four main Reformed denominations in
Canada emerged first in southern Alberta since, prior to the First
World War, the area attracted the first large and stable settlements of
Dutch-Canadians. This naturally led to the establishment of the Chris
tian Reformed and Reformed Churches of America. In the post-World
War II era, the attraction of the early settlements combined with a
labour shortage in the sugar beet industry brought more Dutch people
to the area, some of them members of two more conservative sects, the
Canadian Reformed and Netherlands Reformed churches. Their not
ably large families were ideally suited to the labour intensive sugar beet
industry.

Throughout the history of the Dutch in Alberta one sees a con
stant interplay between Dutch cultural characteristics and the Alberta
environment. The years before World War II were a time of trial and
error in which Dutch farmers gradually became familiar with the
limitations and potential of various regions of the province. The post
World War II years have provided a backdrop for the enactment of
numerous dramas of immigrant success in which the newcomers find
secure niches for themselves in the emerging patterns of agricultural
and urban economic development.

The authors gratefully acknowledge the assistance of Norma Milton, Joanna Matejko and Betty
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study.
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ABSTRACT. The Hutterites constitute a North~American ethnic minority whose history is
bound up with that of the Prairies. In this article the authors follow up previous studies of
demographic and economic change among this religous sect and of the growing trend to acquire
personal property, by examining the changing role of women. Connecting with an analysis of the
position of women in Hutterite theology, which is also under external pressure to change they
show that the transformation of economic patterns as well as the influence of the external wider
society are materially altering the lifestyle and status pattern of female Hutterites. The formal
decision-making structure, with its strong emphasis on male power, is however still unchanged.

RESUME
Les Hutterites constituent une minorite ethnique nord-americaine dont l'histoire est liee it

celIe des prairies. En examinant le role changeant de la femme, les auteurs de cet article tirent parti
d'etudes anterieurs sur la dernographie et sur les changements econorniques de cette secte
religieuse ainsi que de la tendance croissante it acquerir des proprietes, Cornmencant par une
analyse de la position de la femme dans la theologie hutterite qui subit aussi des pressions
exterieures pour changer, ils dernontrent que la transformation des patrons economiques aussi
bien que l'influence d'une societe externe grandissante modifient materiellernent le style de vie et
le statut de la femme hutterite, La structure formelle de decision avec son emphase particuliere sur
Ie pouvoir de l'homme est cependant inalteree,

Relatively little description, much less analysis, has so far been
published on the role of women in Hutterite society. The Hutterites, a
24,000 member German-speaking sect of Anabaptist persuasion, first
arrived in South Dakota from their colonies in Russian in the 1870s,
and have since spread throughout the neighbouring American prairie
states and all three Canadian prairie provinces. They are characterized
by common residence in colonies with an agriculturally-based econ
omy. The strong male dominance in this sect has resulted in most
academic investigation concentrating on Hutterite males. The bulk of
the descriptive ethnographic material on the Hutterites treats women
in the context of the family or the division of labour within the various
colonies. In their study of Hutterite mental health, Eaton an" Weil
(1955) devote some space to women, while Bennett (1967: 111-4), as
well as Hostetler and Huntington (1967: 30-33), supply some descrip
tive material. Schluderman and Schluderman (1971, a, b) treat the role
of Hutterite women in the context of child-rearing and child
development.

The decline in the rate of growth of Hutterite population (Peter
1980) suggests that a far-reaching restructuring of Hutterite society is
presently underway. These changes, which seem to be correlated with
the adoption of a sophisticated and generally labour-saving technol-

*The present paper is based on anthropological fieldwork conducted during the summer of 1981
and was financially supported by the Secretary of State, Multiculturalism Directorate.
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ogy, also substantially affect the role of women. Equally important,
there are areas within religion and tradition that are undergoing a more
subtle transformation. The effects of these religious and material
changes on the formal structure of society are so far minimal, but they
have already had a major impact on the informal relations in Hutterite
colonies.

It should be emphasized that in spite of a considerable degree of
conformity within Hutterite colonies, there is also a great diversity of
practice from the most severe and 'traditional' on the one hand, to
relatively 'liberal' and emancipated on the other. The social reality of
Hutterite life is based on a moving 'boundary of principle, so that any
description has temporal limits and validity (Peter and Whitaker
1982b). The diversity of behaviour is in fact increasing due to the
emergence of different forms of economic specialization by individual
colonies, a process which is giving rise to substantial differences in the
economic and cultural basis of the individual colonies themselves
(Peter and Whitaker 1982a).

Spiritual Changes

The nature of Hutterite religion is structured in accordance with
the collective orientation of the society as a whole. God, among Hutter
ites, incorporates the notion of spiritual and material sharing. The
concept of God as being composed of God the Father, the Son, and the
Holy Spirit offered in the latter formulation an entity that was particu
larly amenable to the expression and codification of the collective
orientation of the sect. The Holy Spirit was that actual part of God that
all members of the sect who aspired to be true believers had to possess.
This spirit therefore was shared by all; the qualities of the Holy Spirit,
namely its potential availability for all humankind and its actual
possession by the true believer, established these collective characteris
tics. Fellowship is drawn from the collective possession of the Holy
Spirit. As Peter Rideman, one of the earliest Hutterite theologians,
formulated it:

Now, since all the saints have fellowship in holy things, that is in
God, who also hath given to them all things in his Son Jesus
Christ-which gift none should have for himself, but for each
other; as Christ also hath naught for himself, but hath everything
for us, even so all the members of his body hath naught for
themselves, but for the whole body, for all the members. For his
gifts are not sanctified and given to one member alone, or for one
member's sake, but for the whole body with its members. (Ride
man 1950:88)

The supreme goal of Hutterite life-salvation-therefore was
achievable in the context of the Guetergemeinschaft (the community of
goods); that is, in the spiritual and material community where the spirit
of God, the material resources of men, and the attainment of eternal

------------------
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grace were shared equally and simultaneously by all its members. The
individual, his work, and his eternal future were all unalterably welded
to the state of the total community; and to the extent that he could be
saved only if the whole community were saved, he in turn had to do his
share to make such communal salvation possible. In his calling, the
individual carried the burden of saving his neighbours and kin (Peter
1982).

Such beliefs invested an extraordinary amount of authority and
power in the structure of the Hutterite community, which in fact
became the bestower of salvation, and as such was able to impress its
demands on the individual member. The concept of God as a commu
nal God rather than as a God of the individual characterizes the
Hutterite belief-system. This God is being approached predominantly
through communal rituals, prayers, and sermons, and not so much
through individual observances. Hutterites do not pray for "temporal"
things, which to a large extent comprise individual concerns. Hutter
ites developed the notion of Gelassenheit, which designates a state of
mind where all individual concerns can be absorbed within the state of
grace which the community enjoys. Only by taking a detour through
his community could the Hutterite approach God. This belief led to a
situation where individual concerns took second place to communa,l
problems, and the Hutterite naturally found it difficult to communi
cate with his God in terms of his individual preoccupations. The result
was that community authority and concern were to override individual
problems.

The role of women, like that of men, came under this great social
pressure; but unlike the men, women were considered morally weaker
and therefore in need of men's guidance. One of the early Hutterites
writing from prison to his wife, expressed this belief when he admon
ished her to be quiet in demeanour as becomes a woman, reminding her
that one woman's speech was all that had been needed to precipitate
the fall of mankind (Gross 1980: 98). It is particularly significant that
women in Hutterite theology are seen as weaker than men. This inbuilt
expectation of unreliability also frees them from some of the hierarchi
cal constraints which bind men. The inferior status of women in
Hutterite theology can be construed to offer them a permanent role as
the instrument of change. There is some evidence to suggest that an
important number of new ideas and inventive behaviours originate
among the female population of the colony. This guidance of women
by men was not to be oppressive, but in accordance with Christian love
and understanding. However, when Hutterite society ossified and lost
much of its individual fervour and religious consciousness, such under
standing and love were difficult to maintain. A religiously legitimized
male authority relying mostly on forms of social control relegated
women to second-class status. Men, who could not only claim religious
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authority over women, but who traditionally dominated the political
and economic structure of the community, were able to occupy the
controlling positions in the communities. For centuries, therefore, it
was possible to maintain a practice whereby Hutterite couples were
matched by the preachers, a custom which did not disappear until the
first half of the nineteenth century. Even today Hutterite women
routinely marry and make their homes' outside their own colony, a
tradition which favours the preservation of the existing male hierarchy
in the colony by protecting it against the competition of incoming
husbands.

This religiously supported male authority which legitimized
male / female differentials has recently come under pressure. Although
Hutterite religion forms a coherent ideological system, there are a
number of reference points with other fundamentalist Christians
whose specific formulations do not remain unnoticed in Hutterite
colonies. One of these reference points is the emphasis on Christ as a
personal saviour for the individual believer. God as an individual's
personal saviour is somewhat antithetical to the Hutterite concept of
God as the collective saviour of the community. Hutterites, however,
like the rest of society, find the notion of the individual saviour greatly
attractive. Indeed, members of the sect are slowly and unconsciously
moving more and more in the direction of this inidividual concept of
God; and it is the Hutterite women who tend to accept this concept
more, readily than the men. This process is understandable, since their
socio-religious position of inequality disappears with the concept of a
God who is the saviour of all individuals regardless of gender, in
contrast to a communal conception of God which retains far-reaching
inequalities. The egalitarian component of this religious reference
point carries other intellectual attractionsfor Hutterite women. Faced
with problems in child-rearing and child-socialization, there is a ten
dency to be concerned with individual differences and personal psy
chological problems. These are often seen in the light of religious
doctrine, and solutions are sought in religious theory. Individual con
cepts of God lend themselves much more easily to psychological
introspection than does the collective concept of God of the traditional
Hutterite faith.

This indicated shift in the concept of God is, of course, very subtle
and progresses slowly. Its immediate effect on Hutterite women is a
change in self-perception and self-awareness. The woman who was
able to communicate with God as her personal saviour found an outlet
by which .personal problems could be communicated and explored.
This individual process reduced her spiritual dependency on the com
munity, where traditionally she would carry such problems to the
preacher if she felt at all justified in appearing with personal concerns
before the highest authority in her community. Since the later was not

-----------------~
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often the case, and women therefore saw little or no possibility in
communicating problems to a source of authority beyond husband
and mother (if these were receptive to such confessions), many prob
lems became internalized and remained unresolved. The concept of a
personal saviour, whose willingness to listen and to respond was
unquestioned, gave women the possibility of coming at least partially
to grips with their problems. This mechanism at the same time reduced
the woman's dependence on the spiritual authority of the colony, and
enhanced her self-awareness and her individuality.

With this newly acquired viewpoint, long-standing traditional
customs and behavioural patterns could be reinterpreted. There was,
of course, no possibility of entertaining ideas such as separation or
divorce; such drastic measures were still outside a Hutterite woman's
reach. There were, nevertheless, a large number of ambiguous areas
where this newly acquired individuality could tilt the interpretation of
a custom in a new direction. The following example might illustrate the
process: in the cultural definition of health and sickness among Hutter
ite women, a number of legitimate concepts existed which, to a great
extent, determined when a woman could consider herself to be ill, how
severe her illness was, what kind of advice should be solicited, and what
kind of medical treatment was to be applied. Although Hutterites hold
few or no superstitions in regard to medical sciences, there were
ambiguous areas where traditional definitions and medical require
ments would confront each other. Whether a woman suffering from
some sort of gynecological disorder should have more children or
should terminate her reproductive capacity, was an issue that, in the
past, was unquestionably answered in favour of the former. The shift in
the individual perception of women, as indicated above, tends to tilt
the decision in the direction of giving greater consideration to the
woman's health, rather than to her continued reproductive capacity.
The frequency with which this type of decision is presently made is such
that Hutterites generally claim that their woman today are far more
prone to illness than in previous generations. In certain colonies the
women who have surgically terminated their reproductive capacity
outnumber those who have not. Such a process is concomitant with the
acceptance of a doctor / patient relationship in which the advice of the
doctor carries greater authority than the traditional religious proscrip
tion of the community.

Changes similar to the above can be found in courtship, marriage,
education, and in the general life of the community. The previous high
birth rate among Hutterite women would seem to imply unquestioned
sexual availability to their husbands, Today, however, along with a
declining birth rate, husband-wife relationships are changing. Some
Hutterite women have learned that "refusing to be nice" to their
spouses is one way of having husbands pay greater attention to their
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concerns. This shift from an unquestioned sexual availability, observed
by Eton and Mayer in 1950 (Eaton and Mayer: 1954), to that of sexual
access depending on the behaviour of the male as recently reported by
the Hutterite women, indeed signifies a considerable change in the
self-perception and general assertiveness of women. Perhaps most
noticeable is a change in mate-selection. Hutterite women agree that
today's females are much more selective and reluctant to enter into
marriage than in the past. A great many characteristics regarding the
prospective husband, his personality, background, family, and com
munity are considered before deciding on marriage. This elaborate
process not only results in a greater number of Hutterite women
remaining unmarried, but also leads to a postponement of marriage to
an age-level where more mature judgements can be made. This pattern
again is a marked departure from the previous practice of almost
automatic marriage at an early age.

Material Changes

The spiritual sources of change among Hutterite women, how
ever, must be seen in conjunction with material changes caused largely
by the adoption of technological devices. Ever since Hutterites made
the crucial decision to adopt electricity, trucks, and tractors several
decades ago, the economic unit of the colony was inevitably pushed
towards greater efficiency. This efficiency was at once enforced by the
general market conditions and the enormous population increase
which made considerable financial demands on the individual colony.

In contrast, living conditions remained very austere. Hutterites,
for example, refused to furnish their dwellings with indoor sanitation,
choosing instead to make the visit to the outhouse in bitterly cold
weather more comfortable by installing a heat lamp. While all
community-serving facilities were modernized to the latest standards,
facilities for individual convenience were kept in an archaic state.
During the last decade and a half these restrictions on consumption are
slowly breaking down. The old living quarters are being gradually
replaced by modern housing facilities containing such items as
bathrooms, heating facilities, and floor and wall coverings. A new type
of housing arrangement has moved the storage space from the attic to
the basement, with the result that the basement facilities have become
individualized for the family living immediately above; this arrange
ment is in contrast to the open attic facilities shared by a number of
families. Such individualized basements almost automatically lead to
an extension of the living area into the basement. The result has been
that the Hutterite family which previously was confined to a bedroom
plus the sharing of a sitting-room now comes into the possession of
housing facilities resembling a condominium. For a woman, this
arrangement means an extension of her private sphere and family
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authority. Men, who were accustomed never to take off their footwear
when entering the living quarters, come increasingly under pressure t9
do so. Modern facilities require new cleaning devices such as' floor
polishers and vacuum cleaners, but also soaps and detergents, thereby
increasing the variety of products required by the colony. The old,
fashioned laundry facilities in the colony and the scheduling of wash
day for each family have been replaced by the most modern washing
facilities similar to those found in a coin-laundry.

A change in the pattern of consumption has Ied to the discontin
uation, in some colonies, of the laborious fruit- and berry-picking
activities customarily engaged in by the women. Women who, accord
ing to tradition, do most of the painting of building and rooms in the
colony now do so by using the most modern devices. There is a definite
shift from an undervaluation of human effort and labour which was
taken for granted, to the acceptance of labour-saving devices. Women
are greatly affected by this shift since they traditionally performed
many of the activities which were labour-intensive and relatively
unpleasant. The milking of dairy cattle, which was traditionally a
woman's chore, has been taken over by men with the introduction of
technologically sophisticated milking devices. Field work formerly
done by Hutterite women has virtually disappeared, with the exception
of gardening, and much of the work even here is performed by
machines.

Work such as cooking and baking, routinely done by women, has
been modernized through the utilization of facilities meeting modern
commercial standards. The occasional work of killing and cleaning
chickens, geese, and ducks is now largely done by machines, as is the
cleaning and sorting of eggs. Sorting and cutting potatoes is still a
monotomous activity, but even here machines have minimized the
drudgery and dirtiness of the task. The work patterns of Hutterite
women, therefore, have taken a definite shift from those of the peasant
to those of a modern farmer. There is now less work to be completed,
and this reduced amount is less laborious. The resulting free time is
spent by women in the home. Toys and play-pens for children have
appeared where previously there were none; a great amount of clothing
that traditionally had to be supplied by the women, such as socks,
shirts, and underwear, has been replaced by commercial garments.

Hutterite women have become conscious of their appearance both
in dress and figure. A great many women of all ages diet, and refuse to
eat such foods as potatoes and other carbohydrates. Exercise devices
for.women appear, although their useis confined to the younger age
groups. Most women look at these devices with a degree of approval.
Only a few years ago they would have rejected such items by saying
"Give them, more work, and that will provide enough exercise for
them!" Non-visible cosmetics such as hand and face-lotions are widely
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used, although visible cosmetic preparations such as lipstick, etc., are
still shunned. Some women have taken to dyeing their hair, and many
claim that they will do so instead of allowing it to turn grey. Under
garments are still largely produced by hand; however, patterns to
manufacture brassieres have been acquired by some women, and
home-made support devices have appeared. The dress patterns, which
previously de-emphasized body contours, are changing to reveal in a
moderate way the shape of the upper figure and the waistline. The
hemline has moved upwards to expose the ankle, and shoes and
stockings are of commercial quality.

The organization of communal female work, which was always
done by the women themselves, has taken on new forms with the
disappearance of some collective activities such as milking, etc. The
principal method of rotating such activities as cooking and baking is
still being used; however, the rotational pattern is organized in a way
that is more convenient for the women. Some women prefer to cook
for ten or twelve weeks and to be free for the rest of the year. Such an
arrangement would allow them time to engage in visiting other colo
nies for lengthy periods of time. Short-terms jobs such as cleaning a
load offish or butchering ducks and geese are still performed by calling
out all women,' but the working environment has been made much
more acceptable for the individual. Women who detest a certain task
are much more likely to be listened to, and men are prepared to take
over these activities. After a prolonged period of work, some women
demand special rewards like visiting another colony or being allowed
to undertake activities of their own preference. The colony authorities
are more likely to accede to such demands than they were previously.
The independence that women enjoy in organizing their own work has
led to a situation where the entire group of women in a colony repre
sents a force to be reckoned with. Such remarks as "The women don't
like that" or "Our women wouldn't go for that" are frequently encoun
tered among Hutterite men. The male authority in the colony tries to
avoid a confrontation with this organized female opinion, and if
possible tries to accommodate it wherever possible. Being a 'woman's
man,' that is, coming under the dominant influence of one's wife, still
carries a negative connotation; but men who are called such names are
much less concerned about it than previously. The traditional treat
ment that women receive from men during dining hours, for example,
still appears to be somewhat rude and overbearing. But now there are
men who complain of having been verbally abused by women, some
thing unheard of in the past.

Hutterite women often engage in home industries with the inten
tion of producing items which can be sold for private gain. Some of the
allotment of wool or feathers might be diverted to manufacture pillows
or bedspreads which can then be sold to visitors; the money acquired in
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this ways is regarded as private property, and will be spent for private
purposes (Peter and Whitaker 1982b). This may account for the con
siderable differences in room furnishings and children's dress and care
which exist between different families. At the same time these activities
provide an opportunity for the woman to take care of her own house
and family inde.pendently of the supplies allocated by the community.
The result is a strengthening of family ties to the detriment of commun
ity solidarity. The latter in some colonies has also deteriorated some
what due to the disappearance of work patterns that brought women
together in the evenings, when they engaged in story-telling and sing
ing; spinning and weaving, and feather-splitting were activities that
most women enjoyed immensely. Some Hutterite women have already
complained of being isolated from other women despite the fact that
they are engaged in a number of communal working groups during the
day. What obviously is of importance is not only the physical proxim
ity of working women, but also the atmosphere in a given working
situation. The quiet hours spent together in splitting feathers allowed
for communicative patterns that women cannot engage in during the
day. As compensation for these missing activities, some women take an
interest in popular child psychology and child-rearing, either by read
ing books or even attending local lectures.

* * *
The changes in the role of women have not produced any altera

tion in the formal authority and power structures of the Hutterite
colonies. Nor are these changes as extensive in all colonies as reported
here. The important point in the analysis of this situation is that the
sources of change which we have located in an altered concept of God.,
and a general modernization of Hutterite colonies, cannot in alllikeli
hood be stopped.

Hutterites are inevitably locked into the drive for greater effi
ciency which makes modernization inevitable. Although this drive
might moderate if the rate of natural increase continues to drop, there
is little possibility that Hutterite colonies might return to a self
sufficient economic system. Religious influences from the outside will
continue to have an effect on Hutterites. The religious creativity of
Hutterites which had come to a standstill more than 350 years ago has
left them with a remarkably coherent and effective ideological system.
However, this ideological system is structured to support community
concerns and community affairs. With the recognition of individual
problems the community finds itself without appropriate methods of
handling them. A Hutterite woman who unsuccessfully tries to commit
suicide might be subject to traditional forms of punishment, but the
Hutterites recognize that such punishment might not be appropriate
nor might it effectively deal with the root of the problem. A Hutterite
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woman who feels that she lacks certain abilities to interact harmo
niously with others might think of turning to a psychologist or her
family doctor with her problems, rather than approaching her
preacher. The trend towards individuality on Hutterite colonies stands
very much in contrast to the collective ideology and behaviour patterns
on which the community is based.

It should, perhaps, be emphasized that the changes in the role 0'£
women in Hutterite society are confined to the informal social struc
ture. The formal decision-making apparatus within Hutterite colonies
is still exclusively male, and there seems to be no impetus for change
within the foreseeable future. It should also be clear that the changes
observed among Hutterite women donot take place in isolation from
other ongoing changes in Hutterite communities (Peter and Whitaker
1982b). The transformation of the Hutterite social structure from a
largely community and social oriented hierarchy to a largely individual
and technological oriented one affects the whole performance of man
and woman. Work patterns directed to the operation of machines
rather than to work-cooperation in human groups accentuate this
transformation. Greater individual isolation and greater opportunities
for individual perceptions and actions are the inevitable results. The
drive towards individualization has made Hutterites particularly sus
ceptible to religious teachings that offer an individualized concept of
God. In several colonies, fundamentalist sects have been able to make
converts, thereby endangering the integrity of the whole community.
The Hutterite culture, therefore, is faced with reconciling a much more
individually conscious member with the communal qualities of its
social system. This is not a new problem but a continuation of what has
been occurring for several centuries. It would be wrong, therefore, to
assume that dramatic changes are in the offing. The present situation,
however; makes it likely that a number of colonies which exist on the
liberal fringes of Hutterite society might not be able to achieve this
reconciliation between individual and communal concerns, and might
slowly drift out of the Hutterite orbit.
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ABSTRACT. On the basis of the fundamental role of work and the strong pressures for
conformity in the community, it was hypothesized that Hutterite children would demonstrate
more positive attitudes toward 'work than would a group of non- Hutterite children. Since the
differences in labour attitudes manifested between these two groups of children in the initial study
could have resulted from different generalized expectancies for control of reinforcement, it was
further hypothesized that children who perceive work as a solution to their problems would be
more likely to see their own actions as instrumental in determining their destinies as opposed to
environmental factors beyond their control, or luck and fate. To explore this second question,
samples of Hutterite, Indian-Metis and white children from rural and urban backgrounds were
assessed concerning their beliefs in internal versus external reinforcement responsibility in
intellectual-academic situations. Findings from the two studies were taken to support the notion
that the unique cultural experiences of Hutterite children in Saskatchewan promote positive
attitudes toward work and that underlying these attitudes is a belief in the internal control of
reinforcement.

RESUME
Basee sur Ie role fondamental du travail et sur de fortes pressions pour la conformite dans la

communaute, une hypothese voulant que les enfants hutterites demontreraient des attitudes plus
positive envers le travail qu'un groupe d'enfants non-hutterites a eteemise, Etant donne que dans
l'etude initiale les differentes attitudes envers le travail presentees par ces deux groupes d'enfants
peuvent etre le resultat d'attentes differentes pour le controle du renforcement, une nouvelle
hypothese a ete emise. Celle-ci veut que les enfants qui percoivent le travail comme une solution a
leurs problemes considerent leurs actions cornme etant des instruments controlant leur destinee,
plutot que des facteurs environnementaux au-dela de leur controle, ou de la chance etde la foi.
Dans Ie but d'explorer cette deuxieme question, des echantillons d'Hutterites, d'Indien-Metis et
d'enfants blancs de milieux socio-economiques rural et urbain ont ete evalues concernant leurs
croyances envers le responsabilites de renforcement soit interne, soit externe dans les situations
intellectuelles et acaderniques. Les resultats provenant de ces deux etudes ont ete pris en conside
ration pour supporter le fait que l'unique experience culturelle des enfants hutterites de Saskat
chewan favorise des attitudes positives envers le travail et que ces attitudes sont soutenues par une
croyance au controle interne du renforcement.

Introduction

The Hutterite Brethren, Anabaptist pacifists who live mostly o~

communal farms in the Canadian provinces of Manitoba, Saskat
chewan and Alberta, and in the States of South Dakota and Montana,
comprise a religious sect that has isolated itself from the outside world
to protect its ideology. Religious beliefs fashion the ideology of the
Hutterites and influence all aspects of their way of life. Hutterian
religious ideology developed from the Anabaptist movement and from
the ferment of reformatory concepts advanced in Europe during the
early sixteenth century. Hutterites contend that God is an omnipotent
supernatural being and that human nature became perverse through
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man's sins (Hostetler and Huntingdon, 1967). They believe that a basic
antagonism exists between the carnal or secular nature of man and his
spiritual nature.

Project One

Members of the sect consider communal living essential for salva
tion and each individual member is expected to submit to the will of the
community, In, such groups conformity of opinion is regarded as a
measure of self-preservation, and indoctrination, socialization, and
authority patterns are used to instill opinions that are consistent with
group values and ideals.

An integrating feature of Hutterite life is the value they place on
work. The strength of their positive attitudes toward work is apparent
in their long working day and their official abhorrence of holidays and
many consumer goods. Their "man-made" and "man-manipulated"
agrarian environment is a visible testimony to their endeavours. Work
for the Hutterites reflects their dominion over nature and parallels
their belief in God's dominion over man.

On the basis of their fundamental evaluation of work and the
strong pressures for conformity in the community, it was hypothesized
that Hutterite children would evidence more positive attitudes toward
work than would a group of non-Hutterite children.

Method

Participants

Fifteen Hutterite children, the total number of children of both
sexes in Grades 6, 7 and 8 in the Arm River and Cypress Colonies in
rural Saskatchewan, participated.

Twenty-eight Grade 8 children of both sexes from Luther College,
a private high school in the city of Regina, Saskatchewan, served as the
non-Hutterite comparison group.

Materials

The Thematic Apperception Test (TAT) is a projective test in
which the participants are shown several ambiguous photographs and
requested to tell a story about each of the pictures. Murray (1943, p. 1)
contends that "The TAT reveals to the interpreter the drives, emotions,
conflicts, sentiment and values of the subject." A modified version of
this measure was utilized in this study to assess the attitudes of the
children toward work.

Photograph One showed a boy in an arable field in the prairies. A
crop was in the early stages of growing and the boy appeared to be
reflecting on a problem. The photograph was selected because of its
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agrarian prairie background and the choice of responses arising from
the boy's meditation.

Photograph Two portrayed seven people, a dog, and a fawn or a
goat in front of a log house which appears to be in rather poor
condition. The expressions on the people's faces show neither great
happiness nor great sadness providing scope for various interpreta
tions and also for various responses to the poor building.

Photograph Three showed fourteen Doukhobor women and two
Doukhobor men operating a plough by hand on the prairies. The
photograph was selected partly because the Doukhobors are similar in
appearance to the Hutterites, but mainly because of the work activity
which gives scope for various attitudes and chances of success or
failure.

Photograph Four presented a lady wearing extremely poor
clothes. Two people are leaning upon her. It is impossible to determine
whether they are male or female. Judging from the facial expression of
the woman, she appears to be in a state of great apprehension. To
obtain a positive solution through work from this photograph would
be less likely than in any of the other photographs because of the
appearance of poverty and depression. Thus a strong positive response
to this photograph would indicate very great faith in value of work.

Scoring

Four judges independently scored the responses of all the children
to the four photographs ignorant of which group the children belonged
to. Work motivation was credited whenever a story involved the use of
work to solve a problem: A score of 2 was given to all stories in which
the assumption specified above was explicitly vindicated. A score of 1
was given to all stories in which the assumption was supported in an
implicit or ambiguous way. A score of 0 was given when the work
motive was not considered in the story. The scores were summed and
the total score expressed as a percentage of the maximum possible
score.

Procedure

One of the authors was introduced to the children in their class
room and requested them to write a story about each of four photo
graphs they would be shown. It was emphasized to the children that
they should include in their story the events leading up to the situation
in the picture, what was currently happening, what the characters were
thinking and feeling, and what the outcome might be.

Results

Examples of responses to Photograph Four are given for
illustration.
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The following very optimistic response was written by a boy on
the Arm River Hutterite Colony.

This lady is sitting and watching very rich passengers go on a
morning stagecoach. She is thinking how to get rich like them:
then she could buy some new clothes, a new house and make
herself a nice home. So she got busy and started to do her best
work. After a few years she was the nicest, richest lady in that
certain town. (Score + 2)

A very negative response came from a girl at Luther College High
School:

I didn't do it, please believe me! She pleaded with the chief officer.
He kept saying to calm down and take a seat. She then hysteri
cally sat down and started crying. The lady next to her tried to
comfort her but couldn't get through. The officer came a few
minutes later and took her by the arm and led her to a cell where
she spent the next six months-for doing nothing. (Score =0)

Review of Table One indicates that all four judges felt that Hutter
ite children related a higher percentage of stories to each photograph in
which work was employed as a theme to solve a problem than did
non-Hutterite students. The intercorrelations between judges' scores
on the four photographs ranged from 0.84 to 0.14, the average correla
tion being 0.47. Correlations were statistically significant at the .05
level or better in all but two instances, both on Photograph One.

Despite the limitations of this study in terms of sampling and the
research instrument employed, it would not seem unreasonable to
suggest that Hutterite children were more likely than non-Hutterite
children to see work as a viable solution to solve problems rather than
reflect despair.

Project Two

The authors considered that these differences in labour attitudes
may have resulted from different generalized expectancies for control
of reinforcement. Are individuals who perceive work as a solution to
their problems more likely than those who despair to s'ee their own
actions as instrumental in determining their destinies as opposed to
environmental factors beyond their control or luck and fate?

Social learning theory provides a useful framework to explore this
question. According to writers like Rotter, Mischel and Bandura, the
individual's choice among behavioural alternatives depends upon
his/ her subjective expectancies regarding probable outcomes (rein
forcements) to which each alternative is likely to lead in the particular
situation and the perceived values of these outcomes. Expectancies and
values are seen to reflect the direct and vicarious learning experiences
of the individual in similar situations. Expectancies generalize from
specific situations to a wider domain of situations perceived as similar.
These generalized expectancies are assumed to be "more consistent
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and stable across situations" and are seen more like traits (Mischel,
1981).

The degree to which an individual perceives an outcome to be a
consequence of his own actions or behaviour as opposed to attributes
of the environment influences his response. A belief in external control
results when an event is interpreted to be mainly, if not entirely,
contingent upon chance, luck, fate or factors outside the actor's con
trol. If the consequences of an event are believed by the actor as
contingent upon his own actions or decisions, this credence may be
labelled as a belief in internal control (Rotter, 1966).

Based upon the value placed upon work in their approach to life
and the results from Project One, where Hutterite children indicated
work as a viable mechanism to solve problems, it was hypothesized
that Hutterite children would develop internal expectancies for control
of reinforcements.

On this occasion the domain of the sample was extended to
include, in addition to the Hutterite children, samples of rural and
urban white children, and a group of urban Indian and Metis children.
It was hypothesized that Indian children would reveal expectancies for
external control of reinforcement. Davis and Krauter (1971, p. 21)
have commented that Indian and Metis "find it easier to remain secure
at a subsistence level than to risk entering the competitive social and
economic environment" of the larger society. Externality may be con
ditioned by such attitudes. The authors also contended that white
children would hold a more central position in terms of reinforcement
expectancies when compared with other groups. The authors made no
speculation on rural/ urban white differences.

Method

Participants

Forty-nine children from the Cypress, Downey Lake, Box Elder,
Spring Creek and Haven Colonies in the Maple Creek area of Saskat
chewan served as the Hutterite sample. One hundred and twenty rural
white children from the Maple Creek Public School took part because
of the close proximity to the colonies sampled.

Urban white children were obtained from the Grant Road (N =85)
and Albert (N =55) public schools in Regina. The former is in a largely
middle-to-high income area of Regina while the latter draws from a
lower-income, core area of the city.

Forty-two urban and Metis children from the Albert Public
school also took part.

All children were in Grades Six through Eight in their respective
schools and ranged in age from 9 to 16 years.
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Materials

The majority of research on individual differences in internal
external control expectancies has been conducted with adults employ
ing Rotter's (1966) 29 item Internal-External Control Scale. Respond
ents designated as externals on this scale contend that luck, chance,
fate and other factors outside their personal control determine their
destiny, whereas internals claim personal responsibility for the conse
quences of their lives.

Crandall, Katkovsky and Crandall (1965) constructed the Intel
lectual Achievement Responsibility Questionnaire (IAR) to assess
children's beliefs regarding internal versus external control of rein
forcement ...The domain of this scale is exclusively restricted to
intellectual-academic achievement situations. Sources ofexternal con
trol are restricted to the reference group of the child: parents, peers and
teachers. Fate, luck and impersonal social force are not considered.

The IAR scale consists of 34·forced choice items describing a
number of achievement experiences which occur routinely in a child's
day-to-day life. Just over half the items are concerned with outcomes
that occur in school while others 'deal with such things as solving a
puzzle, doing well in a game, etc. An equal number of items deal with
situations involving either successful outcomes or failures. Each ques
tion is followed by one alternative indicating the event was caused by
the child and another stating that what happened occurred because of
what someone else did. For example:

(1) If a teacher passes you to the next grade, would it probably
be
(a) because she liked you, or
(b) because of the work you did?

(2) When you lose at a game of cards or checkers, does it usually
happen
(a) because the other player is good at the game, or
(b) because you didn't play well?

Research with the scale has indicated age, sex and urban/ non
urban differences as well as correlations with family size, ordinal
position and intelligence.

Scoring

The scale was constructed to yield scores for personal attribution
for success and failure. A child's 1+ score is obtained by summing all
the positive events that he assumes credit for, and his 1- score is the
total of ail negative events for which he deems himself acountable. A
total internality score is derived from the sum of the child's 1+ and 1
subscores.

Test-retest reliabilities have been found to be moderately high,
while split-half reliabilities for the two subscales have been low. This



Hutterite and Non-Hutterite TAT Scores on Four Photographs as Scored by Four Judges

Judge One 45.00 24.07 36.66 17.86 46.66 23.22 33.33 3.70
Judge Two 35.71 18.52 26.66 16.07 40.00 17.86 16.66 7.41
Judge Three 35.71 35.19 53.33 30.36 70.00 66.07 13.33 12.71
Judge Four 67.86 35.19 43.33 33.93 63.33 39.29 23.33 11.11

I. Scores are given as a per cent of the total possible score.

TABLE 1

Photograph 1
Hutterite Non-Hutterite

Photograph 2
Hutterite Non-Hutterite

TABLE 2

Photograph 3
Hutterite Non- Hutterite

Photograph 4
Hutterite Non-Hutterite
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latter finding combined with the generally low intercorrelations
between 1+ and 1- scores would seem to confirm the heterogeneity of
item content within each subscale (Crandall et al, 1965).

Procedure

A standard set of instructions was read to the students in their
classroom asking them to answer some questions dealing with their
experiences at school. They were told that it was not a test, that there
were no right or wrong questions, but what they thought was being
solicited.

Results

The results as represented in Table Two indicate that the majority
of children in the study assumed a high degree of personal responsibil
ity for the outcomes of the experiences represented to them in the IAR.
Belief in internal responsibility for success (1+ score) was universally
higher than for the failures (1- score). The variability in scores was
consistently higher for 1- scores. Mean scores on the 1+ and 1- sub
scales were highest for the Hutterite children, the Native/ Metis sam
ple's scores were the lowest, while the urban and rural white children's
scores fell in between. This latter finding was consistent for both male
and female children. Statistically significant differences between group
means (p < .05) were found only in the instance of the Hutterite~

Native/ Metis comparison and only on the 1+ scale. All other compari
sons between groups and between the sexes were statistically
non-significant. .

Intercorrelations between scores on the two subscales were low
(0.22) to moderate (0.49); the average correlation over the various
groups was 0.35. Internal consistency reliability estimates on the sub
scales and total scale varied from 0.33 to 0.61. The average Alphas for
1+, 1- and 1 were 0.46,0.52 and 0.62, respectively.

The high means obtained by all groups on both subscales parallel
the earlier findings reported by Crandall et al. (1965) on American
children. It would seem that despite a variety of socializing experi
ences, the children sampled had developed a strong belief in personal
responsibility for outcomes in intellectual-academic activities regard
less if they were positive or negative. That minority group encultura
tion may have some differential effect is suggested by the slightly
higher and lower scores of the Hutterite and Indian/ Metis children,
respectively. While their scores were not significantly different from
the scores of the white children, they were in the hypothesized
direction.

The failure of girls to consistently give significantly more internal
responses of both kinds fails to parallel the findings of Crandall et al.
(1965) and calls into question their contention that generally girls
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assume a slightly higher level of responsibility for events, in particular
negative events.

The low intercorrelations between the two subscales continues to
lend support to the claim by Crandall et al (1965) that 1+ and 1- are not
measuring the same orientations, that different generalized expectan
cies may be involved for successful and failure experiences. The gener
ally low Alpha coefficients reinforces the notion of item heterogeneity.

Conclusions

The findings from the both studies must be viewed cautiously
because of sampling and measurement considerations. Nevertheless,
on the basis of these results, it would appear worthwhile to suggest
investigating in a more ambitious manner the notion that the cultural
experiences of Hutterite children in Saskatchewan promote positive
attitudes toward work as a solution to problems and that underlying
these attitudes may very well be different generalized expectancies
regarding the extent to which events are believed by the individual to
be contingent upon their own actions. Extension of the research
beyond the confines of the area of intellectual-academic achievement
situations as defined by the IAR scale is needed to determine if such
beliefs generalize to other areas of experience.
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